THESES O N TIME

Ph.D. Thesis submitted to the
University of Kent

by Leonidas Pantelides

December, 1981



Contents

Preface
Chapter 1 THE ISSUE OF THE CORRECT STARTING POINT
Section 1.1 Beginning with 'factuality'

Thesis 1l.1.1 The issue of thematization

1sdl.2 Time as a part of the world and time as
an aspect of the world

Lslsd The 'factuality' of time
1.1.4 The 'factuality' of particular processes

Section 1.2 Is time given in experience?

Thesis 1l.2.1 Time is not directly perceptible

1242 Specific relations are not factical
instances of time

1.2 The thematization of time is dependent
and restricted if we make time a locality

1.2.4 "All existence is temporal" is an analytic
and a synthetic a priori statement

Section 1.3 Starting with some fundamentally
priviledged logical specificity

Thesis 1l.3.1 A gesture-hypothesis and the thematization
of time

1.5.2 Time is the ontological grounds of
'factuality' and 'facticity'

135 The facticity of events

1.3.4 The facticity of processes
1.%.5 Time as the idea of a contact
198 The facticity of facts

LaBe? Time as presence and absence
1.5.8 General critical comments
1¢5:5

The determination of structure and the
independent determinateness of time

1.5.10 "Consciousness is time" but not
"time is consciousness"

1.3,11 Is duration intrinsic to time?

1.3.12 Metaphysics and the issue of
determinateness



Chapter

Section

Section

Thesis

Chapter

Section

Thesis

Section

Thesis

Section ¢

Thesis

2.2
2.2.1

2ol el

n M P o nDH K
v

W W W

e I N

AC R GG AN U S N
. L
(S

W W
WW W
W o+

W
L]

W

W W W
W W W W

N~ o\ F

EXCURSUS

A set of new models

Gesture
Gesture
Gesture

£ W o+

Gesture

General Comments

The general grounds for the distinction
between temporal and specific relation

Mulfilling the criteria

THE ANALYSIS OF TEMPORAL RELATIONS OR
THE METAPHYSICS OF TIME

General Comments

Treating time as a determination

There are two ways of describing the
mutuality-relation in each gesture

Gestures 1-4 embody four different
temporal relations

The gestures as complex propositions
Time is not any totality of units

Exposition of gesture 1

Temporal relation 1
'Factuality'
Differentiation of time-units

Time-units cannot co-exist

Ixposition of gesture 2

Tenporal relation 2
Gesture 2 embodies an abstract relation

Why the specific relation in g.2 is
judged as abstract
Abstract relation 1 is a "factical'" relation
"llapoleon the opposite of Pericles”

Formally synchronous events

Cpace-time and the experience of time



Section

Thesis

Section

Thesis

Section

Thesis

Chapter
Thesis
Section

Thesis

3.4

3.4.1
3.4.2

3.4.3
3.4.4

WO 0 3

=
(@]

W W W
O Oy U 1\ Ul

N
L]

4
4.0.1
4.1

4.1.1
4.1.2

Exposition of gesture 3

Temporal relation 3%

Formal simultaneity

Music as an illustration

Gesture 3 embodies a set of specific
abstract relations

Exposition of gesture 4

Temporal relation &4
Opportune arrangement

Concrete relation in 1 compared to
concrete relation in &4

The open-ended character of the mutuality
relation in gesture 4

Gesture 4 and gesture 1

Social time distinguished from the time
of social phenomena

Gesture 4 and gesture 2
Gesture 4 and gesture 3%
Social acts and social facts
Phenomenal descriptions

Methodological implications

The ontological constitution of
individuality

Reference to the self and ideological
individualism

Ideological ontology and practical
life decisions

On Epistemological Reductionism

TEMPORAL MODALITIES
Preface to chapter 4

Time is not "factual"

The reality of time
The idea of modality



Section 4.2
Thesis 4.2.1

Section 4.3

Thesis 4.3.1

4.3.3
4.3.4
Chapter 5

Section 5.1

Thesis 5.1.1

The possibility for an exhaustive
account of time

The everyday language of time
Can we ask "what is time?"

The factuality of time versus the
factuality of events

Time as a lived extensionality

A family of homogeneous determinations
Temporal relations distinguished from
temporal modalities

Discussion of temporal modalities

There are four modes of temporality
Within-timeness and Timelessness
Passing-time

Opportune-time

Being without time
Generalizability of relations
Timelessness

Timelessness II

Timelessness I

The exlstence of a timeless realm
A short historical note

Time is not "factical"

Generic temporal concepts are results
of interpretation not extension

The interpretation of the concept of time
is done by means of the concept of
"relationality"

The thematic independence of "relationality"
Dialectic versus dependence

TEMPORAL GRAMMAR

Temporal grammar as relational

'Past', 'present', 'future' as
relational terms



5.1.4

Section 5.2

Thesis 5.2.1
5.2.2

5.205
5.2.4

525
5.2.6

5.2.7

5.2.8

5629
5.2.10
5.2.11

Section 5.3

Thesis 5.3.1
50502
5.4.1

5.4.2

Appendix:

References

Temporal Semantics

The translatability thesis and the
pPlurivocality of 'past', 'present',
'future' as determinations

The significance of how the translatability
thesis is construed

Some ideas and preliminary analyses

The schemata

Past-present, present-past: two distinct
schemata

The causal chain: Does it bind the future?
The teleological chain is a closed system
Behaviourist criteria for intentionality
Introductory note on intentional action

Teleology and the semantic implication
of the past

Two distinct teleological schemata
Present-future/ruture-present: Two schemata
The plurivocality thesis repeated
Additional note on schematism

Complex schematism

Note on complex sSchematism
The example of musical appreciation

General note on the relation between
metatheory and temporal schematism

Topography and interpretation

"REMARKS ON DAN SPERBER'S RETHINKING
SYMBOLISM"




Ph.D. in Social Science (Interdisciplinary Studies)

Leonidas PANTELIDES : Theses on Time

SUMMARY :

The concept of time is in some essential and non-trivial
way tied up with the issue of '"structure'. But while
there is reason discouraging us from saying that time
itself is a structured specificity, (in the manner let's
say of McTaggart), nevertheless in some way its meaning
consists as a linguistic/conceptual substitute for the
idea of structuration of non-temporal determinations.

Philosophically, we are better off not saying that time

pocesses '"ontical being" - (to borrow a term from
Heidegger) - ie. that time itself is a set of facts to
be found "in the world". Yet, at the same time we cannot

say that time does not exist. What then might the
correct manner be so that we can both account for its
meaningful descriptions and steer clear of contradictions?

So, too, we must say that time is not (simply) an
ontological commitment. If we did, we would have to
decide on a priviledged starting-point, a set of most
fundamental claims about the world which would serve as
the grounds from which time is to be inferred. But if
different choices would lead to different interpretations
of time, on what basis should we account for an independent
ontological status for time? In this way time remains
bound thematically and is made an inexplicable horizon

of whatever structures are assumed to constitute the
world.

Rather, we must philosophically assert that time meta-
logically pre-dates and indeed grounds these logical
functions of construing the world as either '"factual" or
"factical'". This, time can do because it is what we
might call an "onto-constitutive'" function.

In addition to the attempt to metaphysically clarify the
manner of being of time, I have made specific proposals
on and have suggested analyses of the multiple and
varying ways that temporal determinations are articulated
as modalities. This I let for the reader of the thesis
to tackle if he so wishes. I must, however, mention one
additional methodological implication so that this very
sketchy synopsis of the argument can be rounded off.

./




(2)

What we might call the inter-translatability thesis
asserts that in some non-trivial way the structuration

of any perspective on reality, in all its relativity,

is paralleled by the syntactical behaviour of time.

This position if defensible, can serve as a powerful
philosophical clue. A cross-interpretation of temporal
structures and of sets of non-temporal specificities

opens up new possibilities for "hermeneutical metaphysics'".
A case in point would be the possibilities for a systematic
discussion of individuality. It is my contention that

an exhaustive ontological interpretation of individuality
need be thought of as an attempt at accounting for the
possibilities of "individuation', (which I try to show

is one function of temporal syntaxis), in varying
discursive contexts rather than as a putting forth of

a predeterminate view of individuality.



Preface

This preface is meant as a statement of intent.

The choice of the issue of temporality as my subject for
a doctoral thesis and as a programmatic initial skirmish
in an area that will probably occupy me for a long time
to come attempts to realize two, in effect, philosophical
intentions. It is a fleshing out of the desire to give

this analysis of the problematics of time as paradigmatic

of an approach that hopes to transcend the existing state

of philosophy to which the prevalent traditions of recent
philosophical reflection have brought us. But at the
same time, the problematic of time is put forward for your
consideration accompanied by the claim that the issues which

are raised are somehow foundational.

These two poles of attraction have created the stir which

might be called the inspiration for this text.

There might only be one excuse I can plead for the
excessiveness of my claims and that is that the nature of
the case is such that what I have called inspiration consis-
tently refused to accept the status of a more or less "gocod
idea", thus ridding itself of the suggestion that it ines--
capably assumes for itself tragic dimensions. To cope with
this it even occured to me to thematize tragicity itself--
afterall time is an integral dimension of that state of
affairs--but I felt this would have taken us too far in too

rushed a way.



Chapter 1
THE ISSUE OF THE CORRECT STARTING PCINT



Section 1.1 Beginning with 'factuality'




Thesis l.l1l.1. The issue of thematization

The issue of time is the problem of how to thematise time.

What  are the obstacles which stand in the way?

In the first instance, it consistently appears problematic
to disentangle time thematically from other logical con-
tents. Time resists thematization in that it is difficult
to show time as 'something-in-itself'. This is the first
problem, namely, how to ascribe a substantial nature

to time which is independent of, rather than dependent on,

other non-temporal concepts.

But there is another problem: time's thematization must

be integral. Proposing a definition would not do -- a
definition restricts the applicability of a concept. 1In
this thematization, no expression which implicates time or
temporality must be left unbound. It would be as if time
were thought of as a limited locality. If, however, the
boundary itself and what lies on the other side are also

in some way temporal then we could not plausibly claim that
time has been thematically grasped in an exhaustive and

integral way.

These are more than surface problems. Perhaps they are

the fundamental difficulties which have made the problem-



DT

atics of time the most unapproachable and neglected. As
J. Derrida admits: "In a certain sense it is already too
late to pose the question of time, since it has already
appeared."1 This general issue can be called the issue |

of a systematic view of time.



Thesis 1.1.2. Time as a part of the world and time as an
aspect of the world

Traditionally there appear to have arisen two general
positions regarding the 'ontological status' of time:
firstly, there is the conception of time as a part of
the world and, secondly, the conception of time as an

aspect of the world.

The best way to characterise the conception of time as
a part of the world would be, perhaps, to call it a

view of "time as a =————", The second conception

can be called the view of time as always "a time of R

Both these views can be critiqued from the point of view
of the philosophical problems that they raise yet fail

to answer. Nevertheless, what is of more interest
to me is that these two initial ways of taking up the
issue of time present a problem of how to proceed —-- how
to proceed to asuccessful thematization of time 'and

subsequently to an analysis of time's structures.




Thesis 1l.1.3 The 'factuality' of time

If time is taken "as @ ~—————" not only is it presupposed
that the constitution of the world-picture itself is
independent of the 'onto-logical' structuring function

of time but we cannot, also, avoid posing time as in time.
If time itself is factual, if in other words there are
facts of time itself, these facts must be functions of
another time by reference to which we can determine the
non-simultaneity of their truth function values. To
repeat, by making time a member of a greater class, namely,
that of "existents," we are assuming that the concept of
'an existent'! does not implicate a temporal determination.
Especially if these "existents" are construed as "factual
existents" then time along with the rest of the members

of this class must exist in as well as through time.

But also, and perhaps more significantly, if we take time
as a concrete "something" we thematically restrict time by
necessity. But as it would appear from the force of the
conclusion, toward which I have already oriented, namely,
that all structured specificities assume a temporal

arrangement of their parts, time must be thematised as

in some sense the issue of thematization itself. The

possibility must be left open for grasping time as a

variable function in the constitution of any world-picture.



McTaggart2 is one example of the approach discussed above.
Time is, for him, a perplexing but proper subject-matter
of ontology. Time is posited as a structure of specifi-
cities (a series of positions and a set of determinate
relations) and then it is examined philosophically as a

possible existent. Thus it is treated in some way as an

object or an entity; it is objectified. McTaggart easily
imagines the world as complete in its remaining deter-
minations and characterigzations. McTaggart unwittingly
concludes that time cannot be a member of the class of

"existents ."

He, however, phrases this conclusion differ-
ently: he says "time does not exist" whereas he should

have simply said that time is not a member of this class.

Time is not a member of the class of "existents" not be-
cause there is no time but because time does not have
]

"ontical being ," if we are allowed to borrow a phrase.

Rather, time's substantiality is thematic.



Thesis l.1l.4 The 'factuality' of particular processes

If we take time or temporality as the rhythm and unity
of the internal, factual differentiation of particular
processes, we are again faced with a problem of how to

proceed.

This belongs to the conception of time as always "a time
of ———_," The temporality of particular processes is
the time which is encompassed by the beginning and comple-

tion points of these processes.

This conception arrests two moments; there is, first of all,

the idea of time as supplementable, secondly, the idea

that time is totalizable, in other words, that it can be--

and it is-- given as a totality. Thus there is a dialectical
nature that arises for it--it appears both as what is
encompassed and what encompasses, as what contains and is

contained.

The idea that time is encompassed temporality is present
in Heidegger, who characterizes the mode of temporality of

human life as the in-between4 extension between birth and

death. This in-between, of course, does not simply denotate
a "spatial" in-between but also captures a temporal "in the
meantime"-- the moments after one's birth and before one's

death are always the ones, indeed the only ones, that have



a truly temporal character. Heidegger, thus, does not
simply speak about the in-between but also about the

|l5

"temporalization of temporality as if he would recog-
nise any abstract "encompassing" by beginning and end
boundaries (of processes) as temporal but wanting at the
same time to ascribe to human consciousness a doubly
"thick" temporal constitution by means of the dimension

of the urgent.

This idea of encompassed temporality is discoverable also
in Wittgenstein in whose writings we find in addition
something else which is of interest. "Our life has no
end just like our visual field has no limits."6 To the
question "Can I experience my own death?" the answer is
negative. "Death is not an event in life, we do not live
to experience death."7 "So at death the world does not

alter but comes to an end."8

I can, in other words,

have an experience at my last moment but not of my last
moment as an end. Thus, consciousness does not project
its own limits (differently than Heidegger) and remains
9

of necessity an irreducible eternality. It is drawn
towards the boundaries of its being, however. But a
boundary is a discontinuity between two continuities.

Thus, time transcends and encompasses life.

Here we have another witness to the thematic dispension

of time and the inability to thematize it exhaustively by



means of any concept of in-between. Furthermore, time's
coincidence with structures (such as processes) makes

time a horizon (or a transcription) of these which is

not directly explicable and does not possess an independent

determination.

{
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Thesis 1l.2.1 Time is not directly perceptible

An interesting story is told about a discussion between
the philosopher McTaggart and his colleage, G.E. Moore.
McTaggart argued that the statement "time exists" cannnot
be plausibly defended to which Moore wittily responded,
"do you mean to say that I didn't have my breakfast after

I got up this morning?"

Moore seems to suggest: whatever the metaphysicians might
say, time is unproblematically part of experience--it is

an empirical given.

But is it? What does Moore take as the empirical grounds
which prove time's existence beyond all reasonable doubt?
Are these the same grounds as those on which we establish
the existence of other sorts of things? We might claim
to know that someone has two hands because we directly
perceive him and his two hands attached to the rest of

his body.t°

But is time ever directly perceived? What
Moore perceived, in this case, was two individual events
("getting up" and "having breakfast") and a relation

between them.



Thesis 1.2.2 Specific relations are not factical
instances of time

Empiricism as the doctrine of the philosophical primacy
of external relations is from the start rendered, by

its choice of a starting point, incapable of arriving at
a view of time as an integral totality. Zven if we were
to accept the idea of time as a concrete empirical entity,
in other words a process, how can we infer a set of
internal relations constituting time from any number of

‘external, and thus contingent, relations between specific

events A and B?

iThe quality which time possesses and which is given to
;experience is supposedly "non—simultaneity."11 But if
‘we ask "what is non-simultaneous?" of "what is before and
what is after?" the answer is not "the parts of time" but
"events A and B." Similarly, if we ask "what endures in

duration?" the answer is usually %process x" or "individual

X" and again never "the parts of time."

Fhis fact of time's elusive nature should be ample evidence
Fhat the attempt to thematize time on the basis of exper-
ﬁential qualities is destined to fail. We have, at the
beginning of this chapter, posed the issue of the thema-
Eization of time as the problem of showing time to have an

independent thematic substantiality. This precondition




remains unfulfilled. Eventhough time was posed as a
set of facts (as an empirical entity), it proved impossible

to discover any facts about time itself.




Thesis 1.2.3 The thematization of time is dependent and

restricted if we make time a locality

If it is the parts of time that are held together in a
relation r of non-simultaneity, then what would be held
together in a relation s of simultaneity? 1Is it again
the parts of time? If so, there must be more than one
part of time to one part of time since in relation r

we assumed that at t' time had one part which was related
to the one part of time at t".

"Precisely," some philosophers12

would say, "there are as
many parts of time as there are points to space." (In

what sense then time can still be "a dimension" is unclear.)
This is the possibility of time being local. But again we
have a thematization problem because if time is simply a
function of space. time cannot be thematized independently
of space. Time grounds the numerical differentiating
function of space, but time is not itself a function of
differentiation. As we saw in the first paragraph, it
remains indeterminate as to exactly how many parts there
are to time since the co-existence of the one and the many
is not impossible. If, for example, we simply enumerate

a number of events, we cannot in an a priori way determine
if they can or cannct be simultaneous unless a locality is

also implicated. If two events make a claim about a single

exclusive locality, then they must be temporally removed.



If they do not make a claim about a single exclusive
locality, their 'temporal comparability' remains indeter-
minate. Furthermore, if time could, all by itself,
function as a differentiating principle, we would again
have a problem, this time of leaving out a certain extent
of time's logical functionality. Just as effectively as
time differentiates and discriminates, time integrates.
While the before-after relation holds two discrete events
at a distance between them, the temporal relation of
opportunity integrates a number of eventualities into
what we call a state of affairs or a situation, the rela-
tion of whose members is supplementation, or complementation

and not differentiation.



Thesis 1.2.4 "All existence is temporal"” is an analytic and
a synthetic a priori statement

That all existence is temporal is an analytic truth-- and
yet not a tautology. Thus while it is analytic, it also
appears to be synthetic, if we are to accept these
categories. As far as this is concerned, there is an
ambiguity which remains unresolved in Kant. As a form of
intuition, time is in some way part of what is experienced.
But time is also a synthesizing function of the imagination
and is thus purely formal. In addition, in the schematism15
time is transcendentally determined which makes time
neither a form nor a synthesizing function, but a manner of
logically transcribing the proper reference of a schema.

The concept of time-in-general must be given a content.

The content of the concept of time-in-general cannot be

the generalization of any specific relation, e.g., the
before-after relation. The unity of the manifold is more
than an arrangement of representations even if the latter,
too, is considered as necessary. Any specific time-
relation is a relation between certain members of the class
of all entities which are temporally related and not
others. Obviously, a relation between some members of

a class cannot also be the set-constitutive relation as

well,

Temporal concepts are thus resistant to being taken as




factical instances of time not only because they are
other-referring, but also because there are definite

restrictions on their generalization. The manner of

being a generality of time is not a simple extension of

its manner of being empirical.




Section 1.5 Starting with some fundamentally

Priviledzed logical specificity




Thesis 1l.3.1 A gesture-hypothesis and the thematization
of time

It can be argued, plausibly I believe, that most if not
all of what has been said about time by philosophers
could be conveniently illustrated and summarized integra-

tedly into a single gesture. ILet us call this gesture H.

