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Abstract

The Arab World has known an Arab nationalist movement since
the nineteenth century with 1ts aims being focused firstly on
establishing the existence of an Arab nation and secondly that
this nation should be politically united in one pan-Arab nation-
state. However, whereas many nationalist movements achieved their
goal of establishing a nation-state, the Arab world as a whole
was one of frustration for the Arab nationalists.

Since the 1967 defeat 1in the war with Israel and
particularly after the deradicalization of Arab politics after
the death of Nasser and the rise of Arab petrodollar power, the
hold of Arab nationalism on Arab politics has been waning. The
event of the Iranian revolution of 1979 had the effect of
increasing the power of Islamic fundamentalism in the Arab world.
Consequently Pan-Islamism, which pan-Arabism had been able to
quieten after the Second World War, returned to compete with Arab
nationalism. Since then and especially in the 1980s many would
attest to the premise that Arab nationalism was no longer the
hegemonic i1deology in the Arab world and that raison 4d’etat was
dictating the course of Arab politics. Intellectuals began to
question the validity of the pan-Arab ideal.

The 1980s are marked by a revived assessment of Arab
nationalism. There 1s what may be seen as a new breed of Arab
nationalist thought in the writings on Arabism. The idea is no
longer viewed 1n theological tones. Intellectuals and social
scientists are examining the Arabist idea not as an ideal but as
useful if realistically approached. The research presents and
analyzes Arab thought through the contributions of intellectuals
in the 1980s. The investigation establishes the continuation of
intellectual efforts by Arab nationalists to articulate the pan-
Arab idea. The analysis clearly demonstrates and detects the
change 1n the nature of Arab thought as far as Arab nationalism
and Arab unity are concerned and as compared to the kind of
thought that was considered dead after 1967. Arab nationalist
thought and Arab nationalism are being reconstructed and
rejuvenated to accommodate the developments in Arab society and
politics since 1967. The debates which Arab thought experienced
in the 1980s provide evidence that such development was taking
place.

The discussion and analysis shows that even though Arab
nationalism lost its hegemony over Arab politics, Arab thought
has produced an entirely fresh contribution to the ideas of Arab

nationalism and Arab unity. The study attempts to qualify
previous studies and may play a role in qualifying the death
verdict issued upon Arab nationalism. Therefore the study focuses

on the debates as far as issues like the Arab nation, Arab unity,
Arab state, democracy, and minorities are concerned. The analysis

of the debates and contributions, which are largely unknown in
the West, determine that a rejuvenation of Arab nationalism is

taking place. Arab thought on Arab nationalism and Arab unity is

undergoing a dialectic between its old and the newly emerging
paradigms.
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A Note on Transliteration

The transliteration apparatus has been kept to the minimum. The
only diacritical mark in the transliteration are ‘ayns. The ’'ayn
is indicated by [’]. Arabic names as those familiar to the reader
in their Anglicized versions are rendered as such and not in
transliteration ( e.g. Nasser). Names of Arab writers who publish
in English are spelt the way they appear 1in their own
publications and therefore discrepanciles are avallable as far as
these are concerned. The Arabic article ‘‘al’’ usually only

appears when reference is first made to the subject in the whole

of the research. (e.g. M. ’'Abid al-Jabiriy).



Chapter Omne

ITntroduction

The Arab World has known an Arab nationalist movement since
the nineteenth century with its aims being focused firstly on
establishing the existence of an Arab nation, on the contention
that its national identity is enshrined in the bonds of language,
culture, history and geography, and secondly that this nation
should be politically united in one pan-Arab nation-state. After
the dissolution of the Ottoman Empire Arab nationalism sought the
liberation of the Arabs from European colonialism. Once this aim
was achieved realities of Arab politics did not support the
vision of identity. Arab nationalists therefore pledged
themselves to ending the state of political fragmentation and to
building a pan-Arab nation-state that would encompass all Arabs
under 1ts banner,

However, whereas many nationa‘list movements achieved their
goal of establishing a nation-state, the Arab world as whole was
one of frustration for the Arab nationalists. Isolationist

tendencies prevailed, states gave priority to their domestic

integration rather than to inter-Arab integration. Despite many
attempts at Arab unity disillusionment ensued. The failure of
Arab nationalism to materiallze a pan-Arab state, even though

Arab nationalist 1deology exercised an ideological power over

Arab politics in the 1950s and the 1960s, has posed a challenge

to Arab nationalist thought.

Since independence Arab states have constituted a living



contradiction to the pan-Arabist model. Arab states have been
consolidating their sovereignty and existence. Particularistic
ldentities, though not overtly claiming to erode the pan-Arab
1dentity, have been able to compete against the wider Arab
identity. Since the 1967 defeat in the war with Israel and
particularly after the deradicalisation of Arab poiitics after
the death of Nasser and the rise of Arab petrodollar power, the
hold of Arab nationalism on Arab politics has been waning.

The event of the Iranian revolution of 1979 had the effect
of i1ncreasing the power of Islamic fundamentalism in the Arab
world. Consequently pan-Islamism, which pan-Arabism had been able
to quieten after the Second World War, returned to compete with
Arab nationalism. Since then and especially in the 1980s many
would attest to the premise that Arab nationalism was no longer
the hegemonic i1deology in the Arab world and that raison d’etat
was dictating the course of Arab politics. Intellectuals began
to question the validity of the pan-Arab ideal. Although there
has been an obvious tendency in the treatment of Arab nationalism
to link it inextricably to the pan-Arab aspiration and to view
1t as "synonymous with a broad Arab unity,"® the "failure to
distinguish properly between such terms as "unity", "solidarity",

and "pan-Arabism", meant that the pan-Arab ideal was proclaimed

dead in the 1980s.?

The death verdict was bluntly phrased by F. Ajami in his

_ Henry Siegman, "Arab Unity and Disunity”, The Middle Fast Journal, vol.
16 (Winter 1962) Number 1, p. 48

* Roger Owen, "Arab Nationalism, Unity and Solidarity", in Talal Asad and

Roger Owen(eds), Sociology of Developing Societies: The Middle Fast. (New
York; Monthly Review Press, 1983) p. 16
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article ‘the End of Pan-Arabism’ which appeared in E_o__remf
Affairs. He proclaimed the death of pan-Arabism and the victory
of raison d’etat in Arab politics after the year 1967 which Aj ami
defines as having been the Waterloo of Arab nationalism. Since
the publication of Ajami’s article Western literature on Arab
nationalism has been evolving on a continuum of arguments that
essentially repeat Ajami’s argument but without any obvious
further conclusion. -

In Arab literature, however, the debate is far from closed
on the issue and still open to new contributions. The 1980s are
marked by a revived assessment of Arab nationalism. The debates
mainly concentrated on the assessment of the Arab idea. There 1is
what may be seen as a new breed of Arab nationalist thought 1in
the writings on Arabism. The idea is no longer viewed 1n the
theological tones that marked the writings of Arab nationalists
like al-Husry and 'Aflaq. Intellectuals and social scientists are
examining the Arabist idea not as an ideal but as useful if
‘realistically approached.

This researﬂch focuses on Arab nationalist thought in the
19808, a period which saw according to the advocates of the ‘End
of Arabism’ the striking evidence of the death of Arab
nationalism. The research proposes to present and analyze Arab
thought in the contributions of intellectuals 1n order to
investigate the continuation of intellectual efforts by Arab
nationalists to articulate the pan-Arab idea despite the death
verdict. The analysis 1s to demonstrate the change in the nature
of Arab thought as far as Arab nationalism and Arab unity are

concerned as compared to the kind of thought that was considered



dead after 1967.