With your right hand clutched into a fist, bring it
through the air to clash with your left hand's open
palm which has meanwhile been travelling at a similar

speed in the opposite direction.

H does not gesture time but a collision. Time must be

inferred from H as a statement about the world.

Collisions may well have been the conscious or unconscious
models adopted from which conclusions about time's nature

and structure have been drawn.




Thesis 1.3.2 Time is the ontological grounds of 'factuality'

and 'facticity'

The interpretation of a logical specificity as a 'factual-
ity'! is defined for the purposes of this thesis as the
construing of the way of being of an entity in such a way
that all its true descriptions are taken as simultaneous.
(S8imultaneity here is basically a logical rather than a
temporal concept.) Thus, the interpretation of a logical
specificity as a factuality supports also the conclusion
that the number of all its verifiable descriptions
exceeds the number of those which together are true in

any one instance.

The interpretation of a logical specificity as a facticity
is defineld, always im the context of this argument, as the
construing of the being of an entity or a process as a
generality, e.g., as a member of a class ¢f similar

entities.

If a number of descriptions of the same entity share a
co-possibility which is constrained by the structure of a
specific-our-world, then the interpretation of the being
of this entity is considered as the construing of factual-
ity. If the co-possibility of the different descriptions
survives in all possible worlds, then the interpretation

is considered as the construing of the being of an entity



as identical to the way this entity is given.

(The importance of this manner of defining these concepts
lies in the fact that philosophical priority is given
to descriptions and their mutuality. The common logical
space which they share and which relates them opens up
the possibility--as will be seen more explicitly later-—-—

for the co-interpretation of temporality and onto-

constitutive functions.)

What is of most interest here, however, is possible
starting-points. In section 1.1 we examined the possibility
for time to be factual and the possibility of starting with
the factuality of specific processes. In section 1.2 we
looked at the possibility of taking certain experiential
givens as the grounds on which the facticity of time is
construed. Now we must examine one more possibility,
namely, whether we can arrive at time's unique structures

by starting with the facticity of some logical specificity

considered as somehow fundamentally privileged.

Our position is that time is neither factual nor factical
and also that we cannot start with the facticity or
factuality of some logical specificities and infer time
because time itself is the grounds of facticity and

factuality as should be readily apparent from the definitions



given above. The interpretations of factuality and
facticity presuppose the concept of co-possibility. At

a certain level, as we have said, co-possibility binds
only a formal tautochrony. but logical co-possibility

is subsequently interpreted as a temporal co-possibility
because in both cases it is a co-possibility in the

context of a world, of ours or of a prossible one.




Thesis 1l.3.3 The facticity of events

As a first possibility,14

on the basis of gesture H, time
can be construed as the idea of coherence of spatial idiom
or as a definite ontological commitment unavoidable in a
formulation of the efficacy and restrictiveness of natural
laws. This manner of reasoning moves between and encom-
passes two conceptual poles or moments, 'actuality' and
'impossibility.' Time as the formal condition of events,
physical events usually, (e.g., collisions) is a conception
of this sort. If a point of space could be occupied by

two different masses at the same time, collisions would

not take place. By the same token, unless the objectivity
of space is assumed, movements and collision-events would
not take place. The objectivity of space, however, commits
us to the objectivity of time, this group of philosophers
point out. A "being-at" as an event is also a "being-when."
As every point in a spatial continuum must be assumed to

be related in a single manner to every other if movement

is to have a univocally objective direction, similarly the
time of every event must be connected to that of others

as together constituting a single dimension.

In gesture H the element of locality more appropriately
than any other, it is held, appears to have two objective
aspects, a spatial and a temporal. Both as a distance
covered and as a necessary condition of any event it is a

space-time continuum.




All that can be shown, however, is that "assuming

a certain place...," "relating to adjacent otjects..."
"being observable'--as events-- have a temporal dimension.
Events have a temporal aspect. But is an unimplicated or
unattended to point of space itself an event? A point

of space as an abstraction is neither existent nor non-
existent unless a certain event--even that of being called

"the point at"--integrates it into the realm of being by

inducing to it a relevance to itself.



Thesis l.3.4 The facticity of processes

The second idea could be termed the view that time is the
totalizing aspect of the dynamic self-sufficiency of
systems or the ontological commitment unavoidable in the

15

assertion of the inherence of structural dynamism.

This group would not look to locality in gesture H for a
likely thematizing agent of time, but would instead look
to the movement as a whole, i.e., as a self-contained
process. These philosophers would argue that unless there
were (a) an irreversible direction to the change that

is taking place understood not simply as a linearity but
as a cumulative effect, and (b) a marking out of the
completing-totalizing effect of the movement by means of
points given by it and reference to which enables
descriptions of processes as unitary, time would not be

a concept that had any use at all.

Time for these thinkers is the asymmetry of the cumulative
effect between points A and B. If the right hand travels
at x cm/sec in the opposite direction of the movement of
the left hand which is travelling at y cm/sec then at

time t' the distance between them cannot be equal to the
distance at time t" unless time were cyclic and/or the
process repeated itself. (In addition, a series of

causally related events cannot be reversed.)




If the points marking the seriality of time as well as

its direction are '"dictated" by the processes themselves,
then two additional conclusions can be supported: firstly,
it can be consistently advocated that time is divisible
and, in principle, in more than one way according to the
unique factual arrangement of the primary points of
reference in the different processes, and, secondly, it
can justifiably claim that the time of qualitatively
different processes is constituted differently as one of

so many distinguishable temporalities.



Thesis 1.3.5 Time as the idea of a contact

The third position construes time as the idea of a contact,

the ontological juxtaposition, as it were, of entities.

Depending on how the being of discrete entities is taken
and defined, a different possibility of providing an
exegesis of gesture H comes into its own accordingly.
Contact here, of course, does not mean the same as
collision. Contact as a temporal relation is a constant,
unchanging relation which grounds the describability of
change. The describability of change assumes that there
is a structure to this contact. The task of philosophical
reflection would be, according to this formulation, the
determination of time as a theoretical entity which

facilitates this describability.

In terms of gesture H there are two such possibilities,
both of which depend on the assumption that time is the
formal condition of anything contained in gesture H

having a description.



Thesis l.%5.6 The facticity of facts

The first of these two views construes time as the foérmal
condition of the truth or falsity of anything said in
reference to the gesture. No assertion (of fact) which
does not have a time reference can either be true or
false. To say that the two hands are 30 cm apart is

true at time t' and not true at time t". Time is thus the
condition of the asymmetry between the truth and falsity

of empirical propositiomns.

The first view we looked at in this section took events
as the foundation of its conception and distinguished
between actual and impossible events. The conception we
are examining now utilizes a conceptual distinction and
yet an interdependence between the notions of 'event'
and 'fact.' A fact as a state of being given, is the
assertion of an event and as an utterance it is itself
an event. But of course a fact is an assertion about
more than one event. There are positive and negative
facts., both of which embody a determinate referent which
might be an actual or a non-actual event. 'Fact-uality'
does not determine the impossibility or actuality of
events, but rather it differentiates this actuality into
a past, present or a future eventuality. (And this
because by necessity it embodies a temporal reference
according to the formal truth, "x is real if and only if

x is temporally determinate.")



Time is the contact between an agent who asserts a

fact and the reality of which this fact is a part. But
since the contact of the agent need not be a simultaneity
with the event but simply a simultaneity with the truth
of its assertion, time appears, on the basis of this
manner of reasoning, as a progressive extensionality.

Its progression is given in the asymmetry between the
truth and falsity of the same two assertions when they
are not uttered simultaneously and its extensionality

by the possibility of true but divergent time reference.



Thesis 1.%5.7 Time as presence and absence

The second view which exploits this idea of time as contact
argues that time is not simply the condition of an
assertion's being true or false but, more siznificantly,
it is the condition of it being sayable. Before a
proposition can be examined as to whether it is true or
false, it must have a meaning. leaning, especially
adverbial meaning, is taken as achievable by means of
schemata of contrastive signification. To use the adverbs
"formerly," "not yet," etc., is to utilize schemata of
contrastive reference like "here--not here.," this--not
this" which have no meaning unless a finite observer is
assumed to be in the picture either standing and watching

or himself mobile with the "flow" of things.

Tor these thinkers, the meaning of the world of experience

is a meaning which is constituted by a perspectival

consciousness. The categories of presence and absence,
for example, are supplementary manners of organizing
experience for a finite perspective. TFor the past is °
rast in the present; in the past it was not a past but
itself a present. It is present as absence, its meaning
is constituted differently but interrelatedly with the

meaning of presence.




Therefore the meaning of time is, for these thinkers,l6

given as the meaning of the entity for which time has a
meaning. While time is pre-givenly the contact between
this entity and the world, time has no meaning other than
what it is given it by the specific manner, the mode of
existence, of this entity in the world. Time like all
other phenomena is constituted as meaning. As constituted
17

meaning it, when analysed ontologically, reveals its
dependence on the constitutive function of human subjectiv-

ity.

Yet time is not a process or a phenomenon taking place

in the world, but the very possibility and structure of

subjectivity's contact with the world it inhabits.18



Thesis 1.3.8 General critical comments

There are four main problems built into these approaches
to the issue of the thematization of time:

(a) Concepts of logical specificities depend on time for
their determinateness, whereas time does not depend on
them for its determinateness}v

(b) If time is explicable in terms of a privileged
concept, then time is thematically dependent on the content
of that concept.

(¢) If time is dependent on the content of a concept of

a logical specificity, then time is restricted by the
extensionality of that concept.

(d) We have a problem of which specificity to choose as
the most fundamental. Starting with the facticity of a
certain logical entity, we have done so at the expense of
other logical entities which could have just as easily be
chosen and which might have given us a different picture

of time's structures.




Thesis 1.3.9 The determination of structure and the inde-
pendent determinateness of time

That "time is implicated with structure" which is a true
observation does not lead to the conclusion that time is
dependent on structure for its determination. TFor one
thing, time, as it should be apparent, is implicated with
all structures. What we must say is that time is the
condition of structure and not that it arises out of a

certain structure.

What an analysis of "time and space" should show is not
that time depends on space for its determinateness (this
it cannot do), but that space cannot be constituted by
means of the concept of "dimensionality" without

implicating the concept of time.

In the case of space and time, in particular, the
constitution of a dimensionality is abstract. Obviously,
it could not in turn be construed as the determination
of time. This becomes apparent in taking the facticity
of events as the structure the world is but being unable
at the same time to show time as anything more than a

Q
19 The time of the space-time concep-

formal necessity.
tion is not time at all but a function (an abstraction)

of the concept of time.



Thesis 1.3.10 "Consciousness is time" but not "time is
consciousness"

Thus, by the same token, we agree with the philosophical

20 But we cannot

proposition "consciousness is time."
agree with the statement "time is consciousness.”" Time

is more than consciousness in thet time is logically
instantiated in a way which transcends consciousness.

It is thematically broader and its structures do not
coincide with those of consciousness. This latter does
not mean that there are any supra-intelligible temporal
relations not grasped by consciousness but that time's
substantiality is not "noumenality" and that time's
structure is not simply analysable by means of the
categories that consciousness employs in interpreting
itself in a particular way.

In Heidegger 'factuality' is the way of being of Dasein.21
The way of being of Dasein is its facticity. The facticity
of Dasein is finitude and transcendence. Finitude and
transcendence can be shown to give us duration. But this

has two results: firstly, for Dasein factuality and facticity

ez a fact which while being an instance

are made equivalent,
of interpretation denies the general possibility of
interpretation since the facticity of human consciousness
can be interpreted by human consciousness in other than,

and not simply in, factual terms, as in the case of Dasein



interpreting itself as an incarnation of a deity and
thus as eternal. Secondly, time is thematically

restricted to factuality and interpreted by means of
the concept of duration and thus runs the danger of

being objectified.



Thesis l.%.11 Is duration instrinsic to time?

What then could duration be if it is not an intrinsic

quality of time?<?

We have already spoken of the Existentialist interpretation
of factuality by means of the categories of finitude and

transcendence; this interpretation takes the mode of

conscious human being-in-the-world as the integration of

its having been already, of its continual endurance and

of its anticipation of a future inauthentically hoping
and planning and authentically in resolution towards
becoming a whole in death. Its finitude is partly given
in the structure of ek-stasis;24 simultaneously being
tied to a present (which is after birth and before death)
and its transcendence in that it is with birth and death

as "having been born" and as inescapably towards death.

But equally basic to it is the interpretation of birth

and death as the boundaries (ends) of human existence.
Entities for which endurance is not an issue cannot have
intrinsic temporal dimensions construed by means of the
categories of urgency: "being." "being no more as," "being
not yet" and "not being at all." As an entity which is
both spread out and unified, it gives to itself as

duration the things in the world which it parallels by

means of its own temporal-existential extensionality




regardless of whether these are standing or moving.

"Within things themselves, the future and the past are in
a kind of eternal state of pre-existence and survival;
the water which will flow by tomorrow is at this moment
at its source, the water which has just passed is now a
little further downstream in the valley.... The objective

22

world is too much of a plenum for there to be time."

Heidegger's expression "temporalization of temporality"

is to a similar effect.26

Duration is an overlapping of the structures of percep-

tion and those of the entities in the "objective world."



Thesis 1.5.12 Metaphysics and the issue of determinateness

It should be abundantly clear that we do not object to
the explication of determinate specificities by means

of the concept of time. This we support fully, indeed
we hold it to be, if it does its work while keeping the
generality/universality of this fact as a basic doctrine,
the hope of a new metaphysics, if it can still be called
that. It will be new in that, differently than the
history of metaphysics, it will not start by assuming an
already determinate world of given specificities but
will raise the issue of determinateness as the most

fundamental one.

The above conclusion is the reverse side of our objection
to the attempt to start with an idea of a determinate
world and infer the structures of time on the basis of

a construing of facticities.

This obviously would fail to meet our two criteria of an

independent and integral thematization of time.

But now there is @another point that must be introduced.
The issue of determinateness cannot itself become the
central issue unless, firstly, the possibilities of time's
variable structuring functions are delineated in a

sufficiently clear and systematic manner.




Chapter 2

EXCURSUS
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Lxcursus: A set of new models; Gesture 1

The left hand (operator A). moves in a straight line from
right to left and then from left to right with a certain
speed s' covering a distance of about 40 cm from the

middle of the chest sidewards. The right hand (operator B)

outlines a circle in the air by a movement at speed s".

The movements of the two operators can be altered in a
number of ways. ZIZither operator A or operator B .may
stand still while the other continues in its path. The
speed of the two operators may be the same or different.
In addition, the speed of each operator may vary during
the gesture. It is also possible to alter the pattern
outlined by each operator and still have the same gesture

as long as the patterns remain independent of each other.

Attending to this gesture is accomplished thus: one looks
at operator A and then operator B and then operator A
again and so forth. One discovers in due course what
each operator is doing. Subsequently, one checks with

each operator to see if any change has been made.




Gesture 2

Operators A and B stand at a certain distance, say 20 cm

apart, but facing each other, palms open.

Gesture 2 can also be altered within certain limits while
remaining the '"same" gesture. Operators A and B make a
certain movement toward each other, as for example in the

case of illustrating a narrowing or an attraction.

As a gesture, 2 contrasts with the previous one. It
embodies this difference: operators A and B are totally
inter~dependent. A and B constitute a bi-polarity by
means of this dependence. Yet strictly speaking, they
do not form a self-sufficient pattern which functions

independently of a speech context.

In seeing this gesture and attending to what it says, a
person watching looks at the "distance" between the two
operators and not at the operators themselves. The
substance, as it were, of the gesture is the "in-between"

formed by the two operators.



Gesture 3

Operators A and B start from a position of a vertical

distance of, say, an inch. The operator at the bottom

moves to a position of an inch above the other operator,

then the other one takes the top position, etc. Progressively
the two operators climb up each other leaving behind

them a series of positions which they have occupied and

which form a pattern.

Gesture % is different than gesture 1 in the way that it

is similar to gesture 2 and different than gesture 2 in the
way 1t is similar to gesture 1. Like in 2, the function of
each operator is dependent on that of the other but like in
gesture 1 the pattern formed need not be other-referring.
There is a change of positions (movements of the operators)
and in following this change the observer is caught up

in the emergence of the pattern.

In attending to this gesture, one is active and even uti-
lizes an illusion. While the two operators are never both

standing at the same time but the one sets off before the
other comes to a complete rest, we think of them as if

their "positions" are at any moment comparable.

Watching this movement consists of remembering where the

operators came from just now, and perhaps a minute ago,



and predicting where they are, and will be, going a
moment from now. In grasping an emerging complex
pattern as a linearity, we upset the static nature of
our visual field. A peculiar kind of opening to time
is required since what is given us in perception

transcends an otherwise "primary" present.



Gesture 4

Cperators A and B are involved in a common project--they

press somebody's nose.

Gesture 4, the least dramatic of the set, is philosophically

the most interesting.

Operators A and B are doing the same thing, but while they
are not doing it to each other27 they are neither doing it
independently of each other; two fingers pressing a nose

are not the same thing as one thing pressing a nose.

Similarly with gesture 1, the two operators are in this
gesture individuated definitively. Similarly to gesture

2 they do not form a pattern but are other referring.

Yet this other reference is not simply a speech situation.
Similarly to gesture %, all the relevant facts transcend
what is given at any one time. But differently than in
gesture % what we are after, in order to grasp the full
extent of their mutuality, is an additional dimension of
interaction which also provides criteria of relevant
description and which needs to be discovered rather than

simply but on-goingly reconstructed.

One grasps what A and B are doing by means of a description

of what they are doing. If the result of their action were



visible, in other words if the nose was transparent, the
on-looker would be attending to it rather than to the
operators. But the result might be invisible in more
than one way--contingently there might be something

standing in the way or it might be invisible in principle.




Section 2.2 General comments



Thesis 2.2.1 The general grounds for the distinction

between temporal and specific relation

Particular relations between entities are in time. What
must be thematically arrested, however, are those relations

which are tinme.

The general grounds on which a distinction is made between
a temporal relation and a specific relation: is this: There
is an infinite number of specific relations. All these
"relations of concreteness" have a temporal aspect to

them. Yet temporal relations are of a few kind,




Thesis 2.2.2 Fulfilling the criteria

Our criteria of adequecy in chapter one for theories of
time were two: the first one was that the thematic of
time must be independent of the thematic of other logical
specificities, and the second that the thematization of

time should be exhaustive.

The new set of models fulfils these two criteria in this
way: the distinction between a temporal relation and
specific relations is respected, indeed it is grounded,
'by our new set of models. Time is held to be not an
inference (like in gesture H) from the elements of the
gesture but, in fact, one of the empiricities of it

in each case. In addition, the set of these models is
or can potentially be exhaustive of the possibilities

of identifying mutuality-relations between the operators
which are qualitatively different. The possibilities of
identifying mutuality-relations which are qualitatively

distinct are in principle limited.

In gesture 1-4, the temporal relation is the constant
mutuality-relation between the operators given as a
description which remains true from the beginning of it

to the end and which would have also been so if the gesture
had continued indefinitely. The specific relations
embodied in these gestures are the totality of relations

which bind all that is contained in these and which are




not only affected by the duration of the gesture but

which are in other ways also contingently dependent.

In gesture 1, for example, any part of cycle L or R of
operators A or B is comparable to any other in terms of
the specific relation of before-after. But as a relation
between cycles or portions of them forming part of a
larger set of these, it is different than the constant
relation between the operators since these two form a

totality by themselves.




Chapter 3




Section 5.1 General comments




Thesis 3.1.1. Treating time as a determination

Time can be treated as a sort of extentionality (see
chapter 4), not an ontic, factual extensionality of
course, but a modal extensionality. But time can and

must at the first instance be looked at as a qualitative

determination of specific relations. In terms of gestures

1-4, this means two things: (a) that we must explicate

the qualitative differences between the temporal relations
embodied in the four gestures, and (b) examine how the
generic description of the temporal relation corresponds

in each case with a differently constituted set of specific
relations, which sets are, in fact, employed in our every-

day comprehension of the world.