1-1: Arab Nationalist Thought: The Need For Reagsessment

(i) Literature Review

Roger Owen notes that academic writing about Arab
nationalism and Arab unity "has been unusually unsatisfactory.”
He argues that "little effort is made to understand theilr
developments and to explain their role in Arab politics."® This
is related to what Gale Stokes, writing about two decades ago,
saw as the general undeveloped theory of nationalism. Stokes
argues that despite the amount of writing on nationalism it 1is
surprising how little is the size of literature that deals with
it theoretically. Stokes confirms this general state of
literature on the study of nationalism and remarks that
"nationalism has never received the kind of intellectual
treatment other ideological problems have enjoyed."*

During the last years there has been a fresh and an ongoing
debate on nationalism. Scholars from all disciplines have

embarked on investigating nationalism in a manner that shows how

rapidly the field is growing. Attempts have been made by

historians, political scientists, soclial psychologists,
anthropologists, students of international relations,
linguistics, philosophers and many others to provide theoretical

answers to issues that nationalism and ethnicity involve. As John

* 1bid.

* Gale Stokes, "The Undeveloped Theory of Nationalism” World Politics,
31; no. 1: (19/8) p. 150.



Hutchinson and Anthony Smith observe there 1s a "remarkable
growth of rich and penetrating works on every aspect of ethnicity
and nationalism in all parts of the world."® However, the remarks
made by Stokes are certainly still evident as far as Arab
nationalism is concerned.®

The previous lack of theorising on nationalism is attributed
by P. Alter to the effects extreme nationalism i1n Europe, as were
evident in the Second World War, had on the study of nationalism.
Alter argues that because of the extremes of Nazism and Fascism
nationalism was equated with "bellicose aggression, the unbridled
urge for expansion, and racism." Having experienced the
wrongdoing of Nazi Germany and Fascist Italy Europeans considered
nationalism a morally reprehensible phenomenon.’

The development of Arab nationalism as an ideology coincided
with the current of this intellectual and political trend in
Europe. The European tendency affected the study of Arab
nationalism. Eric Davis-Willard draws attention to the effects
of this European attitude on the study of Arab nationalism. He

comments that

1t 1s obvious that writings on Arab nationalism have been
affected by the tendency to view ideology in terms of
social pathologies. Arab i1deologies are seen as irrational

> John Hutchinson and Anthony Smith(eds), Nationalism, First Edition.
(Oxford; Oxford University Press, 1994) p. v.

f The 1980s and the 1990s have witnessed the appearance of a huge body
of literature on nationalism and national identity. This reflects the huge
debate concerning these issues. It 1is evident that the resurgence of
nationalist movement and national identity in many parts of the world and
especially in the ex-Soviet Union and Eastern Europe has led to important

debates on nationalism. See John Hutchinson and Anthony Smith (eds),
Nationalism, op. cit., p. 3-13.

"'P. Alter, Nationalism. First Edition, Translated By Stuart Mc Kinon-
tvans (London; Edward Arnold, 1991) p. 27.

5



and distortive, having transformed Arab history into myth
and having twisted the true meaning of Islamic doctrine.

Davis further argues that Western writings on Arab nationalism
are descriptive rather than theoretical. These writings are seen
by Davis as expressing "oriental historiography which has
stressed religio-legal and philological erudition." Studying the
approaches of two of the most prominent western scholars of Arab
nationalism, E. Kedourie and S. Haim, Davis concludes that
"Western writings have failed to link Arab nationalist thought
to 1ts larger social environment in any systematic fashion."®
This reflects what Aziz Al-Azmeh describes as an old refrain
1n which Arab nationalism is seen as "an irrational an unnatural
force, suggested by demagogues and tyrants to a credulous and
primitive demos, which habitually explodes with a primordial
energy and is invariably rebuffed by reality." Azmeh argues that
another refrain is
struck, and has been constant in negative construals of
Arab nationalism since the era of Jamal Abd al-Nasser, that
the desire by Arab nationalists for states larger than
those presently in existence 1s in turn somehow unnatural;
1t is an 1dle passion at best, a sordid excuse at worst.?