Thesis 3.1.2 There are two ways of describing the mutuality-

relation in each gesture

We will later argue (in chapter 4) for what we will call
the translatability thesis. This is the idea that sets of
relations and representative relations of these sets are
translatable into temporal terms and at the same time any
temporal concept is given as a relational term. This
dialectic between "temporality" and "relationality" we

do not take as a weakness but as indicative of the two
facts essential to a correct and fruitful theory of time,
namely, first that time possesses a trans-substantiality
nature given as the other-reference of time, and second
that the conceptual linkage between time and any other
concept of a logical specificity (which will determine what
sort of content we will ascribe to time) must be established

as a link between time and another concept whose generality

matches that of time.

Thus, again running ahead of ourselves, in gesture 1 the
mutuality-relation can be given both in terms of relation-
ality as a relation between factualities and in terms of
temporality by means of the notion of 'tautochrony' or
whatever else we might decide to call their parallelism in
change. Similarly in gesture 2, the mutuality-relation can

be described as "formal facticity," in other words, as a
specific comparability depended on a temporal non-comparability

which we can also call a necessary synchrony. In gesture 3




we have a formal "factuality" also describable as necessary
succession, and in gesture 4, a concrete "facticity" also

describable as synchronicity or formal simultaneity.



Thesis 3.1.3 Gestures l1-4 embody four different temporal
relations

A temporal relation is taken in gestures 1-4 as the possibility

of giving a description to the mode of tcgetherness of the

two operators which correctly characterizes their constant

mutuality-relation throughout the gesture.

This proposition contains three basic ideas which form the
fundamental cornerstones .$0 .our approach to the theory of
time. (a) The idea of a correct description of time. In
accepting the possibility that time may be described in-
correctly, what we are in fact doing is to ascribe an
empirical character to time. Yet this empiricity that time
possesses is of a certain kind, for as we have argued, it
is incorrect to ascribe a factuality-character to time.
(b) The way that time is both empirical and non-factual is
given in the idea of time as a "mode" of togetherness of
entities. The mode of togetherness is an inseparable part
of how entities are given and yet it is also one that needs
to be given a description.
(c) The temporal relation between entities given, in this
first instance, as a constant mutuality relation between
the operators and which holds true throughout the whole
gesture. For example, in gesture 1 the specific relations
"A is x cm away from B" or "A was at p' t time units ago' -
true but for an instant, whereas the description of
their mutuality-relation as "comparability in change," or
as something similar, remains true regardless éf the fact

of the gesture's duration.



Thesis %2.1.4 The gestures as complex propositions

)

When we say that the mode of togetherness of the operators

4

needs to ke described, we leave the possibility open that
b
this description may be given either as a number of single

propositions or as a descriptive account.

The mode of togetherness of the operators has certain
characteristics or aspects, eg., how the operators and/or
their paths are differentiated or individuated, how their
intelligibility might depend on certain criteria and

what these might be (how the perception of each gesture

5
1

involves different factors), and so on.

All these aspects are, however, in each case interdependent
and integral parts of how the specific temporal structure
is given. The four gestures must, therefore, be treated

as embodying or occationing complex propositions on the

variable structure of time.



Thesis %.1.5 Time is not any totality of units

4-

If time were the totalization of units of experience or
of aspects of units of experience, then time could have
easily been thought of as determined by structures given

in experience.

In gestures 1-4, we are led to taking time as a generic
description of a mode of togetherness in which case

time cannot be plausibly shown to be dependent on concrete
relationality. Rather, the individual or the partial

and instantaneous are in this case dependent on the

generic arrangement.

If we take the set of models that we have suggested as
embodying true, although complex, propositions on time's
nature, we cannot come to different conclusions. It seems
to us that these propositions support conclusively the

sort of theory we are putting forward.




Section 3.2 Ixposition of gesture 1
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Thesis 3.2.1 Temporal relation 1 (gesture 1)

The temporal relation embodied in gesture 1 can be
described as '"comparative factuality," "parallelism in
change," or'"tautochrony". ZEach operator has a time-line5o
and a time "rhythm" of its own since each delineates its
own pattern by means of an independent path. At the same
time, there is a contingent co-ordination of the two paths
(a concrete parallelization) giving us a number of points
in time for each of which there corresponds a concrete
comparability of distance or position etc., on the basis

of simultaneity. There is also a time comparability between
these points themselves. This, however, requires that

the two operators are taken together. In this instance

we have a concrete comparability between the concrete
togetherness of the operators (distance) at one point and
their concrete togetherness at another point. An example

of the first one would be the sentence "while John was
getting ready to leave, Jane called on the telephone."

An example of the second would be a statement of the sort

" "John flying to Gatwick" and "Mary riding the train to

the airport" are earlier than "John and Mary meeting in

the airport arrival room." "

But there is another possibility in addition to the

two we have already looked at ( simultaneity and non-

simultaneity). This third possibility we may call "dyschrony."

s



Consider this example: My friend Jim knew that I would
be coming to England to stay at 95 WW Bridge Road towards
the end of September 1978. He was there on the 25th, his
last day in England, but I was not yet there. 1In the
evening he flew off to the U.,S. while I, in turn, was
preparing for a trip to England the next morning. On the
next day and as soon as I had arrived, I was told that

my friend who I had not seen for years had been there
asking for me; I had just missed him. What's the closest
Jim and I came to seeing each other again? Not less than

two thousand miles!!

In terms of gesture 1, "A at point p' on path L(eft) at

t' and B at point p" at t' on path R(ight)" are comparable
because they are simultaneous. So is "A at p1 while B at
p2 with A at p3 while B at p4." But "position p5 of A at

t" " is not comparable to "B at p2 on path R at t'."

A factual comparability does not exist between "A is at P'"
on L" and "B is at p" on path R" because these are not
simultaneous. However, "A is at p"' on path L" can be
simultaneous with "B was at p' on path R" and on the basis
of this we can have a factual comparability given as "A is
28 cm at t" from where B was at t'." Similarly, there are
other logical techniques by means of which we establish

(by expanding the use of the notion of) a simultaneity

between the truth functions of two non-simultaneous facts



asserted in propositions. We can, for example, compare

the speeds with which two runners finished an 100 meter

in fact we are dolng is to assume a single time dimension
between the two events. This, however, testifies against
the idea that time is an objective entity possessing the

4.1

structure of a scale since the idea of a scale arises out
of this expanded use of temporal concepts and the conven-
tion of reading clocks, utilizing an abstract concept of
time. A corresponding case is given in the example of
asking the question "who matured earlier" for two men

one of whon was born in 1900 and who matured at 13 and the
other born in 1©50 and having matured at 11. The question
is ambiguous unless we make a further clarification. If

(Ig) L. }

we compare then as i1f they were born at the same time in

order to see who matured earlier, we are agailn utilizing the
convention of pretending as if there is a common time
dimension between them, the answer in this case being

different than if we had taken the question as strictly

literal.

We cannot also factually compare a portion of an operator's
path with a greater portion of the same path which contains
it. Thus for example the question "Which was earlier, the

~

Battle of Britain of W.W.II?" is inappropriate.



It should be obvious that the before-after relation is
not without restrictions as concerning its applicability

and should be taken not as universal but as arising out

D

S
O e

of & certain way of taking the togetherness of entiti



What we have just looked at is the idea that the mutuality
of the two operators is best given as a comparability--

a contingent but on-going comparability. 3But we have

also suggested that their mode of being as entities is
taken to be that of factuality. The idea has two constit-
uent elements:

(1) That all true descriptions applicable to an entity
throuchout a time period are greater in number than all

true descriptions applicable to it at a specific point

in time.
(2) That at any point in time there are a number of

simultaneously true descriptions which are not contextually

or criterially dependent.




Thesis 5.2.5 Differentiation of time-—-units

There 1s one other characteristic function of this gesture
that we must now look at; How arc time units differentiated

from each other?

We have just said that there are a number of different

sets of simultaneously true descriptions. These sets can
in principle be enumerated which means that .a comparison
between the sets is possible. If the enumeration in two
sets is the same, then we have an identical time reference.
This is in principle how the differentiation of time-units

is achieved.

Thus in gesture 1, time 1s given as a set of discrete points.
But it is also given as a continuum. Since the differentiation
of time-units depends on descriptions, this differentiation

can be done at different levels depending on the generality

of the descriptions employed. '"John is in London" is a

more general description than "John is having breakfast

at the restaurant" and "John is riding in a taxi."
It is obvious that units of time as a way of breaking
up total time allow for this possibility of using differ-

ent units. Total time is itself a unit of time.

The invention of clock time measurement makes time units




independent of the descriptions that are true for them.
Cleck time is abstract and the differentiation of time

units is artificial. the ideal in the construction of



references give us the idea of discrete time units. Their
differentiation is achieved by means of an enumeration of
sets of simultaneously true descriptions.

must now explicate the idea fundamental to this mode

0N
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of time, and only to this one, that time units of the

same generality cannol co-exist.

There is nothing about the existence and co-existence of
entities which necessitates a differentiation of this
existence into/accordins to categories of existence and
nonexistence. There is no reason why existence should be
broken up in this way. On the contrary, if we do break

according to time units whose co-exist-

ence 1s impossible asking of these units to contain it and
support it, we run into philosophical difficulties saying
nonsense like "the past and future do not exist." We also
have the problem of an ever shrinking present which is

the portion of time that supports existence. 3Rut relating
existence and time-units is a conceptual category mistake.
Our analysis has shown that differentiation of time units
is achieved on the basis of truth-functions of factual
descriptions. And this is where the idea of the impossible

Fal

co-existence of *ime units arises. The co-existence of time



units is impossible only because two opposite descriptions

(eg., "A is at P" and "A is not at P") cannot be true at
the same time. But since "A exists at t' " is not the
opposite of "A exists at t" " we cannot differentiate

Lk

time-units on the basis of these descriptions alone.

Thus the impossibility of the co-existence of time-units
appears as a requirement of the grammar of speaking about
entities in terms of factuality descriptions and is by no
means universally necessary to do so. Therefore, no claim
can be made about existence in terms of time units. In
terms of our gestures, the temporality concepts by means
of which existence is predicable are those of generic
temporal relations and not those of before-after or of
other specific concrete relations, "Existence" as a
description can have an opposite if by existence we mean
"life," or something similar. But the idea of the non-
existence of the past and future or of the existence of
the present are non-factual descriptions of this sort
that can have opposites. "Being dead" is the opposite

of "being alive" in a different sense than the "existence
of the past" is the opposite of "the existence of the

present" (if these are opposites).

On the other hand, it should be abundantly obvious that
time-units cannot coexist due to a definitional stipulation.

If time-units correspond to sets of descriptions which are



simultaneously true and these sets can in principle and
do in every case contain opposite descriptions, these

sets cannot be simultaneous.




“ection 3.3 Ixposition of gesturs 2




Thesis 3.3.1 Temporal relation 2 (gesture 2)

Differently than the temporal relation embodied in
t

resture 1, in gesture 2 the mutuality of the two operators

o

1s given, because of the total dependence of the two
operators, as a neéessary synchrony. In addition, and
since there is no self-contained pattern with an internal
differentiation of its own, it is given as an other-
referring gesture. This generic dependence of the two
operators on each other (differently again than in gesture
5 where if the one operator were removed there would still
be a pattern of some sort) is given in their description
as "factical." Their temporal non-comparability supports
a specific comperability between them. This comparability,
however, is dependent on a criterion and a context. If we
alter gesture 2 in a way we have already mentioned, namely,
by removing the one operator as we are placing the other
into position, we would still have the gesture because

the position of operator B functions as if it is still

occupied.



Thesis 3.3.2 Cesture 2 embodies an abstract relation

In gesture 1 we have a concrete relation at every instant
of the gesture. In gesture 2 what corresponds to it is

an abstract relation. In gesture 1 the set of concrete

-

relations is either a spatial one or one given in terms

of the before-after relation or its negation. The two
operators are concretely related in a '"common time"
although they also both possess their own time-line, a
geneticity of their own. The notion of "common time" is
inseparable from that of temporal parallelism. In gesture
2 the question of before-after, and more generally the
issue of origin and direction, does not arise. ©Go

instead of the notion of a common time's tautochrony,

we have introduced a notion of timelessness which we

have called timelessness I. It should be noticed, however,
that the description of a specific relation as timeless
does not correspond to the gestures in which there are

no cycles of movement (g.l,4). Gesture 4 in which there
is no movement gives rise to sets of specific relations
which are concrete rather than abstract and gesture 3% in
which there is movement embodies sets of relations which

are abstract. The criteria for this ascription must thus

be looked for elsewhere.



Thesis 3.3.3 Why the specific relation in gesture 2

is judged as abstract

A difficulty presents itself here which calls for some
elaboration. The problem is to give the grounds of

the (intuitively valid) distinction between the temporal-
ontological state of affairs that are reconstructed in

gestures 1 and 4 and in gestures 2 and 3.

The grounds of this distinction as far as our argument
is concerned are two: Firstly, in gestures 2 and % we
have a suspending of primary temporal functions carried
out by the two modes of within-timeness (see chapter 4),
namely, that of passing time and that of opportune time.
So although the generic mutuality relation of the two
operators is predicable by means of a unique temporality
description, on the one hand, it appears on the basis of
its "relationality" description as if it were an instance

Sl

of another gesture. Secondly, in gestures 2 and 3 we do
not have a set of co-possible desciptions applicable to

two concrete enduring entities which thus necessarily
exhibit an "open-ended" describability character but
relations (we might call them internal) between "attributes"
and/or already described entities. Thus "abstract" is a
description that is given from a point of view. (We are

here following the use of H. Dooyerweerd in his A New

Critique of Theoretical Thought?2 where he treats

abstraction as the bracketing of "irrelevant aspects" so




that a single aspect may come into focus for theoretical

purposes.) Thus treating a certain cultural object
theoretically as an aesthetic object in effect brackets
away its pre-theoretical experiential plurivocality in
order that a single "dimension" or aspect of it may be
uninterruptedly apparent. This use is certainly defendable
and seems to do justice to the use of the word concrete

to denote the thematizable but undeterminate character

of the "lived world."55 On the other hand, however, our
linguistic employment of the terms "concrete" and "abstract"
to denote "specific" in the one case and "non-specific"

in the other result in a certain conceptual twist that

must be accounted for. The criteria we have given above,

however, cover the whole extent of the use of notions.

The suspending of primary temporal functions makes that
which is abstract a generality, whereas a temporal
function of within-timeness would have made it specific.
On the other hand, the plurivocality of the concrete is
accounted for by the absence of a necessarily priviledged
description (e.g., "green is a colour") which takes up
the logical space otherwise occupied by a set of descrip-

tions.



Thesis %3.%.4 Abstract relation 1 is a '"factical" relation

The relation of similarity or whatever, which grounds

the Jjudgement thal since person A is human then person B
4

N

1s also a member of the human race, or the relation
which makes a certain colour more luminous than another

colour is dependent on the applicability of a criterion

and a context55 in which the criterion finds its meaning.
Colours are not individually comparable to each other
independently of the set of internal56 relations which
constitute the colour spectrum. In determining that the
degree of redness contained in a certain colour presenta-
tion 1s greater than that contained in another, there is
both a criterion at work and a context constructed by

a set of internal relations. To perceive a difference
in degrees of redness, the two colour presentations
under consideration are not perceived in isolation from
each other or from the spectrum. The perception here is

a perception of a relative distance from or nearness to the

red region of the spectrum.




Thesis %2.3.5 "Napoleon the opposite of Pericles"”

Thus the description "Napoleon is a human being" need

not be simultaneous with any other description true of
Napoleon since it is criterially depended. liapoleon's
"facticity," the construing of his beingness as "a being
as —————" does not have a concrete time reference.
Similarly, the statement "Napoleon is the opposite of
Pericles" is an instance of a criterially and contextually
dependent assertion which does not depend on but

rather functions despite of a specific date-referring

comprability.

"INapoleon is a human being" is a factical not a factual
description of Napoleon. To say that there are descriptions
which are true of Napoleon does not implicate that

37

Napoleon still exists.




Thesis 3.3.6 Formallyv synchronous events

Just as living creatures can be comparable as to a
criterion independently of their birthdays, so the use
of a certain colour, say red, is comparable to the use
of another colour, say green, even though they are not
temporally given together. On the basis of this over-
looking of a time lapse between the two uses, a specific
comparability is built. Without this comparability
neither red would mean, in the case of traffic lights,
"stop" nor would green mean "proceed." Thus also, in
studying the ritucl cycle of a certain tribe we treat
the use of a certain colour on one occasion as formally
synchronous with another colour used on another occasion,
say six months later. The meaning of the colour used in
the one occasion is not sought for independently of the

use of the other colour on the other.

We have named this an abstract'relation in the sense that
it is not a relation between enduring entities but between
attributes or descriptions of these. In the case of the
traffic lights, there is a distinction between the relation
of the two light bulbs and between red and green. Red and
green do not co-exist in the same way as the light bulbs

of the traffic light pole co-exist. Neither do "the chief

dressed black" and "the chief dressed in white" bear the

same relation to each other as '"chief W" bears to "chief N."



The use we have suggested of the notion of "abstract" is
reinforced by this example. Between the two ritual
situations there are a number of other changes and
aspects which are judged irrelevant and are bracketed

away. ©Such examples are the chief's length of hair, his

family situation, his age., his health, etc., ad infinitum.



Thesis 3.3.7 Space-time and the experience of time

What can we say of the supposed incompatibility of the
space-time conception of the world and the possibility
of giving a phenomenological description of the temporal
structure of consciousness? Is it not nothing more than
a pseudo-problem? One possible application of the
distinctions between different temporal relations that

we have made is on this issue.

The way that consciousness knows itself as in time (by
means of horizons of relative indeterminateness)58 is
qualitatively different than the way this might be
imagined if the meaning of time were exhausted in being

a dimension of space-time-- even if this were to be taken
as the perception of simultaneity and non-simultaneity
between events.
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Merleau-Ponty effectively shows that the past and future,

as past and future, are given with the present. Yet it is

imperative to note that the past and future are here

thought of as determinations. The past as past is present

but the past as present is passed. Similarly with the

future.

The "co-existence" of past, present and future as determina-

tions shows us that consciousness ig unavoidably one which



has the character of a linguistic subject. Temporal

determinations are the result of thematization.

On the other hand, the past, present and future co-exist
for the space time view as well but not as determinations;
the same kind of existence is attributed to themqowhereas
for phenomenology their "co-existence" is in terms of the
necessary synchrony of '"presence" and "absence." So

whereas the space-time conception works its way from the

idea that all actuality is integral, phenomenology explicates

a conceptual schema of necessary synchrony. The space-time

view ascribes "existence" in an abstract, but not illegiti-

(4]

mate, way to past, present and future events. The
description "existence" is attributable according to
formal criteria of applicability and does not mean that
the "existence" of past events, for example, is accessible
to experience. It thuse does not have experiential

criteria.ql
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A4 Txposition of gesture 3%




3.4.1 Temporal relation 3 (gesture 3)

Thesis

In gesture 5 we have a interdependence between the paths
of the two operators which together form a single pattern,
differently than in gesture 1 where in fact we have two
patterns. Similarly to 1 we have a self-contained, self-
referring pattern which is emerging as the gesture pro-
ceeds. The pattern as in gesture 1 is constituted by a
great number of specific relations between the operators'
positions and between different portions of the operators'
paths. DBut differently than in gesture 1 again, we do

not have a set of individuated, contingent specific

elations but a totalizing effect of some sort. A present

H

specific relation between operators A and B is, in some

special way, dependent on the previous positions. Its

0

character is that of "development"-- as we would say in
music. Previous positions. relations or events are
determinant of the specific c¢haracter of those that follow.
In order to capture this idea in particular we have labelled
their mutuality relation "formal factuality." Formal
factuality in terms of temporality concepts is given as

formal simultaneity of the cerms and as necessary

succession.




Thesis %.4.2 TFormal simultaneity

Formal simultaneity of the terms means two things:

(a) That whereas there is never, in the course of the
gesture, a strict simultaneity between the one operator's
being at a certain point and the other's being an inch
below it or above it, because the two operators are

never both standing still at the same time, our percep-

tion of the gesture requires that we do treat their

being at the two positions tautochronously.

(b) But not only are the specific positions of the two
operators as one inch from each other taken as a
simultaneity, but also all the positions occupied previously
by the operators are held into a kind of constant
simultaneity with the contrastive positions given presently.

This is an integral part of our perception of the pattern

as a linearity.



Thesis 3.4.% Music as an illustration

The example of music 1s a good one for illustrating

this sort of set of relations because not only is the
experience of music taken as an experience out-of-
normal-passing- time, but it is also a case of a set

of specificities (sounds) which are arranged in a way
similar to the one we have here. Yet the "forgetting"
of normal time which takes place when we are listening
to music is not an accidental forgetting as it might be
in the case of being busy with something interesting.

It is commonly admitted that music is itself a temporal
structure and, we might add, again not simply because of
tempo and rhythm but also because the arrangement of its
constituent elements is different qualitatively than the
arrangement of events through which the experience of

normal passing time is given.

In contrasting music with the visual arts I.Stravinsky
says: "Music, however, depends on temporal succession

and requires awakening of memory. Therefore music is

a temporal art in the same way as painting is an art of
space. Music presupposes above all a certain organization

in time, a temporal ordering...."42

Here too we have the-holding-of-what-has-gone-on-before

idea. Our perception of music is by means of memory




supplementing direct perception.

To complete our use of the illustration, let us point
out that the temporal arrangement spoken of here
concerns, as in gesture 2. the specific expressions of
sounds and not the musical instruments themselves.

The mere co-existence of the instruments in a single
room is a relationship that is reducible to another
temporal modality while at the same time this reduction
violates something essential and unique to their co-

existence as performing musical instruments.




Thesis %3.4.4 Gesture 3 embodies a set of specific abstract

relations

The set of relations between the sounds in a musical

piece are abstract timeless relations. What integrates
a set of sounds into the linearity we call a melody is
appropriate arrangement. Appropriate arrangement is a

specific abstract relation.

Relations of appropriateness are not contingent, external
relations between concrete enduring entities43 but rather
they are constructions of sets of internal relations on

the basis of a judgement.

The difference between the specific relations in gesture
2 and in gesture 3 must be construed as a difference
between two kinds of abstract relations. In the one
case we have an abstract relation between two terms
which are held together by a judgement according to a
criterion and in the other it is an abstract relation
between a number of terms which are Jjudged as given in
some sort of abstract linearity.: A melody is an
abstract linemarity whereas two colour presentations may

be a single comparable pair.




Section 5.5 Exposition of gesture &4




Thesis 3.5.1 Temporal relation 4 (gesture 4)

The temporal relation embodied in gesture 4 can be
characterized as concrete facticity, or in terms of a

temporality concept, as synchrony.

Synchrony is a different temporality concept than tauto-
chrony. Tautochrony, as we have shown, is bound up with
the concept of time-units. Tautochrony as simultaneity
depends on the possibility for a discrimination into,
potentially, minute parts of a temporal continuum.
Synchrony, on .the other hand, is close to the idea of
contemporaneity but also includes the idea of belonging
together in time regardless of a specific time reference.
Thus, preparation for an event and the activities that
take place during the event belong together in time al-
though they are not strictly tautochronous. Similarly,
sorrow and death belong together as celebration and
weddings belong together. We thus speak of a time of
celebration and a time of sorrow, but this time is not

a set of discrete time units during which we have an
identical enumeration of descriptions but an extensional-
ity throughout which, although descriptions might change,

a certain unity is preserved.

The idea of time possessing any significance or "colour"
cannot be fully grasped by a conception of time of the

sort we had in gesture 1.




Thesis 3.5.2 Opportune arrangement

We have thus decided to use this description--opportune
arrangement--as the best description of this specific

relation.

"His coming ous the door when I was going in," does not
only give us a tautochrony but might also constitute the
grounds for describing a dangerous, embarassing, symbolic
or tragic situation. TYet since these descriptions are not
and need not be asserted or be true in totality, or in any
combination, or at all, we have chosen the term opportune44
as a generic term to signify this indeterminacy. But then
somebody's coming out the building ten minutes before I
enter might be equally symbolic or tragic or embarassing

or dangerous at that as it would be if the two actions

were simulteneous.

Thus description by means of the notion of synchrony binds
two meanings:

(a) Opportune arrangement

(b) The necessarily open-ended, non-commital character of

the descriptions proper to concretely synchronous objects.

Like in gesture 1 where dyschrony was also considered as
a function of tautochrony, in gesture 4 we may speak of

unopportune arrangement as the contrast of opportune and
of non-pertinent descriptions in contradistinction to

pertinent descriptions.



Thesis 3.5.5 Concrete relation in 1 compared to concrete
relation in 4

Gestures 1 and 4 are similar in that in both the sets of
specific relations do not include nonconcrete relations.
Yet concrete relations in 1 (simultaneity, non-simultaneity
and dyschrony) differ from concrete relations 4n 4 which
are construed by means of the notion of synchrony. The
notion of synchrony is different from the notion of tauto-

chrony.

Simultaneity is the truth-function value T of a token-
reflexive assertion of fact or the integration of two
converse propositions including "is true at the time of"
into the factuality descriptions of two distinct entities.
But above and beyond this or even despite it, entities are
temporally arrangeable into states of affairs which have
unique structures. This very fact points to the assumption
that situations and states of affairs have a certain

constancy so that both the constancy and the arrangement

are important.

If there is a reason which makes two actions belong together
in other than coincidental juxtaposition then their

analysis in terms of gesture 1 is not sufficient. A

simple comparability of life-histories cannot support a

connection of that sort.



Thesis 3.5.4 The open-ended character of the mutuality
relation in gesture 4

In gestures 1-3 the limits of the gesturing were set at
the point of perceiving it as a gesture of a certain
sort. In gestures 1 and 3 the factuality character of
the discursive entities involved allowed us to treat
them as revealing all their true descriptions since
neither the descriptions nor their truth-function values
depended on anything external to them and their constant
but immediate mutual togetherness and givenness. Even
in gesture 2 where the description is criterially dependent
this dependence appeared to be unidimensional. A simple
temporal non-comparability, a logical synchronization of
the two entities, prodﬁced a specific comparability in

terms of a criterion and by means of a context.

By contrast, in gesture 4 the description of the indivi-
duality of the two operators vis-a-vis each other contains

an additional aspect to gesture 2's supplementary and
functional independence. In gesture 4 this individuality

is best accounted for as a double or dual reference to an
anonymity, an objective numericity aspect of the operators,
as well as to this supplementary functional referential
independence. In gesture 4 we could have had three operators
instead of two, or we could have had four, etc..

This would result in a change of some sort but this change



is again a specific change and not a change of the
determinateness given to philosophical description. If
four people share a loaf of bread instead of two, there
is an objective resultant effect on how their specific
shares are calculated. But on the other hand, four
people eating the bread instead of two is "2+1+1" people.
It is their anonymous sameness, as it were, which makes
the objectivity of the calculation of their share the

principle consideration.

In addition, the dependence of the description of the
two operators' togetherness makes the gesture's limits
extend beyond the mere perceptual grasp of the gesture.
Just as easily as the two fingers could be taken as
pressing my nose, they could be taken as symbolizing
something or as expressing an emotion or a desire or an

insult to somebody present or absent, etc.

This "social individuality" of the operators as the
dialectic between an objective anonimity and a supple-
mentary functional independence also accounts for the

sui generis character of the set of "facts" which are

deducible on the basis of their mutuality relation.




Thesis 3.5.5 Gesture 4 and gesture 145

Gesture 4 in conjunction with gesture 1 gives us social
individuation. In the social world individuals could be-
persons, small groups or macro-groups. What determines
their being individuals is the temporal dimension which

is taken as pertinent to their description. A concrete
individual always has a history. At one level a class

is taken as context to individual persons. 'Class' in
this case is not a historical entity but a structural
context constructed on the basis of certain criteria

which being structural, appear to be criteria which do

not have a specific date-reference.46 At another level
'class' might be taken as an individual, but in that case
class is taken historieally as one of a number of histori-
cally related entities. In other words, in gesture 4 the
two operators may be named at different levels of gener-
ality. Depending on what this level is chosen to be, the
criterion/context aspect of their relation appears accord-
ingly. If the two operators are taken as persons, for
example, the criterion/context would be at a different
level of generality than if they are taken as two nations

or as two social classes,
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Thesis 3.5.6 ©GSocial time distinguished from the time

of social phenomena

If we take the operators in each of the gestures to be
conscious "minds" we will, by means of this substitution,
have in each case a social situation and "social" time.
Gesture 4, however, embodies a socializing time which is
structurally different than the one which would result
from the above substitution. For this reason we should
call gesture 4's time "societa1"47rather than social

time. Gesture 4 uniquely thematizes49 societal time
whether or not its operators are conceived of as "minds."
The distinction between social and societal time must be
made explicit by contrasting the results of a substitution
with those of an exegesis based on the gesture without

a substitution. This difference will, perhaps, show up

as a difference between perceptions of social reality
constructed by social agents themselves according to
variable, corresponding to different gestures, principles
and a univocal ontological determination of societal
structuration by a single temporal—logical structure. This
latter can, for example, be applied to a clarification

of the o0ld issue of what sort of "reality" could be

attributed to "wholenesses."

It is in our opinion not totally useless to attempt such

a discussion of the metaphysics of social life.



Thesis 3.5.7 Gesture 4 and gesture 2

The difference between gesture 4 and gesture 2 must be
explicated along the following lines: whereas in gesture
2 we are dealing always with a simple case of comparability,
in gesture 4 the togetherness of the two operators can

be taken as a comparability, or an opposition, or an
exclusiveness, or a synergy, etc., and this in varying
contexts. In gesture 2 the specific comparability is
preserved from context to context. In gesture 4 what is
comparability in one context is complimentarity, synergy
or opposition in another. This is why the temporal
relation pertaining to this gesture was called concrete
facticity. It attempts to describe this kind of together-
ness as in some way necessarily multidimensional; social
phenomena are in some éignificant way total phenomena

made up of a number of components and aspects.



Thesis 3.5.8 Gesture 4 and gesture 3

The difference between gestures 3 and 4 should be
explicated as a difference between two different ways

of achieving unity. In gesture % we have a case of
abstract unity, as we pointed out, and in gesture 4 we
have a concrete opposing, complimentary or synergetic
unity. To return to our example of four people sharing

a loaf of bread, we see that the concreteness of the
totalizing effect of their action is given in the possibil-
ity of mathematising their relations and actions. But
again a number of people sharing a loaf of bread can be
construed according to different contexts. If the four
people are sharing bread because it is all they have to
eat in order to survive, there is a difference with the
case of people sharing bread in order to symbolize their
spiritual brotherhood. In the former case the less people

the better and in the latter the more the better.




Thesis 3.5.9 Social acts and social facts

In social science, differently than in the natural
sciences, an individual event (act) is not subsumed
under a general law but is part of that law. Social
"laws" are different means of generalizing individual
acts which have been homogeneously interpreted by means
of a criterion. This explains how social fact can be
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thought of as sui generis while social acts remain free.

There is a synchronicity at work between a social act
and its context because of the factical character of
social individuality. Laws of nature are theoretical
formulations of patterns of events which obtain always
when the conditions are the same. A social law, on the
other hand, is the synchronicity itself of individual
social actg,soor an individual act and its context. So
social laws are neither individual nor universal. On
the one hand, there are as many laws as there are actions
but, perhaps, on the other, many social actions hardly
ever require us to invoke laws in order to find them
comprehendible., Narratives are thus extensional with
theoretical social science. History is the one end of

the spectrum and the theoretical disciplines the other.

Every social act has a generality aspect to it. ©Social
reality is the generality (the concrete facticity) of

actions.



It appears that not everything generic which concerns
social activity is significant. At least it is not
pre-givenly significant. This is why a primary function
is fulfilled by criteria in our thinking of social

action.

In terms of our analysis which we will pick up again

in chapter 4, the mode of temporality that belongs to
history is that of passing time, whose basic conceptual
function is to discriminate and to individuate. On the
other hand, the mode of temporality of social life is
that of synchronity whose basic function is to integrate
mutually differentiated entities. Thus temporality is
like the lens through which reality is looked at, and
depending on how the lens is rotated a different part
of reality comes into.focus. Thus the metaphysics of
social life as a metatheoretical view of social entities
can never be an ontology. What must be achieved is a

clarification of the temporal mode of social co-existence.

Perhaps, social "laws" is the wrong term anyway and we
should instead restrict ourselves to talking about social

faets only.



Thesis 3.5.10 Phenomenal descriptions

In contrasting gesture 4 with other gestures, especially
gesture 1, we pointed out that in gesture 4 the together-
ness of the two operators is not totally given by their
immediate appearance. We insisted that there is an
additional dimension of interaction which provides the
necessary links which make the mutuality of the two
operators fully intelligible. This is paralleled in
social life where phenomenal descriptions do not suffice
for giving an intelligible description of a social situa-
tion. ILet us take as an example the case of "exercise

of power:" Two persons are described as arguing in an
excited manner. After a while, the one says something

to which the other submits and proceeds to carry out.

The majority of available definitions of power emphasize
that exercise of power means "coercion" of the will of

a person who would otherwise act differently.51 But

the phenomenal description of the situation of an
exercise of power cannot arrest this aspect of coercion
since most often this coercion is not in the form of
physical subjection of the other. A power relation as a
social relation is mediated by social conditions which
are present to the social situation but at the same time
"invisible," in some sense. They are the whole series of
other facts which facilitate, say the imposition of permal-

ization and which are synchroneously given as part of the




state of affairs to be described. Moreover, it is an
unassailable fact that reference is made to this supple-
mentary aspect of a social situation in generic terms.
Against the opinion of the authors we have cited, we do

use the concept of power simpliciter. But in our scheme

of things this does not entail an objectification, an

ontologization of power simpliciter. It must be explained

as being due to (and an integral part of) the factical
character of individual social specificities (acts).

This concept of "facticity" we have in a preliminary way
characterized as "the way of being individual of a social
specificity so as to be extensive with its manner of
being a generality."” Thus in the social situation we

are describing here, the two agents are not simply persons
A and B, but are also describable in terms of generic
categories as well if any sense is to be made of their
mutuality relation. Person A, let us say, is a person
"who has power" and person B is a person who "does not

have equal power with person A."




Section 3.6 Methodological implications




Thesis 3.6.1 The ontological constitution of individuality

Thus, social individuality like all individuality is
constituted ontologically by means of concepts of tempor-

ality.

Without making claims about a specific causal correlation
between two aspects of what we might call an ethno-ontology,
it would appear that there is a relationship between what

a certain people would hold about the nature of time and
their view of individuality. Yet, in addition, the syste-
matic exposition we are attempting to give of the whole
extent of temporality concepts can also function as a
checklist, as it were, of what to look for in examining the
conceptual system of a people. Thus, our opinion is that
the conceptual system of a people is not exhausted in the
specific system of coded determinations that they have
constructed on the basis of, what we have characterized

as, synchronous relations but should include their ideo=-
logical interpretation of their social individuality and at
an other level their being as a historical group. Thus,

if an integration could be achieved of their view of the
self, their view of social man and society, as well as their
view of the existential nature of man (beliefs about birth,
death and the afterlife), as well as a number of other
factors, we would perhaps come up with a view of the world

which is unique. As Levi Strauss would respond; "the specific




conceptual systems do differ; it is the systematicity
relations that are common to all men, primitive and modern."
We are interested in the systematicity relations too, but
it seems that logical relations do not only refer to form-
ally synchronous specificities but also to other kinds of
relations. The opposition between "going up" and "going
down" is not the same sort of opposition as what exists
between a deity and a man. A human can according to cer-
tain world-views be an incarnation of a deity. And this in
two ways: It might be possessed by the divine spirit
arbitrarily or the divine spirit might be a gift at the

end of a long life of struggle. There is also the possi-
bility of certain actions being directed by the spirit and
others not. Thus, it is not only of importance that a
human is different thah a deity, but their specific rela-
tion is also important. We may thus have an interpretation
of the mutuality relation between them which resembles

more with gesture 3, or with gesture 1, etc. The idea of
fulfilment of divine purpose or plan resembles the set of
relationships in gesture % where we have &a necessary
succession of events and a linearity just as we do in the
case of a teleological view of the world and of life which
holds that the meaning of the earlier is only guaranteed
by what follows and that meaning as a whole is a function

of completion of a process.




Thesis %.6.2 Reference to the self and ideological
individualism

To say that a society's ideological ontology is qualified-
ly determined by a leading temporal relation is not to
exclude the possibility of struggle within that ideol-
ogy. Every ideology in a sense contains an interpretation
of all relevant factors, "the spirit" of the ideology
being how it integrates all these interpretations. We

also have a conceptual hierarchy of explanatory principles.

The ideological struggle of Western culture, for example,
has been fought between a transcendentalist view and an
immanentistic view, dating from the trans-personal argu-
ments of the Medieval Church and the humanist reaction.

But even in contemporary culture where historically differ-
entiated individuality is emphasized, we have notions of
self-fulfilment creating a polarization on the other side

of the prevalent view.

The ability to refer to the self does not license an
interpretation of the experience of the self in all
societies as of the same kind. There is a distinction
between the self as a functional referent and a view of
individuels. In most primitive societies the individual
is not treated as an issue, at least not in the way it is
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treated in our societies.




We have said that there is a certain view of individuality,
or better a certain ontological commitment about individu-
ality entailed in sociological thinking. This is true;
however, the mere search for sociological facts does not
prejudge the issue. Afterall, ontologically entailed
individuality is different than the ideological commitment
to individualism characteristic of modern societies. As
we have said, this depends on a certain way of taking
passing time (which corresponds to gesture 1) and the
individualization entailed in sociological reasoning

corresponds to gesture 4.

It is when we think of primitive society as made up of

private individuals that we transgress this rule of re-
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spect of the thought of the societies we are studying.




Thesis 3.6.3%3 Ideological ontology and practical life
decisions

It is obvious that decision is common to all societies
and can be regarded as an attribute of human conscious-
ness, but at the same time it is equally certain that
decisions, whatever the specific form they assume, are

also variably informed in different societies.

What needs to be shown is how self-consciousness and
self-interpretation is operative in decision and choice
and that the possibilities for different manners of self-
interpretation correspond to and ground the realm of
freedom of human consciousness. This realm of freedom

is not given in the direct intentionality exhibited by
consciousness because this intentionality can be shown

to be at least minimally consistent with a set of cultural
values and thus as a freedom within bounds and #&lso as
functionally and more or less causally related to the
existence of reasons for action. But yet human freedom
must be theoretically extended beyond the mere ability

to compare between degrees of rationality of courses of
action. It must rather cover the grounds which deter-
mine reasons as having a rational qualification at all,
i.e., to the very possibility of any set of reasons

being verifiable. Thus a validating function of human
consciousness which transcends systems of values must

be posed. This "primordial" valicating function depends

on interpretive self-perception.



Thesis 3.6.4 On Epistemological Reductionism

It is our opinion that the fundamental terms by means of
which consciousness is taken as describable, suggested by
theories of subjectivity which want to make a radical dis-
tinction between consciousness and the world do not manage
to foreclose the possibility of epistemological reduction-
ism. Epistemological reductionism need not deny that
there is a unique and specific manner that the world

appears to consciousness. Yet at the level of taking the
subject of knowledge as an object, epistemology neglects
the radical distinction and offers one of two equally
reductionistic models. It either explains the subject
as physiologically determined or as possessing innate

ideas and patterns which order sense data.

Why cannot these theories of consciousness determine the
distinctions which are made at the epistemological level?
Epistemology establishes "a line of connection." This

line of connection is usually between parts of the field
which share a common determination. How could a radical

distinction work?

The argument between these theories of consciousness and
epistemological reductionism is whether consciousness
merely grasps or if it constitutes its world in some way.

We will accept these as the defining terms by which



consciousness can be described. We will take our tenta-
tive working characterization of consciousness as exhibi-
ting the dialectic between mere grasping and constituting

the world.

While epistemological reductionism does not deny that

at the level of direct perception consciousness both
grasps and constitutes the world, it proceeds on the
assumption that this is not also the case at the epistemo-
logical level. 1In its need for global conclusions,
epistemology finds no obstacle in construing "finite
perspective” as so many angles of viewing the world,
"ecstatical unity" as the ordering of pre-given dimensions
of existence, and "the transcedental imagination" as an

accommodation of the material given to intuition.

The most important point which gets overlooked in this
formulation is that in grasping itself as in the world
consciousness constitutes the world epistemologically.

By predicating its own relation to the world, consciousness
makes the first step of releasing itself from the objective
world. This acheivement can be, however, easily rolled
back. While it is obvious that the structure of the
epistemological field itself can be shown to be onto-

logically constituted (according to the 'logic' of the

assumed 'being of an entity'), and since this 'being' is

unavoidably temporal being, time as the structure of this




contact can be taken as either variable or invariant.

If, in other words, the structure of time is taken as
univocal and unidimensional, then the epistemological
field on the basis of the need for a determinateness
which is regular can assert itself as determinate
independently of subjectivity's freedom-for-itself. If,
on the other hand, consciousness looks at itself as an
entity which is not simply 'factical' or simply 'factual'
but as both and as more, it can, on the basis of time's
multiple modalities, see how it determines the constitution
of its own world. Thus by means of its mere grasping of
its individuality, and since individuation is a function
of which temporal modality is determining the mutuality
relation of entities, it does unwiitingly and can in an

explicit theoretical way constitute its world.

The fundamental concept which delimits the possibilities
of epistemological distinctions is thus not any special
quality or function of consciousness which it brings

to perception but the conception of a consciousness
capable of perceiving itself, of thematically grasping
itself as temporally yet deliberately given to its world.
Although the determinateness of temporal relations is
guaranteed by the polysemy of time itself, consciousness
in accepting itself by judging how it belongs to the world
makes this determining structuring function of time its

own and by means of it it constitutes the world.




Chapter &4
TEMPORAL MODALITIES



Thesis 4.0.1 Preface to chapter 4

The discussions of chapters 3,4, and 5 correspond to three
different levels of temporal determination. In chapter 3
we looked at the level of universal temporal determina-
tion. We treated time as the possibility of generic
descriptions being applicable to mutuality relations
between entities or other specificities. Temporal re-
lations were differentiated on the basis of a qualita-
tive differencé between differently described mutuality
relations. In chapter 5 we will look at how temporal
schemata exhibit a theoretically constant determining
function for pairs of events and other specificities.
Temporal schemata are treated as "binding" relations.
They are distinguished on the basis of differences in how

they bind their terms.

An analysis of temporal meaning determinations would,
however, be incomplete if it does not treat of time as

"a lived extensionality." The discussion must explore
how the claims we made in chapter 1, namely that time

is neither factical nor factual, can be compatible with

a view of time as a lived entensionality. There are thus
three sections to this chapter; firstly, we will examine
how time can be experienced without being factual,
secondly, we will discuss the idea of a plurality of
temporal modes, and lastly, we will examine how the gener-
ality of time must be accounted for if the position we

have taken in chapter l--that time is not factical--is to

be respected.




Section 4.1 Time is not "factual"




Thesis 4.1.1 The reality of time

What can we then say about time?

Is there time or isn't there time?”'

The propositions "there is time" and "there isn't time"
seem at first sight equally plausible. The person who
held that there is time was shown to be unable to ground
it empirically and to make heads and tails of it theoreti-
cally. The person who denies the existence of time prides
himself of an accomplishment and then inescapably proceeds

to live as if there is time.

In this chapter we will discuss what we will call the
translatability thesis. This means, among other things,
that we accept the possibility, indeed we take it as a

given, that all temporal concepts can be resolved (accord-

ing to a variety of conceptual methods) into non-temporal

categories. A closer look at the claims that are made

about time's substantiality show that this substantiality
is in fact a trans-substantiality and that these claims
are distinguished ways of talking about entities in the
world. But while this is true--this is the chosen route
of the space-time conception--it is also an undoubtable
fact that the opposite is also true, namely, that all

categories without exception are temporally determined.

Thus there is no escape from this logical perplexity.




Our solution is this: "Time is" but it is not in the

same way as other entities and specificities are. 1Its
being is not ontic but thematic. It is not itself a
locality although locality without it is inconceivable.
Similarly with all other such determinations. The
translatability thesis tells us that while the issue is
unresolvable, if we proceed from within the cycle it can
be theoretically resolved by thematizing this circularity
in the form of a global philosophical conclusion called

upon to serve as a starting-point.

In this chapter we are attempting to account for the

possibility of time being experienced.



Thesis 4.1.2 The idea of modality

If temporality is to have a temporal character, it must

not have contingent relative boundaries and an empty

content (a substantiality nature that ascribes the con-

tent of time to something not integral to it). This

problem was raised before. ZEvents cannot be taken as

parts of time even though these are
ther by temporal relations. Events
members of time itself. .We must be
time as something more than a total

substantiality content of time must

what are held toge-
are not integral

able to characterize
other-reference. The

be logically constant

and exhaustive. A temporal modality, om the other hand,

has both a specific content (the family of its determina-

tions distinguished from other such) and the exhaustive-

ness of a logical class.

The non-emptiness of time (substantiality) corresponds

to the conception of the modality structure of temporality.

Thus a modality, differently than a locality, is not a

congruity but a family of uniquely similar determinations.

Its substantiality is thematic’“not

ontic.




Thesis 4.1.%3 The possibility for an exhaustive description

The substantiality of time is its own relational structure.
The trans-substantiality of time is the universal time-

dependence of all specific relations.

In the concept of modality we have a fulfilment of the

condition that time must be given as time-in-general.

Modes are always inter-determinate and so the method of

breaking up a totality of determination gains significance.
A conception in terms of modality structures is always

a potentially exhaustive conception.

To say that modalities are inter-determinate is the same

as denying that a temporal modality is factual. The deter-
mination 'factuality,'Aas we showed in gesture 1, is a
description which is applicable to members of sets of

entities given as contingently comparable in change. But

mentary yet opposite ways of exhausting a totality of

|
modalities are inter-determinate because they are supple- !
possibilities of determination.



Thesis 4.1.4 The everyday language of time

To say that the extensionality of time is modal is to
deny the possibility that time is a factual "something"

which does anything. Nevertheless, we do not consider

it necessarily misleading for everyday language to say
that time does something, eg., that it changes things
and that it gives opportunities and takes them away.
What this means is that relations are regimented and
ensured thematically by having some sort of substantive

character ascribed to them.

Our analysis, therefore, does not contradict but endorses
this usage. What it denies is that the intelligibility
of these everyday expressions on time commits us to a

view of time as a factuality.




Thesis 4.1.5 Can we ask "What is time?"

Experientially time is given us as a lived extensionality
(as the length and breadth of the world). Philosophically
we cannot say that "time exists like other things exist."”
We must instead say that "time exists because other things
exist." This "because" is not a causal "because" since it
is not experientially verifiable but is part of a philo-
sophical formulation and has logical force. The first
proposition is philosophically untenable, whereas the
second is, in our opinion, correct. While no substance or
properties language is properly applicable to time, we can,
nevertheless, say what time is just like we can say what

time it is.

Wittgenstein is correct in saying that you cannot ack the
question "what is time?" if we take this to mean that
time should not be posed as a factual something. But if
it is intended to discourage us from attempting a syste-
matic exposition of time, without making this assumption,
we cannot accept it. This thesis explores this very

possibility.




Thesis 4.1.6 The factuality of time versus the factuality
of events

A temporal modality is not factual. What is factual is

the set of events that are organized by it. Two sets of
specificities which are both described ontologically as
factual cannot occupy the same "ontological space."”

Either events are factual or time is factual. Ontological-
ly a factual time in incompatible with events. Themati-
cally, however, time is supplemented by the factuality of
events. Time is their determination as factual specifi-
cities. If time were factual, it could be thought of as
comparable to events but only if events were not themselves
determined by time. If we say that time exists factually,
we would either have to say that time is universal reality
in which case no other factuality could be asserted or we
would have to say that time were a part of the world in
which case it would be comparable with events but events
would be by the same token outside of time. And if they

were, they would not be comparable to anything.

The reality of temporal modalities, on the other hand,
does not restrict the exteasionality of time to anything
less than universal since the specific empiricity of
time in a certain instance, if thought of in terms of
modalities, presupposes rather than excludes the univer-

sality of time.



Thesis 4.1.7 Time as a lived extensionality

A modality is thus a family of homogeneous determinations.
But there is something that we must note here. We speak
of a mode of temporality as the family of all uniquely
similar determinations. But in addition, time as lived
extensionality is the experience of a certain set of
entities of specificities as both bearing a qualitatively
similar determination and as concretely arranged in a
certain way. Thus in speaking about a mode of temporal-
ity, we must identify both the characteristic relations
(which we have done in chapter 3) that correspond to each

mode and a characteristic function of each modality. If

temporal modalities did not exhibit this function, they
would not be empiricities in any additional way than the
way they had appeared in the gestures of chapter 3. They
would simply be the possibilities of descriptions according
to kinds. But in addition to the level of temporal deter-
mination we explored in chapter 3, we find it necessary to

speak of time as a lived extensionality. Thus, for example,

there are not only relations of before-after and not-before-
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after, but there is also the experience of passing-time.



Thesis 4.1.8 A family of homogeneous determinations

We have Jjust said that one way a temporal modality is
describable is as a family of homogeneous determinations.
If we are to use music parabolically, we can say that the
temporal modality of passing time is like music without

a fixed (determinate) rhythm. There is meter which is the
division of a piece into equal units and there is tempo.
But tempo is a function of the performance of a musical
line and not of meter or rhythm. Thus the "speed" of
passing-time, if there is such a thing, ié due to the
specific way that events succeed each other and is not a
function of time. If there was no fixed metricity there
wot1ld be no speed either. Thus the experience of fast or
slow succession is not intrinsic to time, but rather what
we must say is that time facilitates such a perception.
Time is the family of homogeneous determinations of events
according to a temporal relation. The specific judgement
of a "fast moving time" or "slow moving time" does not

entail the factuality of time.

If anything like rhythm is ascribable to time again this
would be done on the basis of contingent considerations.
Rhythm as the "grouping together of equal parts" is again
not a function of time itself. The difference between the
rhythm (or tempo) of life in the desert and in a big city

is not due to a different constitution of time but due to




a difference of _how.life is organized in these two places.

We certainly do not mean to be taken as endorsing an
objectivist position by ascribing to time a determinate
metricity. The point was made on the basis of the consider-
ation that the conception of passing time holds in itself
the possibility of treating descriptions of events as
equally individual (in the sense of Tractatus 6.4 "All
propositions are of equal value'"). We have spoken of enum-
eration of sets of descriptions. Since passing time is not
in respect of events but in respect of descriptions of
evehts it remains independent of events in some way. Thus
the possibility of a conception in terms of artificially
equal time units pre-existed tThe historical development

of pendulum clocks, etc.




Thesis 4.1.9 Temporal relations distinguished from
temporal modalities

The concept of a temporal relation arises out of a sharp
distinction between qualitatively unique generic descrip-
tions and the sets of concrete or abstract relations that
are described by them. A temporal modality, on the other
hand, takes the terms of specific relations as directly
determined by the relevant mode of temporality. Thus
individuation as a form of restriction of terms by the
relations that hold them together is a function of tempor-
al modalities. This is what was called the characteristic

function of a temporal modality.




Section 4.2 Discussion of temporal modalities




Thesis 4.2.1 There are four modes of temporality

We can identify four modes of temporality. These arc:
Passing-time, Opportune-time, Timelessness I and Time-

lessness II. Diagrammatically they can be given as:

Timelessness I

lr\

Passing—time < Opportune-time

v

Timelessness II

These four temporal modalities are, as we have said, inter-
determinate. Any pair of two of these can be taken together
and contrasted with the pair of the remaining two. The

way any one of them is uniquely similar to any other is

the way it is uniquely different than the other two.



Thesis 4.2.2 Within-timeness and timelessness

We have also said that modes of temporality are identified
on the basis of a unique function which they perform in
organizing sets of experiential qualities. We must now
qualify this and say that there are two instances of
primary functions performed by two of these modalities

and two instances of a suspension of these functiong.

This grouping corresponds to the categories "within-time-
ness" and "timelessness." DPassing-time and opportune-time

are the two modes of within-timeness.

The function of passing-time is the differentiation and

individuation of events.

The basic function of opportune time is the integration
of a number of eventualities into a generic category,

a state of affairs describable according to its structure.



Thesis 4.2.3 Passing-time

Passing-time is the conception of time as progressing

by means of events which are differentiated from each
other according to relations of earlier-later and not-
earlier-later. Passing-time affords us with a way of
making our experience of duration and temporal distance
intelligible. We think of passing-time in terms of units

of time.

Passing-time is a mode of time which individuates. Not
only does the passage of time differentiate complexes
which were previously integral, but also in the reiation
of before-after which characterizes this mode "what is

before" and "what is after" are always individual terms.

It is not necessary to expand on passing time because
it is the most familiar thematization of time, indeed

it is often the only mode that is at all discussed.



Thesis 4.2.4 Opportune time

Opportune time is not time standing still. Opportune time
is itself an extensionality. Opportune time is the exten-
sionality of significances. Any significant arrangement
of factors is achieved by means of opportune time and

exhibits the temporal relation of synchrony.

Significant arrangement can be distinguished at least in
two cases. Firstly, we have opportune arrangement whereby
a certain arrangement of conditions provides the significant
context which facilitates certain actions, and secondly,
when the context of a certain action, by reference to

which its description is given, is itself given a generic
description on the basis of its structuration. This is
what allows certain situations of action to be called
"opportunity," "choice," "performance," etc. The charac-
terization of any state of affairs in the above way pre-
supposes a recognition of a unique arrangement of factors.
The structure of a choice situation, for example, exhibits
a differentiation of alternatives which are set side by
side and which form the basis of a subject's interpretation
of his past and a potential manipulation of his future.

If this choice situation is., furthermore, an ethical one,
then we have what might be called "a taking of sides" of

a number of factors in a "to do" and "not to do" decision.

This opportune arrangement refers both to the mediating




relation of a context to an action and to the description

of a state of affairs generically on the basis of an

identifiable structuration.




Thesis 4.2.5 Being without time

A number of thinkers were able to imagine a world without
time. But since the "time" they had in mind was passing-
time, this was not totally impossible. The arguments for
passing-time are of course strong. The point here, of course,

is that it is opportune time that puts us in contact with

the world and integrates what is in the warld.. Sa the world
would still be present to us and we to the world. Passing-
time is not the temporal mode of this contact. In passing-
time this contact can at best be a parallelization.57 So
the absence of passing-time does not disturb the givenness

of the world.

But even if a world existed independently of passing-time,
this world would still be temporal. Co-givenness implicates
a mode of temporality. And so does, even more obviously,
the idea of presence. Two elements of a picture cannot be
present to each other outside a temporally determinate

relation. Any world picture implicates time.




Thesis 4.2.6 Generalizability of relations

In the case of a factuality relation between two events
given in terms of passing time as an earlier-later rela-
tion, we have an example of a relation between individual
terms which conceptually gives primacy to the terms rather
than to the relation. This means that although inference
is possible from a factual proposition (e.g., "John is in
London") the relation itself is not generalizable without
restrictions. To speak of the before-after relation in
general (as licTaggart does, for example) is to violate this
restriction. What could be meant by "the before-after
relation is unchange-able" if this relation is nothing more
than so many instances of a relationship between individual

terms? If we speak of the before-after relation simpliciter

for the sake of examining its logical properties--if we
simply thematize it in other words--this is permissible.

But in no other way is this relation a general one; it

cannot be disassociated from its terms in the way a string
cannot be disassociated from its ends (although a distinction
is indeed functional). On the other hand, when we are deal-
ing with an instance of opportune arrangement, we observe

a primacy of the relation of arrangement and a certain inde-
pendence from its terms. In other words, the differentiating
function of passing-time retreats thus giving primacy to the
differentiated terms, whereas the integrating function of
opportune time preserves its primacy over the terms it

binds, a structured state of affairs appearing as an instan-

tiation of a generic concept, i.e., indecision, irony, etc.



Thesis 4.,2.7 Timelessness

Modes of timelessness too arise out of the need to

delineate all things as temporal.

Timelessness is not the absence of time. Timelessness is
a presupposition of thought when the characteristic func-
tions of the two modes of within-timeness (passing-time

and opportune-time) are suspended.

Timelessness is not a timeless property. Timelessness is

a temporal modality; it depends on a common relational

determination of at least two terms.

Timelessness is not unreal. It is rather formal time. It
is a mode of temporality which exhibits a unique temporal
structure. Timelessness is always pars of a complex
relation in time. By suspending the functions of within-
timeness, it constitutes the grounds for conceiving the

necessary.



Thesis 4,2.,8 Timelessness II

In the diagram of thesis 4.2.1 we showed both modes of
timelessness as equidistant from each mode of within-

timeness.

Timelessness II possesses the structure of passing-time
but forecloses the possibility of a superimposition of

the opportune time function. Appropriate arrangement is
different than opportune arrangement in that in the latter
the terms of the arrangement remain frees«standing whereas
in the former they are bound. Thus in conceptualizing a

a process of "becoming," we treat new expressions as

bound by what had preceded them. Thus "opportunity for
random choice" in a process of "becoming" is effectively
bracketed and substituted for by a kind of pre-engagement
of the subsequent expressions. Accepting a certain perfor-

mance as preparation for something to follow restricts

the possible range of choice of what is to follow.58 So
too an expression that has taken place and has fulfilled
its predetermination in some way itself becomes part of
that predetermination for something else which is still to
follow. Thus again its free-standing is replaced by an

"engaged status."




Thesis 4.2.9 Timelessness T

Similarly, timelessness I possesses the structure of
opportune time, but forecloses the possibility for a
super-imposition of the passing time function of differen-
tiation. In the application of this mode we have a
bracketing of all issues of origin. The co-givenness

of a determination with its criterion, for example, is
always strictly synchronous. Neither the determination
can pre-exist its criterion nor the criterion can pre-
exist the determination. What have been calléa by some
philosophers syntactical propositions exhibit this kind
of time reference. That "four is greater than two" is
true as long as a convention exists for determining the
positions of four and two in a number series and for

determining the meaning of "greater than."

Overlooking the inter-dependence of this mode of tempor-
ality with the other ones we have identified can lead to
absurd assertions (that have infact been made) that pro-
positions of the sort cited above are "eternal." 1In
ancient Greek mythology the laws of necessity transcended
and even determined the demiurgical powers of the gods.
But whereas the temporal dimension§ of such formulations
is indeed timeless, the interpretation of this fact should

be done, we believe, in the way proposed above.



Thesis 4.2.10 The existence of a timeless realm

Thus the question remains whether this temporal modality
should be thought of, even though it can be thought of, as
a single integral modality in the way that passing time is
often thought of as an integral dimension. People like
Plato, and Christian theology too, have taken this step.
But the considerations that must not be overlooked are
these: If it is determinations and not concrete entities
that enter these sorts of relations then we must not pose
this temporal modality as implicating "existence," and
secondly., not all determinations that bear this relation
to another do in fact bear this determination to all other

such determinations.

Thus we should pose timelessness as so many instances of
presupposing strict synchrony rather than as an integral

realm of Being.




Thesis 4.2.11 A short historical note

Does history testify against the thematization of modes

of temporality other than that of passing time?

Thinking of men of ancient times as modern day empiricists

is one of those instances of historiological insensitivity
that should be obvious enough to us, the descendants of

Vico, so as not to exemplify. We cannot claim, therefore,
that passing time has been the mode of temporality that

has received privileged treatment in the thought of humanity.
It is more accurate to say that it is the mode of timeless-
ness II that has had this honour. Thus, the reason for the
readiness with which this mode of temporality has been
thematized must not be sought for in the so-called "primi-
tiveness" of the intuition of non—simultaneity.59 As a
matter of fact, humanity has from very early on thematized
"eternality" (timelessness I) alongside of the "unfolding
and maturing process of 'becoming'." And the primary
intuition at work appears to be the intuition of "repetitive-
ness" rather than that of non-simultaneity. This is not a
strict repetition of identical units of course6obut the
building up of unities of time (days, moons, years, etc.).
These unities of time are integrations of human and divine
significances. The word time in English is possibly the

translation of two words by which this reality is designated

in other languages. ZFor example, in Greek there are two



terms, "chronos" and "kairos," whose use exhibits what
we might call, following a certain usage, a logical
grammar which distinguishes more modalities than

surface grammar in English would suggest.




Section 4.3 Time is not "factical"




Thesis 4.%.1 Generic temporal concepts are results of
interpretation not extension

In thesis 4.2.6 we saw that generalization of relations
(whether of time relations or not) which are grounded in
one mode of temporality is different than the generaliza-
tion of relations grounded in another mode of temporality.
Proceeding from the application of temporal concepts at

a certain level to a description of the functionality of
temporal concepts at a more general level is done by means
of an interpretation. Thus, more generic concepts of time
are not directly extensional with less generic ones. These
are the grounds on which we have claimed that time is not

factical.

By the same token, time cannot be defined; it cannot be

given as a concept of restricted applicability.




Thesis 4.3.2 The interpretation of the concept of time is

done by means of the concept of "relationality"

The interpretation of time is done by means of a classifi-
cation of types of "relationality." This holds true at

all levels of gemerality. But, furthermore, all instances
of relations are also always characterizable in terms of
modes of temporality. This is what we have called the "trans-
latability thesis." A dialectic exists between the concepts
of "relationality" and "temporality" which is discoverable
at all levels of generality. The two concepts exemplify

the same generality and universality. Whereas any other
concept that might be considered as a likely candidate for
an interpretation of time, eg., "change," "movement,"
"progression," etc., fail to meet this criterion of univer-
sality, the concept of "relationality" does not. At the
most general level the world can be described as "a system
of relations," because of the need to assume both multi-
plicity and integration in any world picture, and as a
"system whose members are temporally related.” There is no
possibility of there being a world without temporality.

Thus both descriptions are totally general and totally
exhaustive. We therefore can philosophically state that
"temporality is relationality" and vice versa. The converse
statement, however. although equally true is at the same
time a different starting point for differentiating

these generic categories.



The inter-translatability also means that the description
of temporal modalities as relational structures is one

level of interpretation of the concept of time.



Thesis 4.%3.%2 The thematic independence of "relationality"

Another presupposition of this dialectic is that the concept
of "relationality" can stand on &ts own; in other words,
that "relationality" can be thematized independently of its
terms. To support this claim we will cite a passage from

Ernst Cassirer's The Philosophy of Symbolic Forms@l:

(Needless to say that we disagree with its Kantian slant
and that we believe that treating "relationality" in the
specific way that Kantianism treats it is to restrict the
possibility for explicating "relationality" fruitfully.)

is.let us call the elements of the relation a and
b and the relationship by which they are held to-
gether R....Moreover, the form of the relation
itself (R) signifies something new and specific

as opposed to the contents that are ordered in it.
It belongs, so to speak, to a different plane of
signification from the particular contents; it is
not itself a particular content, a specific thing,
but a universal, purely ideal relation.



Thesis 4.3.4 Dialectic versus dependence

In section 3 of chapter 1 we argued against taking a
logical specificity as the fundamentally priviledged
starting-point for explicating the concept of time. We
disapproved of this explication in terms of another concept
because this would flave made time dependent on this other
concept for its determinateness. Instead, now we suggest
that whatever the other concept is that time is matched
with, the conceptual link must possess the character of a

dialectic.62

We must not have a dependence of time on this
other concept but rather we must have an inter-dependence.

This is what we have called inter-translatability.

The dependence of one determination on another assumes that
the determination which is the grounds of the determinate-
ness of the other is more universal. The inter-translata-
bility thesis, on the other hand, assumes that the whole
extent of one determination is translatable into the

other.




Chapter §

TEMPORATL GRAMMAR



Section 5.1 Temporal grammar as relational




Thesis 5.1.1 'Past,' 'present,' 'future' as relational terms

It is not simply that "what is the present"” has "neigh-
bours" that makes it a relational term.63 The 'present!'
and equally the 'past' and 'future' are determinations
(descriptions, interpretations) that arise within certain

semantic schemata.,

The 'past,' 'present' and 'future' as determinations are
not univocal but plurivocal. In speaking of a continuum
of past-present-future, we do so at the expense of the
idiomorphies of the temporal schemata which have given
rise to the determinateness of each term. The idea of a
"continuum" is an abstraction from the specific applica-

bility of these interpretations.



Thesis 5.1.2 Temporal semantics

In analysing these determinations and the way they are
semantically bound--by a relevant schema in each case--
we discover two distinguishable manners in which this
"binding" appears. We can call this the instance when

a term is "formally" bound and when it is "existentially"
bound. "Formal" implication of a term is when this term
is simply part of the schema in question. It is part

of this schema in the form of the scope of a variable
which can take a number of values. It thus means that
the term is necessarily impliéated but rot implicated as
an invariable. An "existentially" bound term is a term

which is implicated as a specific unique value.

If T am playing chess and I have brought my pieces to

such an arrangement that the opponent will loose one of
two of his good pieces and I am waiting for my turn, my
"present" binds my "future" in the way we have called
"existential." If he makes a move to save his piece a
then I will attack piece b, if, on the other hand, he
makes a move to save piece b, I will attack piece a. Tn
intention I hold in hand a unique future action. But if
on the other hand the game is still undecided and I am

not certain what the opponent will do, in resolving "to
wait and see™ I‘hold in view an extension-area of poésible
future eventualities. In expectation, the future is bound
as an "object" towards which our attention is directed but

it is only "formally" bound.



Thesis 5.1.% The translatability thesis and the plurivocality

of 'past.' 'present,' 'future' as determinations

It is of utmost importance to note that the plurivocality
of these determinations and the translatability thesis
which we have propounded in the previous chapter are
mutually reinforceable. If these determinations were not
plurivocal the translatability thesis in the form we have
proposed it--as the foundation stone to a broad cross-
interpretation of temporality and of the content of the
world--would be redundant. Not that the translatability
thesis would not apply; the idea of the "existence" of the
present and the "non-existence" of the past and future are
a degenerate case of the translatability thesis. In inter-
preting the present as the "existent" and the past and
future as "non-existent" we do indeed apply the translata-
bility thesis but we make a serious mistake: the determina-
tions 'past,' 'present,' 'future' are interpreted as
universal categories rather than generic. And although the
universality of time is an unassailable fact and a necessary
starting point (or conclusion) it arises at a different
level. At this level the determining function of time is

the applicability of generic yet non-universal descriptions.

- The existence-non-existence fallacy arises with the trans-
lation of the whole realm (the whole extent) of "Being"
into categories of 'past,' 'present' and 'future.' The
doctrine of temporal schematism is meant to mend this

erroneous conclusion.



Thesis 5.1.4 The significance of how the translatability
thesis is construed '

It might in fact be unavoidable to presuppose a translata-
bility of some sort. It makes a great deal of difference,
however, which terms are chosen as the two sides of this
conceptual bridge. For in our opinion, this single issue
gives us both the orientation of what we have called the
traditional conception of time in summary form, as it were,
and the difference between this conception and the one
suggested and elaborated here. Whereas traditionally the
subject of the temporal transcription was taken to be
"existence," the result being that the extensionality of
temporal significance was necessarily limited and regimented
into an "other-dimensionality," in our opinion this subject
could not plausibly be taken as anything other than "co-
existence." And because "co-existence" is, by some onto-
logical necessity, always interpreted as either "factical”
or "factual" an elaboration becomes possible and pertinent.
In the first case’"other-dimensionality" remains a sdfface
description and in the latter temporal translation in
effect becomes a reproduction and an unfolding of structur-

ation.



Some ideas and preliminary analyses




Thesis 5.2.1 The schemata

We do not intend to analyse all the possible interpretive
schemata here. (The reason for this is partially given
in thesis 5.3%.2 where we ascribe to metatheory a prepara-
tory role.) What we would instead do is to give some
elementary ideas and some preliminary analyses on tempor-

al semantics.

The general point to be made here is that temporal
schemata arise out of a mutual implication of two or

all of these terms--'past,' 'present' and 'future.'

The schema past-present is distinguishable from the
schema present-past. Similarly, with the other schemata
the order is a principle of differentiation between
schemata because it coincides with a different way of
implicating the terms discoverable independently but not

analytically.




Thesis 5.2.2 Past-present, present-past: two distinct
schemata

That the present-past and past-present are two distinct
schemata is a conclusion necessitated by analysis of
applications of these. Let us look at the example of
_causal reasoning. It is taken from a previous paper

discussing this form of reasoning.

Although 'effect' cannot be so called or distin-
guished outside a scheme of cause-effect, the

event that eventually takes up this position in

the scheme is axiologically primary. Our interest
to causally explain things is always provoked,
whether in science, ascription-of-responsibility
situations or in everjyday conversation, by an event
that has proved interesting, abnormal, bothersome,
beneficial or harmful. When the scheme, the 'closed
system,' is constructed this event always constitutes
the end-state (effect) and never the cause. We do
not Jjust pick out events from the infinite number
which surrounds us and construct closed systems
around them (or ahead of them) and attempt to ima-
gine their possibilities. We only do that if a
certain effect, which is important to us, already
seems a probable member of the closed system. But
this still recognizes axiolcgical primacy to the
effect. Both Von Wright and Collingwood ascribe
this primacy to the effect alg&ough maybe not
consciously. Hart and Honoré come closer. In

Von Wright, for example the questions for causal
explanations are of the sort "...why did c¢ happen...?"
and "...why did this state materialize...?" >
Collingwood, too, begins his description of the
difference between the various senses of cause witg
the statement "Here that which is 'caused' is...."o0

Another simple fact about effects, or rather the
events that constitute effects in an explanation
scheme, is that they belong to objects and persons
in a way that event-causes do not. This is the
reason why they are axiologically primary. Effects
are always effects on somebody or something. The
same holds true when we are talking about results,
consequences and outcowes. A result is always in
terms of change in an object or a person's condition




as, for example, when we say that peace was the
result of the negotiations. Similarly, when we
say "Unhappiness was the consequence of their
divorce," it is unhappiness for somebody. An-
other consequence might have been that the house
was sold and the money divided. Because objects
and people--nations, children, houses-—-are import-
ant to us, or to governments, etc., then events
are important if they are events of, to, or for
these people and objects.

A cause, however, does not necessarily belong to
significant 'objects' in the same way. General
conditions are causal contributors and yet they
are not thought of as related to anything for
their significance. T=ven an event like "a strong
blow by a heavy solid on somebody's head" may or
may not be a human action or even a reflex move-
ment and it will still be what it is as a cause.
But we have argued that the same is not true
about the relation of an event-effect to an
object or person.

I suspect that this is the source of the asymmetry
between cause and effect. This is an alternative
to viewing cause as more powerful, by itself and
in itself somehow, than effect. Would such
asymmetry exist between a possible cause and an
effect?” No, because it may not necessarily bring
about that effect. And it is meeningless to talk
about power of causes over effects which they do
not bring about. Such power. and the resultant
asymmetry, could be possessed only by the cause

of an event which has already taken place. At the
beginning of the process of reflectiorn we have

an actual and important effect and, at best, a
hypothetical cause. The effect has happened and it
is important to us as it has happened. This impor-
tance requires that it is irreversible. The
asymmetry, we often hear discussed, is actually a
'reversed' asymmetry grounded in the fact that the
event-effect by having happened in the way it did,
it, "once and for all," subjected itself to its
cause no matter what this cause may be.

I have talked in the previous paragraph about rever-
sing. It seems to me that this is the case in
causal explanations. Causal explanations are
'artificially' forward progressing. They are actu-
ally 'reversed inferences.' In such a reversed
inference we try to establish that E, caused E_.

But originally we started with E anf inferred®an

Eo. Reversing the inference we try to conclude




Ee from B, which is substituted in thought for Ege

This, in turn inplies that causation, in its
original and perhaps most significant sense, is
the way that the event-effect is related to (an)
antecedent event(s).67
The fcllowing observations must be made:
(a) Both schemata are applied in the course of this
reasoning. In the next section we will look at how
this is a very common occurence and that it happens
with all forms of complex reasoning.
(b) These schemata are, however, different. In the
case of the present-past schema (which precedes the
other schema) we have an instance of an existentially
bound present and only a formally bound past. In the
case of the past-present schema, we have both an
existentially bound past and an existentially bound
present. Causal sequence is pointedly called "bound
sequence" on the basis of this fact, namely that both
terms are existentially bound whereas the mere interpre-
tation of an event-effect as having been caused by
"something" that preceded it cannot deserve this descrip-

tion.



Thesis 5.2.3 The causal chain: Does it bind the future?

We are, therefore, denying that what the causal chain
binds is the past and the future. "The sun has been
rising everyday for so many thousands of years, there-
fore the sun will rise tomorrow" has the surface appear-
ance of a causal statement. The fact, however, that the
sun rose today is in no way a condition--neither necessary
nor sufficient--of the sun rising tomorrow. The sun's

having risen so many times constitutes the grounds for

inferring (and if we are to believe Wittgenstein in the

68

Tractatus) it is not even that) that the sun will rise

again tomorrow and not the conditions.

Unfortunately the "grammar" of causal reasoning has not
been fully unfolded. The enterprise must, as one of its
first tasks, consider the conditions under which the
schematic relation is generalizable. It appears that
part of the problem is the illegitimate generalization of
this relation which produces confusion concerning its

application.



Thesis 5.2.4 The teleological chain is a closed system

Most discussions on the notion of teleology appear to
assume that the paradigmatic instance of the application
of this notion is human intentionality. Intentions, goals
and other projects of the human mind concern future, yet
unrealized states of affairs. They are thus ends which
according to these approaches is the field or object of

study of teleology.

But why should this be s0o? Why should intentional be-
haviour not be analysed by intentionalist schemata rather
than teleological? This quarrel over terminology (technical
not everyday) is perhaps indicative of the choices built
into the analysis. Why treat teleological statements as
"metaphorical" rather than call teleogy the "truth"--indeed
the literal truth--of certain statements which are sui
generis teleological descriptions? Is there then a

literal meaning to teleoslogical statements which concern

the future and which are not intentionalist interpretations?”

The "teleological chain," if we are permitted the term,

is a closed system;69it must be a self-contained process.
What we mean by this is that all terms within a field must
be semantically bound. Applying a description which
identifies a teleological process requires the identifi-
cation of a mechanism which integrates a number of steps-

instances throughout: which the subject under discussion



maintains a certain orientation and is flexible to
variation according to the input of new information. This
'record of behaviour' is a function of the determinateness

of the past. Thus this schema does not primarily bind

the present.

We are thus claiming that the differentiating principle
between different interpretive schemata should not be
identified in terms of ”etiologies”7obut in terms of

temporal schematism.




Thesis 5.2.5 Behaviourist criteria for intentionality

Tﬁo instances when the present is bound are in the
reversed inference of causal reasoning and ZIn, a similar
case, the reversal in imagination by an acting agent who
decides what to do at present on the basis of his ability

"to see the future as present.”

Descriptions of intentions are both post hoc and partial.
The network of human intentionality is far too complex to
be made part of "a closed process.”™ In going to a
tobacconist's shop, I might be intending to buy cigarrettes
but also to see somebody working there and to get a

£5 note changed, etc. Or even I might be testing myself
to see if I could resist smoking even though I had a
packet sitting on my desk, or I might be going back on

my word that I would not smoke again, etc.

Behaviourist criteria for intentionality apply only to
limiting actionsvwhereas a teleological gystem integrates all
instances-steps. Goal-orientation in the case of intentions
is not totally reducable to a mechanism of utilizing infor-
mation because it is not totally reducable to outward
behaviour. I might be oriented towards a goal even when

I am not engaged in the appropriate agctions which promote
‘the achievement of that goal. This does not mean that I

am engaged in activities that foreclose the possibility

of achieving that goal. However, not doing something



which reinforces the achievement of the goal is not
necessarily foreclosing that eventuality. The issue of
whether I have an intention or not is not totally
decidable by individual present acts. Afterall, there

is such a thing as deception. Furthermore, the ascription
of a goal even if done by me to myself, is not a totally

determinate description. There is a whole host of

questions that I have not raised and to which I do not
know the answers and which make the ascription of a goal--

about which these are unsettled--indeterminate, at least

not totally determinate. I may be oriented towards winning
a doctorate and towards gaining an academic teaching job,
but that does not mean that this intention is totally
determinate. There are a number of other possibilities--
"is this then what" s and "if not this then what" s-- that
I have not settled. It is thus misleading to take as the
paradigmatic instance of intentions the simple cases of

intentions about opening windows and buying tobacco.




Thesis 5.2.6 Introductory note on intentional action

The analysis of intentional action would show that the
relief of its meaningful aspects extends between all three
terms, 'past,' 'present' and 'future.' Even in the simple
case of deciding to and perferming the act of going across
the street to buy a packet of cigarettes that we have
looked at, there is not only future oriented intention-
ality but also an interpretive function directed towards
the past. To decide in this instance to buy a packet of
cigarettes is to continue a habit, or to go back on one's
word, The money used has perhaps already been budgeted.
In the case of a younger person, it might be an act of
disobedience to parents or school authorities. In the
case of more weighty decisions, it might be legitimately
thought that in taking them one is accommodating his past

to a new way of life.

Human action and decision is not one-dimensional)neither
towards the past nor towards the future. In a sense
decision arrests the flow of time momentarily and opens

up a purely present extension. A person faced with a

choice is confronted with two or more equally present alter-
natives. Thus, the present is not simply given to him as

an extension of the past and future but as possessing an
internal arrangement of its own, némely, a differentiation
of present factors that he is called to reckon with and

choose from. The structuration of the present has a



constancy from situation to situation. All decision is

given as the state of affairs where there is differentiation

of alternatives which are rooted in the past and binding

of the future.71

The future is unavoidably implicated in any analysis of
human intentionality. The resultant schema must therefore
be an irreducible three-fold one, past-present-future, or:
perhaps--if we follow Heideggerzga future-past-present one.
(I emphasize irreducible because there are a number of
other cases where although all three terms are implicated,
the resultant schema is only a two-fold one.) The three-

fold schema by which human decision and action might be

analysed allows a connection to be made between actions

and the meaning of the totality of human life and existence.

Thus, the possibility for the religious/symbolic (self)-
interpretation of life is grounded in the fact that human

actions effectively rehabilitate the totality of temporal

extensionality of human existence. Thus, human actions can

be informed by commitments which are generic in character

and which are fulfilled or transgressed by individual acts.

b




Thesis 5.2.7 Teleology and the semantic implication
of the past

Teleology can be thought of as the study of "fulfilment."
"Fulfilment" as a notion is applicable in two cases: (a)

When any new term which emerges within a certain field

attended to is judged on the basis of the terms already

in existence. (b) When a past term determines which from
a plethora of new terms is Jjudged appropriate to count

for a continuation/development of the term(s) already in
existence. An example of the first might be found in the
unfolding of a musical melody. (The analysis of musical
perception is, of course, more compleX, but we are here
identifying one of the schemata at work.) If, let us say,
n notes have been performed and on the basis of their
having been performed in the specific way they were per-
formed, i.e., on the basis of a determinateness given as
the past, a certain field of attention functions within
which any new notes emerging are judged as appropriate or
inappropriate developments of what has already been. Thus
in musical appreciation, a schema is at work which compares
what is later with what is earlier. This temporal schema,
however, does not necessarily--or not at all--refer to the
present. It is the mere fact of a note's relative position
to the others which is the important factor. The past is
given as a linearity which arrests the emergent terms

as a development of it. This linearity is a perceptive
connection. If we take another example, which is not too

dis-similar, of a person with a belief in the overall




transcendent meaning of the events of his life, we might
be able to see more clearly how this linearity works.
(distorically speaking teleology has been associated
with this conception much more closely rather than with
goal-orientation.) Let us say that this person believes
that a divine power controls the development of his life
and on the basis of his past experiences he judges that
the direction it is taking is towards a certain end.
What happens when an event apparently out of line takes
place? A way is sought for integrating the meaning of
this event with the overall pattern. Let us take the
example of Jonah. He was supposed to go East and he went
westwards. Yet the linearity was not broken. Being
thrown over the side of the ship to be swallowed by a
big whale was in his mind not meaningless but substantively
related to this pattern with the result that in the end
what came of it was a more intense belief in the existence
of this pattern. He probably argued to himself that with-
out his experience of going westwards he would not have
been able to understand the full significance of his going
East. Thus, both his experience with the whale and the
eventual outcome fulfilled the initial experiences in a

way that post facto appeared necessary.

The other case in which a fulfilment relation exists
exemplified in writing, say a letter, or of asking a
question or of asking for a favour. These are instances

of the relation of fulfilment in which the already-in-



existence term(s) determine(s) the grounds on which the

new term will be chosen from a plethora of events. If

I write a letter to my brother, I set an imbalance, in

a sense, which will be restored when and if he reads the
letter. Thus, my action calls for fulfilment and the
objectivication of my act (the letter) is a structure

which is unrealized until the person concerned, or at

least someone else, matches what has already occured with

a new act. Similarly with a request not anything counts
for a response. If I ask my wife to bring me tea to bed
and the next thing she does is open the window, the latter
act is either not taken as a response at all or it is

taken as the inappropriate one. If she thereby refused

it would, of course, be the case that the request was
"fulfilled." In both these cases, again, the determinate-
ness of an earlier event is the decisive factor in deciding
what term can come under the description asserting a fulfil-
ment relation. It thus appears that in these eases too the
relevant schema at work is a schema which implicates past

and future.

Thus, although the teleological schema and the intentional-
ist schema are both future-oriented, they are distinguish-

able on the Basis of a different temporal structure.



Thesis 5.2.8 Two distinct teleological schemata

In the discussion that has just preceded we have seen

two different cases of the mutual implication of past

and future--these being two cases when a teleological
description applies, In the one case, (a) the determinate-
ness of the past implicated a "variable-pléce" within
which specific events eventually assumed the place of
unique but yet open-ended terms. This appears to be a
future-past schema. The characteristic which differen-
tiates this as an interpretive schema is that what follows,
in its turn, accommodates what had preceded to a re-
evaluation. Thus, in the possibility of this variation

we detect the "formal" binding of the future not its
"existential."” In the second case, (b) the past "existen-
tiaily" determines the future because it has already pre-
judged the choice of what is to be taken as fulfilment of
it. This schema is not, however, a future-past schema;

it is not a looking at the past from the point of view of
the future but a past-future schema since it is a looking
at the ru#ure from the point of view of the past.



Thesis 5.2.9 Present, future: Two schemata

There are thus two other schemata which we must mention
explicitly in this brief discussion. These are the
schemata of present-future and future-present. In thesis
5.1.2 we gave the example of playing chess as a situation
which illustrates two different ways of thinking about

the future. In having a specific intention of achieving

a particular goal, we are in fact looking at the present
from the point of view of the future. A goal is a state

of affairs a subject desires to be true in the future. The
statement asserting it as a state of affairs which obtains
should be true if uttered at a certain date in the future.
If, for example, my goal is to pass a certain test, "I f
have passed such and such a test" is a statement that I

am hoping to be able to truthfully utter at or after a
certain date. If, furthermore, I am intending to do some-
thing at present to ensure that this will be so, it is as
if I am hypothetically applying causal reasoning. So I

interpret my meditated present action as what will pro-

vide the necessary and sufficient conditions for the
desired eventuality to obtain. '"The spaciousness" of the !
present arises with a future-present schema. The "spacious- |
ness" of the present extends to the point where "events"

can be recognized from the point of view of some position
in the future as determinate. Thus, there is no principle
on the basis of which the exact extent of the present can

be calculated.




In the other instance, however, of looking at the future
from the point of view of the present the future appears
as an open yet formally bound horizon towards which my

attention is turned. I wait to see what will happen next.



Thesis 5.2.10 The plurivocality thesis repeated

We must thus reassert the idea that the 'past,' 'future,'
'present' determinations exhibit a plurivocality and not
an equivocality. We are accustomed to hearing the thesis
that the past is always bound and determinate and the
future always open and indeterminate. Yet neither thesis
is universally true. There are instances when the past

is open to a new interpretation--not only a possible new

interpretation of the significance of something that

happened but even a change or a reconsideration of the

descriptions of what happened. There are an infinite
nunber of instances when an earlier event does not take its
correct description until its results and consequences are
made manifest and known. Can we call a certain event "the
events which led to the discovery of x" before x is
actually discovered? Similarly, our perception of the
future is not like the experience of looking into the
midday Mediterranean sun. We do infact see the future in
a lot of instances. Otherwise we would be, effectively,
totally disoriented.d.It is absurd to claim that all
statements about the future other than statements of
intentions and desires are absurd. A significant number of

cases when we apply conditionals refer to the future.




Thesis 5.2.11 Additional note on schematism

Thus the specific, independently verifiable applicability
of temporal schemata presents us with a pattern of
semantic constraint of temporal meanings which is both
generic (can take one of a number of values) and translat-
able. Even though by means of the idea of plurivocality
of temporal determinationg we assert that these are not
invariable, we also hcld that the temporal schemata them-
selves and their particular manners of restricting their

terms are theoretically constant.
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Section 5.2 Complex Schematism




Thesis 5.3.1 Note on complex schematism

The schemata we have sonsidered were simple. TYet the
analysis of "structures of experience" and the descriptions
and interpretations which arise with and are applicable to
them would show--a conclusion already gestured towards--
that these are more complex than a simple arrangement—-

a grouping--of terms in accordance to any simple schemna.

In analysing such structures, we discover a superimposition
of schemata. This superimposition we have called complex

schematism.



Thesis 5.3.2 The example of musical appreciation

Let us take as our example the attending tc the performance

of a musical piece.

In the performance of a musical piece we can initially
distinguish the notes that have been performed, the notes
that have not been performed and the notes that are being
performed at present, those that are immediately

audible. There are at least three sets of temporal rela-
"tions that can be identified. (Perhaps this is an instance
of there being two structurally incorporated sets of rela-
tions and & resultant third one which becomes effective in
the act of performing itself, or in reading the score as if
one is hearing the music in one's head. This issue will,
however, not occupy us here.) There is, first of all, in

the performance of a musical piece preparation for what is

being heard--the notes—-now. This preparation effectively
restricts the way the present expression will be heard and
the possible choice of an appropriate development from what
has already occured. In artistic appreciation we "approve"
of "disapprove" of individual choices made by the artist.

In such appreciation we reconstruct the artistic issue to

be resolved and follow through its resolution. This inter-
pretive schema appears to be past-present, its organizing
principle being that of predetermination of a value by the
values assumed in the past. This is the relation of prepar-

ation of the past predetermining what is present at hand.



It is not, however, a past-future schematic relation

of the kind we have identified in discussing teleology.
The term that follows is not determinate simply because
it is subsequent. In music where temporal distance is
itself of utmost importance because of tempo and rhythm
he "present-ing" of a new expression also gains signifi-
cance. When temporal distance is of importance it is as
if the future is in contact with the past and it cannot
thus be properly considered as future. ILike causalist
argumnents in the courts time lapse is important. In these
cases the subsequent is intrinsically related to the
antecedent. What we have here appears to be a past-

present structuration.

But what is the relation of the new notes to what has
preceded them? What has preceded is a preparation for
what follows and what follows is a fulfilment of what
has preceded. When a new note is performed it itself
becomes part of the preparation for what is still to
follow. The new terms accommodate the already performed
to a new determinateness--the preparation is developed.

This in turn seems to be a future-past schematic relation.

But attention to the performance of a musical piece is not
directed towards the past. The past maintains itself in
memory but this attentiveness is given as an attentiveness
to what is immediately audible and as a leaning towards

an indeterminate future. In listening to what is immediately



before us and in waiting, predicting and anticipating
what is next. Thus, performance grounds the function of
suspense. This interplay between suspense and verifica-
tion of choices as they are being presented is the

essence of musical appreciation.



Section 5.4 letatheory




Thesis 5.4.1 General note on the relation between

metatheory and temporal schematism

We are now proposing to discuss the relation of metatheory
to temporal schematism. This relation is, of course, quite
complex. It is possible that temporal considerations can
provide metatheoretical reflections with criteria of com-
pleteness. What we are interested in, however, in this
section is how metatheory can function as a starting-point,

as an initial topography of certain structures which can

serve as a first step to an interpretation of these by
means of temporal schematism. We can thus limit ourselves
to how temporal considerations function as independent

metatheoretic criteria of consistency and not of complete-

nesse.

It would not, however, be much of an achievement if all

that was proposed for a temporal metatheory was the Jjoyless
chore of being a watch dog over illegitimate application

of schemata. But this need not be all that such a metatheory
may be intended for. The reason why it was explicitly
insisted on that a topography of structures must assume an
important role as a place to start was related to this. If
in talking with an artist, for example, the metatheoretician
were to tell him what he is to think and what he can think,
nothing could be achieved. In such a case the philosopher
should do nothing more than facilitate the integration of

"significances" into syntactical sets. Tor in this case



more than in any other, it becomes apparent that no
description is uniquely privileged to an object and
that the first philosophical struggle to be won is the
breaking down of this prejudice so that the full extent
of the hermeneutic responsibility will come into its

own.

At least in some contexts anything can be spoken about.

And whatever can be spoken about has a significance, for
significance is a function of conceptual association and
is not inherent. Ontologically speaking, it is interpre-

tation that possesses primordiality not objects.



Thesis 5.4.2 Topography and interpretation

If the translatability thesis is true then metatheory

can serve as an initial topography of structuration. In
this possibility of matching a topography with independent
4

considerations’ 'which ground the metatheoretic interpreta-
tion in accordance with already verified criteria of appli-
cability, we identify the grounds of a theory of temporal
schematism. The classification of metatheoretically
translated75assertions provides the theory of temporal
schematism with its subject matter. On the other hand,

application of descriptions which is illegitimate can be

detected on the basis of previously tapulated criteria.
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Appendix: "Remarks on Dan Sperber's Rethinkirg Symbolism"76

The objective of this section is to illustrate, as well as
possible, what the temporal metatheory that has been
suggested in the previous chapters can come to methodologi-

cally.

Instead however of approaching a set of data directly, it
was thought better that a theoretical, methodological re-
solution for approaching data should be looked at. This
enables discussion to be directed in two ways: towards the
theoretical method and/or strategy used and towards the
material itself, attempting a suggestion of how it could

be looked at more adequately.

For these purposes, the temporal metatheory appears,
firstly, as a non-empiricist and non-positivist concep-
tion of factuality and, secondly, as a general clue on the
possibilities of organizing discourse. The plan of this
chapter is thus to discuss Sperber's manner of approach

to ethnomethodological material, and how this is affected
by philosophical presuppositions of a certain sort., and
then discuss in what way the temporal metatheory is a key

or a clue to the interpretation of human thought.



i1

A basic assumption in Sperber's book is that knowledge

is structured like an encyclopedia. Encyclopedia is the
co-existence in memory of logically compatible 'facts.'

It thus appears that this structured set of observations
which constitutes our operational consciousness of what

the world is like embodies an abstract principle of
arrangement; it consists of a number of entries which

have both the status of individual descriptions of entities
and states of affairs and the function of reinforcing or
modifying a general picture by means of what they might

be commiting us to.

The temporal metatheory being a metatheory about 'co-
existence' rather than 'existence' recognizes an inclina-
tion, resulting fron the above formulation, to treat descrip-

tions as individually acquired information in a temporally

non-complicated way, as predeterminate of perception and

as independently determinate. This tendency is, though,
partly balanced out by assigning some kind of temporal
basis to the 'shared' treatment of items of information as
so many pieces of a world-picture or perspective. Thus,
'memory' and 'knowledge acquisition' are temporally ex-
tended but individual descriptions are metatheoretically
neutral as far as time is concerned. ©So then, perception
as a 'level' of knowledge-formation exhibits a significance
as regards its place in the order of a process--a process,

however, which is the same in all instances--but percep



tion as an 'instance,' a temporally bound event, does not.

Putting it differently, the element 'intentionality' as
in any way a variable is left out by the view of knowledge
as encyclopedia. Thus with expression, for example, all
intention is flattened out as the intentionality embodied

£

in the 'language-game' of making propositional declarations
about the world, either about the world as one "really"

knows it or about the world as one wished it to be.
Alternatively, a broader view of discourse would leave open
the question of the plurality and polyphony of expressive
intention. Thus in principle a distinction between differ-
ent employments of non-literal elaborations, magic, and ritua
becomes theoretically insignificant. But the cultural
'diachronicities' of these practices and the combinations

of relative cultural significance in which they are found

are indeed wvariable.

Thus, the idea of the encyclopedia as an abstract syntacti-
cal structure leads to two choices for the strategic
tackling of the material: On the one hand, it leads to a
view of the symbolic system as itself a form of (substitute)
encyclopedia, one however which integrates 'non-falsifiable'

78

or 'not yet falsified' statements,’ "and on the other, to

an account of perception by means of a (complex) mechanism.
J

The form of the symbolic assertion is similar to the form

of the encyclopedic entry. Furthermore, the common form of



these is suggested, perhaps unwittingly; to be the
categorical propositional form embodying the copula
"is." Thus, encyclopedic or semantic statements of the
sorv:
(1) The lion is an animal
(2) A good knife is a knife that cuts well
(3) A lion is a dangerous animal
(4) A good knife is expensive
(5) Isidore is the husband of Ursula
(6) Marriage is an institution
(7) Adultery is pleasant
suggest symbolic statements like the following:
(8) The leopard is a christian animal who observes
the fasts of the Orthodox Church
(©) It is taboo to kill a snake
(10) The proper food of ancestor spirits is the blood
of animals sacrificed to them
(11) Adultery is a sin
(12) *(9)' is true
(13) *(10)' is true
(14) *(11)* is true

etc.

This set-up makes the comparison literal-nonliteral or
empirical-nonfalsifiable appear more natural and intuitively
clear. But does it do Jjustice to native cognition to consi-

der it in this way?

Like anti-naturalistic ethics, Sperber's theory poses the



problem of knowledge in terms of the contrast between
'factuality'-"'judgement.' The reference of course to
'judgement'! or interpretation here is not the same as
with anti-naturalistic ethics. The symbolic statement
has value in a double sense., It does not only have rela-
tive value as concerning the remainder of the set it
forms a part of but also has 'existential,' evocational
value. Thus, the significance of the fact that the
symbolic statement expresses itself by means of the

verb "is" rather than by "ought." The "is" is here a
blind "ought." It is overinvested in. The conceptual
conditions do not exist for the native, it is thought,

to be able to simply say "things are not like this but
they ought to be like this." Rather, the native uninten-
tionally infers how things are from how things must be,

the 'real' from the 'intelligible.'

The similarity., however, between this view and anti-
naturalistic ethics is that both treat factuality as

an empirically complete and self-sufficient description
which is neutral to interpretive evaluation. In chapter
% we have argued that the manner of givenness of a 'fact'
is variable. Offering a phenomenal description and
assuming that it is sufficiently exhaustive reflects the

assumption of a perspective on what is given in experience.

The conclusion that it hinges on the assumption of a
perspective challenges the assesrtion that this manner of

perception is natural or endemic. And in this particular



way Sperber exemplifies an a-historical, or anti-historical,
position. He makes a perspective endemic, a natural condi-
tion, rather than assert that it is the assumption of

some perspective which is endemic. Thus, native man is
considered to be some kind of modern day empiricist. In
contrast to this, we must account for the conditions that
made the assumption of a certain native perspective more

likely or priviledged than that of another.

The other implication of the view of knowledge as encyclo-

pedia is, as we have said, for an account of perception.

A symbolic elaboration when compared to a 'proper' cogni-
tive elaboration demonstrates a "gross irrationality" or

a paradoxicality. Both are however significant. The
difference, Sperber argues., is that the one is literal
whereas the other is not. But is this pair of categories
literal-symbolic, although pertinent for a characterization
of elaborated thinking, also applicable to perception? It
would appear not. Any individual observation by itself

can have logical import for endorsing both a literal

account of the world and for endorsing a symbolic account.
As Wittgenstein would say, what constitutes a proof is deter-
mined by the context and conditions in which the issue

has a meaning. Thus, "personA is eating a pork chop"

can in one context be considered proof that this person is
alive and well and in another context that he is breaking

a taboo. In other words, there zppears to be an irreducible

integrality of discursive accounts of experience and this



is what gives 'relative evidential value' to observations.
If I see somebody, of whom I have heard that he is lazy,
sleeping under a tree afterlunch, I would probably think
"he is lazying." If I saw the same person or someone
else sleeping in his bed at midnight, I might think "he
is resting." Is there a difference in what I perceived?

The logical empiricist solution would be to say that what

e

perceived was the same, namely, that "A is sleeping,”

in both cases. What that does is to assume, even tenta-
tively., that an observation can be disassociated from

the determinant context of the description on the basis

of a philosophical postulation concerning the existence

of a set of 'abstractly' empirical sense data. But even
though the context might in many cases appear to be neutral,
this is simply in the sense that it is non-intrusive. But
what if the person who is now in front of me "sleeping"

had told me earlier that he was going to implement a

method for catching whoever it was that was regularly
stealing money from his pocket? In such a case the general
context doeg intrude on a neutral acceptance of phenomenal-
ity. The self-sufficiency of a phenomenal description is
smspended. Treating a phenomenal description as sufficient
is on the condition of a non-suspension of its sufficiency.
Treating phenomenal descriptions as sufficient is then no
less a perspective on what one perceives in the world

simply because "we" employ it often.



It seems to me that Sperber's mechanism solution is an
attempt to cope with, or at least it bears on, the
problem that arises from this non-immediacy of the
categories literal-symbolic. In effect, what the mechan-

ism solution does is to pose a methodological dis-contin-

uity between acquisition of data and elaboration.
Acquisition thus appears neutral to the choice of interpre-
tation that is given to it. Thus, the necessity that
characterizations should be applicable at the instance of
perception is suspended while at the same time a post-
elaboration return to the level of perception is made
possible. In the terms of the previous paragraph this
means that the integrality principle is employed while at
the same time it is denied of any explicit methodological

import.

Alternatively, the integrality principle would require that
perception was itself interpretive and the point where

entries were "essentially" qualified.

In my opinion this conclusion can be grounded only if the
central role is given to the idea of discourse rather than
to that of encyclopedia. If nothing else, this substitu-
tion secures the requirement of maintaining open possibili-
ties of what the constructive character of a version of
thought might be. But in addition to this, it also appears

unforced to say that perception is the habilitation of

experience by discourse both in the sense that 'the world'




inescapably qualifies as discursive and intelligible
and in the sense that discourse is unavoidably quali-
fied as worldly; any construing of 'the world' occasions

T

discourse and all discourse projects a world.

Perception is recognition. It is the discrimination of
an individual, but this individual can never be simply
a radical individual. It embodies a perpetuation and a
continuation of a judgement about the meaningfulness of

the world.

But that is something that for Sperber cannot be accepted
as a characteristic of symbolism. Symbolism cannot be the
continuity-character between a manner of perceiving inher-
ent symbolic significance--since this is ruled out by the
assunption that all men's perception is always a percep-
tion of empirical sense data--and a way of thinking, a
self-perpertuating and all-intrusive orientation. Thus,
gymbolism is neither ever a priviledged description of
states of affairs nor a constant and consistent orienta-
tion toward 'the world.' On the contrary, symbolism is the
product of a dependent process made possible by a secondary
cognitive mechanism. Consequently and in addition, it is

the repeatable act of organizing memory. Rather than self-

perpetuating it is cyclically completable. Thus Sperber
believes he can get away with an account of how the world
appears to the native confessedly different than the way

the native himself gives it, by posing this double



dis=continuity of symbolism, namely the non-immediacy
of symbolic evidence and the available-on-demand character

of symbolism.

11T

Indeed the object of study is how man sees himself in the

world.

One thing should be clear: the way Sperber looks at man-ir
the-world is not shared by all men. This is particularly
true in the case of native users of symbolism. What

kind of discepepancy might this be? Can it be Justified
as a necessary discrepancy between theory and concrete
thought or is it an inability to authentically reconstitut

the phenomenon of thought?

Levi-Strauss is one who at least tries to work with a set
of principles which are supposedly also employed in the
internal organization of a structure of determinations

by the native himself. Sperber's theoretical starting-
point, on the other hand, is the foundational distinction
between the literal informativeness of 'facts'--what in
our terminology would be called factuality--and the non-
literal but relatively significant content of symbolic
information. This criterion of literality is, however, on
which is brought to the ethnomethodological givens from
the outside by the anthropologist and is not in reality
an endogenous organizing principle of the world-picture

of the native user himself.



A hypothesis could, of course, be conceived and formulated
which would be asserting that it is in fact an endogenous
organizing principle. The truth value of such a hypothesi
would then be empirically verifiable. What this hypothesi:
would be stating is that the native user is in some way or
other insincere if he confessed a belief in the 'literalit;
of symbolic descriptions. This hypothesis is not in fact
put forward by Sperber although there is an insinuation
about the insincerity of symbolism. In such a case what
would need explanation as a primary datum is how come the
natives do not give up such a practice of uttering and
endorsing "lies." Such an explanation would more or less

be a "functionalist" one.

In our metatheoretical scheme we associated the interpre-
tation of factuality with a view of time. lMore generally
we must say that a view of "facts" is variable and hinges
on a view of, or at least implicates a way of taking,
time. In other words, a way of defining what a fact is

is a resolution on the temporal status of specificities
concerned, independently of whether this correlates direct
with a culture's integral view of time or not. (The point
about this correlation is one that must be researched. It
nevertheless does not seem implausible to say that if a
culture consistently treats definition as a timeless com-
parison and contrast between two specificities, it would
also be apt to think of its own place in the world non-

genetically and in terms of an architecture of statuses



and hierarchies, whereas another culture which exempli-
fied use of diachronic schemata of assigning significance
is more apt to come up with a genetic view.) Furthermore,
we have in thesis 4.2.11 suggested that it is ethnomethodo-
logically probable that traditional native views of time
resemble more the two views of timelessness we have expand:
on. In the case of people who do the resultant interpre-
tation of factuality that they are apt to hold to would

be different than the one Sperber is apt to hold to. Thus
we have a situation of the sort we described above, namely
an original discrepancy between the native and the anthro-

pological views of 'the world.'

I think both of the points made above would probably not
be contested by Sperber, namely (a) that there is a differ
ence in how he looks at them and how they look at themselv
and (b) that this difference is expressible in terms of a
difference in views of time or, at least, merely that
there is a difference in views of time. What we want to

explore are the exact methodologicel implications of this.

Sperber might not contest -wh&t we have jast said bait .would
instead respond: "Naturally, the point however is that
their world interpretation in general as well as their
time interpretation are themselves symbolic." To counter
this we would like to make two points, a lesser and a grea
one. Firstly, we would defend that either all world-inter
pretations are symbolic or none are. Is the native inter-
pretation any more or any less symbolic than Sperber's?

What would, for example, count as evidence that universal



>r historical man is an empiricist in heart or in part?
In the first five chapters of this thesis we have tried
to show that the description 'factual' is a member of a
set of onto-constitutive and thus interpretive categories
The other point is whether the description of the native
onto-interpretation as symbolic adds anything significant
to the defense of the legitimacy of a possible discrepanc
in the theoretical reconstitution of the native world-
picture. Or does it instead of saying anything signifi-
cant hide anything significant? We have tentatively
conjectured that (the consistency of) the native self-
interpretation might give away the principles of the

immanent organization of the material.

As a justification of a practice the native might say
anyone of the following:

(1) "It is the custom"

(2) "It was commanded us by the ancestors at the
beginning"

(3) "We must atone for sins"

(4) "By doing this we attain a state of spiritual
perfection without which we cannot come into
communion with our gods"

etc.

Why should we consider that the above statements are inte
paraphrasable as mere functions of indicating that "the
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statement that follows is put in quotes®" From the

point of view of the temporal metatheory the differences



oetween them are significant.

For Sperber, the justification of a practice is a
secondary datum in that it is a potential extension of
the evocational cycle. It is usually an implicit and
potentially an explicit part of the attempt to replace
and re-establish the grounds on which a certain 'symbolic
informational entry can be made acceptable. By contrast
to this, our perspective takes these particular sets of
statements as especially rich in clues as concerning the
native perspective, since they are at least embryonically
the indications of a view of history, societal life and o

metaphysical reality.

The basic issue, as we see it, is this: What is the key
to the understanding and interpretation of what an instar

of thought is about?

The suggestion we have been toying around with is that
this clue is none other than the way the issue of tempore
'syntaxis' is treated. We have established two sorts of
grounds for this task. Firstly, we have elaborated a
broad view of the elements of a treatment of time and
secondly, we have asserted that a metatheoretical trans-
cription is possible with any form of discursive organiz:
tion. Thus, we proceed on the basis of an initial
hermeneutic sensitivity to the many possibilities of org:

izing discourse and thought to an on-goingly testable



re-construction of the whole extent of a way of thinking.
What we are interested in are the complexities, and the
direction of an instance of thought, its possibilities
to continue to be productive, what expressive means make
it possible and constrain it, the similarities and diffe:
ences it exemplifies with other instances of thought, it:
traditional thematic set, how certain concepts, eg.,
"nature," "culture," '"the supernatural.," etc., gét

stabilized, etc.

Alternatively. and this is what we feel Sperber is doing
the key to an instance of thought can be taken to be a
set of cultural practices, eg., 'science,' 'logic,'
'religious creeds,' 'taxonomic knowledge,' etc.. and a
set of Jjudgements about how these are instantiated. Thus
the key if taken reflects a double judgement on the part
of the researcher. firstly, on the trans-historical stat
of these practices and secondly, on a criterion of const:
tion of the practice itself, since none of these practict
would exist unless the specific human concern they refle
also existed. In this case what we might be interested
in are culturally endorsed procedures of collection, ver:
fication. ideologization and social employment and repro:
duction of kinds of messages. We move in other words on
the basis of human potentialities as we confess to know
them, or rather on how we judge them and define them

theoretically, to a study of how they are concretized.



What we want to do is to relativige the absoluteness with
which these practices are considered pertinent and to seek
for the clues to the thought and set of views pre-dating

and/or constituting the grounds of any such practice.

A little earlier we suggested that there is a difference
between Levi-Strauss and Sperber's approach. Now we must
add that there is also a similarity. It appears that a

point on which we would object of Levi-Strauss' methodo-
logical resolution also applies to Sperber., although the
case nmight be that in the case of Levi-Strauss this is a
necessary assumption whereas in the case of Sperber this

might be an incidental one.81

Specifically, both treat
"native" thought as basically exemplifying a formal
synchronicity schema. In other words, the possibility is
denied the native that he can and does think 'diachronically.
Sperber's analysis of the cultural symbolism of the Dorzo
like Levi-Strauss' analysis of myths materialize on the
assumption that native thought concerns a 'timeless!
logical symmetry. It is assumed that the native way of
definition is static contrast between specificities. We
do not deny that this schema is certainly one that is em-
ployed but we consider it an interesting fact when it is

the basic characteristic of a pattern of thought.

For Levi-Strauss, and perhaps for Sperber too, I do not

know, the determinate significance of an 'event' is a



function of the 'structure' in which it originates and
which it might modify. Thus. an event is an instantia-
tion of structure, as for example, a motion and a vote
in Parliament or protocol. This structure-event schema
is considered both a theoretical tool and an immanent

principle of organization employed by the native thinker.

IV

What we want to do here is to give a counter-example and
argue for the possibility of a native 'diachronic' schema.
We assert that it is possible for the determinate signifi-
cance of an event to be a function of its place in a set
of events, employing an event-events schema. The relevant
structure, if it could still be called that, would in

such a case be 'a diachronic structure' rather than a

synchronic one.

A narrative is this kind of diachronic structure. Thus,
a story is not only an appropriate form of expression

for a thematization of temporal 'dispersion' but as Paul
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Ricoeur observes in The Symbolism of Evil < it itself

generates and introduces a complexity to thought. UMy
examples would then naturally be stories. They are three
instances taken from the Greek tradition, one from ancient
Greece, one from folk tradition and one which I have

heard myself from my wife's grandfather.



Androcles was a man who at one time had to seek refuge
into the forest because of his disagreements with an
unfriendly king. There he met a wounded lion which he
treated and took care of until the lion became well again.
Later Androcles was captured. His fate was to be the same
as that of most political dissidents of the time: he was
going to be forced to fight empty-handed with:a wild lion.
The day of his execution came but the king and all others
present were up for a surprise. The lion instead of
attacking Androcles went over to him and greeted him in
friendly gestures. It was the same lion that Androcles
had met in the forest. The king, moved at the sight of

such a 'miracle,' ordered Androcles' release.

The kindness of the man could not have gone unrewarded.

The song "of the dead brother" tells a story about a
family. A mother has ten children, nine sons and one
daughter who she takes care to rear well and to prepare
for marriage. Later when marriage representatives come

to ask for her, the mother is about to refuse because

the proposal comes from far-away Babylon. Her eight sons
agreee with her but her ninth tries to convince his mother
to accept. But the mother is still unwilling. She asks
Costantis, her ninth son, "What will happen if we need her
here to share joy or sorrow that might come our way?"

Costantis makes a promise and takes an oath that he will



fetch her if need be. So Areti. the daughter, is given

away to marriage in Babylon.

Bad times followed and sickness killed all nine sons. The
mother laments over the graves of her eight sons but over

Costantis' grave she curses. "You are the one," she says

"who sent my dear daughter sway." "You promised me that
you would bring her back." "When are you going to fulfil
your promise:" Buddenly the earth shook and Costantis

arose. Illaking the cloud his horse, the star his bridle,
and taking the moon as companion he set on his way to

go and fetch her. He finds Areti brushing her hair in the
moonlight and sits her on the back of his horse and starts
the trip back. On the way Areti hears the birds singing
in human voices saying how strange and miraculous this
incident was. This happens three times and every time
Areti realizes a bit more clearly what is happening.

But soon they are there. Costantis lets her off at the
church and returns to his place. Areti walks over to her
house. §She finds the garden overgrown, the trees dried up.
The door is locked. She knocks once. The mother answers
from inside "Whoever you are go away." But Areti knocks
again shouting "FMother, open the door." The mother is
surprised. ©She asks "Who is this calling me mother?" Areti
tells her who she is and the mother comes out. They

embrace and both fall dead.

A solemn promise made to a mother could not have been left

unfulfiled.



Grandfather remembers a man from his village. This man,
he says, inherited a lot of land but he was careless and
wasteful and before long he lost it all. So he started
borrowing money from fellow villagers. After a while he

decided to go to town and try his luck with a new start.

Here the narration is interrupted and the master story-
teller looks around at his audience. "Do you know the
strangest thing about this man?" he asks. Without waiting
for an answer he says: "He was one who foresaw the time of
his death." When the right guestion is asked, "How do you
know grandfather?”" he continues. "Well, hear what happened."
"One day, many years later, we were all sitting in the
village coffee-shop and this man walked in. He greeted us
and then taking his purse out of his pocket he went around
paying everybody the exact amount he owed them. Of course
all of us who had given him money never thinking we will
ever get it back, were happily surprised. And so that

man did that day and returned to his home in town. A few

days later we heard that he had died."

An honest man was not deprived the chance to prove himself,

These three different cases exemplify a plurality of subjects
elaborated which form members of what we might call a thematic
set. They do also, however, all show a similarity in that
they thematize "lapse of time," a necessary condition for

completing the account of a set of significant initial events



which functions as the setting up of conditions requiring

and receiving fulfilment. Consequent events acquire a

meaning on the basis of what has gone on before. 1In the
case of the song of the dead brother, for example, the
question why does the mother and the daughter die in the
end can ohly be answered in terms of what has gone on be-
fore. It seems that the mother dies because she dared
curse her son, especially since he was dead and the dead
should under all circumstances be respected, the Greek
tradition teaches. ©So the mother has to die, and so has
the daughter because the whole of her existence has been
defined in terms of her life with her family and these
conditions have been taken away in the course of the
development of the narrative. This is important because
it appears that taking any of these events as individual
claims about the world would do injustice to the intention
behind their formulation and placement into a story.
Neither does the story make any 'primary' cliaim about the
natural state of the dead. What is talked about is not
dead men at all but promises. Returning to Sperber's
suggested form of the symbolic statement, we see a discrep-
ancy between that form which makes use of the copula "is"
and the one here which talks simply about a single incidence
necessitated by a special situation. 8imilarly, in the
first story the human attribute of returning a kindness
is not a claim about lions, or at least it is only an
incidental claim about one lion. The same goes with the
last story in which case the "foreseeability of death"

is only elaborated in a certain definite context, and,



from what I know, it is not mentioned in any other
instance nor is it explicitly asserted. If grandfather
were asked if he thought death could be foretold, his
answer would be non-commital. TFurthermore, he would

consider the question an irrelevant bother.

We thus see that at least with some traditions "nature"
is not defined by contrast to "culture" but is an inci-
dental term entering anthropocentric and sociomorphic
thought. IMan is defined by his social and genetic rela-
tionships and by his actions. Nature by its yielding

to, help, endorsement, interpretation and witness of

]
human affairs provides a means of furtherly dramatising
and underscoring their primacy and complexity. States of
nature, as the modality of the "always," are rarely if

ever paid attention to. In the same tradition even death,
the most likely candidate to be treated as a 'state' of
some sort, is thought of as a man (Charos) and dying is the
going away with or being taken away by Charos. He is de-
scribed as a barefooted man, often invited to participate
in such cultural activites as feasts and wrestling compe-
titions. Food and wine he often refuses, but he always
takes up an invitation to a fight. If he would j]ose,

the price he would pey is his armoury--and thus his role
and his effectiveness. This interesting detail shows that
it is not considered impossible that "death himself may
die;" a refusal to accept his permanence. When Charos

wrestles with a particularly strong man he is almost



defeated and has to resort to dirty tricks. Cometimes he
asks for a beforehand guarantee from God about the final
subnission of somebody particularly unyielding. Some

songs even imagine that he has a wife and a mother.

Native diachronic thought also relativizes the absolute-~
ness and primacy of taxonomic axioms. Eventhough it might
make "excessive claims" it does not contradict such axioms
for in the dimension of passing-time, the 'logically impos-
sible' takes on a different status. Here there are no
self-confessed universal critical conditions. What can
happen, given also the assumption of the supernatural, is
not restricted by the same logical impossibility. We can
catch God making 'category mistakes' but nothing stops

Him from saying "It was about time that thing changed."

No narrative is logically impossible. It is just more

or less coherent and exhaustive.

But does it not also make more sense to view these instances
of 'symbolic elaborations' not as cultural techniques but

as cultural products with variable life-spans and variable
levels of informativeness. They are not attempts to

deal with perennial or constant problems but rather they

are so many instances of cultural expression. The view

of symbolism as a more or less necessary cultural

technique appears to be a functionalist view of symbolism.



By contrast, our suggestion is for what might be called

a historiological view. £hould the ability to construct
and learn symbolism be considered a historically non-
specific capability? Or should it be considered an item
of cultural production which can inform us about expressive
possibilities afforded by a people's language and by what-
ever other media they use, about ingenuity and charisma,
about traditional perspectives and about achieved concep-
tions? Why should symbolism be considered as the negative
fact of a contingent mistake of failure rather than as

the positive fact of being a contribution to an artistic,
religious, philosophical and metaphysical tradition? Put
in this way, it almost appears as if the issue is one of
cultural imperialism. The most important concern should
not be how to judge a people's conceptual performance

from the point of view of a developed criterion of ration-
ality that has arisen in a foreign context but under what

conditions it was and can continue to be productive.

If symbolism is considered a cultural product rather than
a cultural technique then there will be a shift of emphasis
to the conditions and constraints that affected the speci-
fic manner in which it came about and way from the condi-
tions and constraints that make it necessary and repro-
ducible. So, before we can draw to a:zclose, we must recon-
sider the idea of necessary constraints imposed on the

learning process of symbolism by a mechanism of cognition.



Making use of a simple model of learning, consisting of
the four elements of 'motivation,' 'stimulus,' 'response'
and 'feedback,' we see that Eperber excludes the possibil-
ity for the effective constraining of the first and the
last terms and sees the constraining of the symbolic
stimulus as indirect and contingent on the state of the ency-
clopedia's ability or inability to inform sufficiently an
otherwise significant piece of information. DMotivation

in symbolism is not constrained because it is supposedly
subjected to the general motivation of encyclopedic know-
ledge although his particular examples seem in fact to
suggest in each case specific motivation, thus creating a
theoretical ambiguity. Equally, 'feedback' is not in
principle constrainable since as he says evocational effect
is free without being totally diffuse. <£o the only
theoretical choice that remains, it appears, is that of
necessary constraints introduced at the stage of 'response’
by means of a mechanical selection of entries to be
processed symbolically. Thus juxtaposition of a necessary
constraint with a contingent one appears to give us an
economical conception. What we have tried to orient
toward is a view that all stages of this learning can be
contingently constrained and that if they are all suffi-

ciently constrained at the same time a symbolic elabora-

tion as a particular instance can be explained without

resort to a necessary constraining device.

Thought is generated and restricted by the 'raw materials'



and 'means' available to a culture. Furthermore, con-
straints are relative and can even cause and release
uses which specifically feed on the attempt to 'trans-
cend' these constraints. For example, the constraint
imposed on the ideational status of an object by its
regular and everyday use is also what faciliates and

delineates an extra-ordinary use.

OQur analysis would, nevertheless, be incomplete if we
did not consider one other claim made about the methodo-
logical usefulness of the mechanism solution, namely that
it allows a more natural universalization of symbolic
phenomena.
Most anthropologists are only interested in the
particular properties of phenomena belonging to
a culture. Anthropological theory as they see it
reduces to a reasoned classification of these
diverse cultural phenomena. I think, on the con-
trary, that anthropological theory has as if
object the universal properties of human under-
standing, properties which, at one and the same

time, make cultural_variability possible and
assign its limits.

Can a 'conceptual' anthropology which is rooted in the
side of conceptions, feeding on their accomplished
breadth rather than on their common birth right, still
give us a universal perspective, or at least say anything
intelligent about their universality character?84 It
appears that the position we have taken falls between

the two which Sperber has pin-pointed in the above

quotation. A specific account of cultural symbolism can

in our view be universalized not on the basis of the limited



possibilities for the function of a common mechanism
which underlines it all but in terms of what general
choices it makes on how to treat 'co-existence of deter-
minate specificities' and thus on how it treats time.85
Sperber's approach has depended on a single transcultural
view of definition and on a positivist view of verifica-
tion. We have not discussed these issues to a great
extent but rather we considered it sufficient to suggest
that how these are resolved within a culture is consistent
with and significant for the overall organization of
experience and discourse. The possibilities for manners
of definition and verification are in our view limited in
principle and constitute a set of related manners of
treating the common theme of 'co-existence.' Universal-
ization is still, therefore, possible as a task of
research in addition to the heurestic of thematic sets.

At the same time it is not simply a form of classification
but can, in addition, help delineate cultural conflict

between world-views where this conflict exists.
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