Azmeh further notes that "hardly a mention is made, more

than inconsequentially and in passing, of the popularity of this

desire." " There seems to be no awareness of Arab social and
cultural cohesion contained in Arabism." Azmeh traces this

attitude to western interests. He explains that "in the recent

past, as well as during the Nasserite era requirements of the

.~ Eric Davis-Willard, "Theory and Method in the Study of Arab
Nationalism", Review of Middle Fast Studies, 3: (1978) p. 26, p. 18.

? Aziz Al-Azmeh, "Nationalism and the Arabs", Arab Studies Quarterly,
vol. 17; Numbers, 1, 2, Winter-Spring (1995) pp. 3-5.
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moment dictated the reduction of Arab nationalism to only one of
its aspects, namely aspirations to unity." Therefore Azmeh puts
forward the view that "Arab nationalism has generally been
portrayed, in the west, from the narrow perspective of politics
of the moment."*”

This nature of Western writing on Arab nationalism 1s seen
by Maxime Rodinson as the composition of a paradigm of Western
scholarship concerning the Middle East. Rodinson calls this
paradigm "theologocentrism" that attributes all Muslim produced
thought as texts of Islamic theology. A wave oOf writings
expresses this attitude in which Arab thoughts and actions are
perceived to be the result of Islamic theology. Accordingly
nationalism is an alien ideology to the Arabs and it therefore
can be only the result of borrowing from the West.'

E. Kedourie and S. Haim’s treatments of Arab nationalism are
examples of the kind of treatment 1t received 1n Western
writings. For the most part Arab nationalist ideology 1is
presented as essentially lacking any ability to play the role
nationalism had been able to play in European nationalism. Haim
and Kedourie systematically "cast doubt upon, 1f not totally
undermine, the notion that either religion, language or common

culture and history serve to qualify Arab nationalism as a

Y Tbid, pp. 3-5.

_“ Examples of this may be found in many works on Arab nationalism. In
particular the Arabs are seen as 1intellectually confined to religious

theology. see, Edward Rice, Captain Sir Richard Francis Burton, (New York:
Charles Scribner’s Sons, 1990); David Pryce-Jones, The Closed (Circle: An
Interpretation of the Arabs, (New York; Harper & Row, 1989); Sandra Mackey,
The Saudis, (Boston; Houghton Miffin Company, 1987); and Raphel Patai, lhe
Arab Mind, (New York; Charles Scribner’'s Sons, 1973)

/




genuinely national doctrine."?*?

- To move forward in evaluating Western writings on Arab
nationalism it 1s clear that most studies, although narrow,
approach it in a variety of ways. Some would treat it by focusing
on some of its aspects such as pan-Arabism or its contradiction
with Islam and therefore overlook the possibility of a larger
overall context. Other studies impose a ready made preoccupation
as when 1looking to the roots of Arab nationalism and 1its
intellectual origins in European ideas or by emphasising the role
of Christian missionaries and the role of Christian Arabs in its
origin.

Most studies begin with the assumption that Arab nationalist
thought originated as a.reaction to Turkish nationalism and in
the Arab experience with European colonisation. This is very
clear in the contributions of Haim and Kedourie as well as many
others who were influenced by them. Some Arab writers have echoed
the same convictions without any reliance on primary material.
Other Arab studies are narrative in nature and in the nationalist
tradition are occupied with whether the Arab nation is a

historical nation that is much older than all European nations.?

' Eric Davis-Willard, "Theory and Method", op. cit., p. 19.

"> Bassam Tibi, Arab Nationalism: A Critical Enquiry, Second Edition,
Translated by M. Farouk-Sluglett and P. STuglett (London; Macmillan, 1990) p.
8. Examples of Arab writings that echo the European writings are numerous. To
name but a few, see, Tariq Ismael, The Arab left: George Habbash and His
(omrades, (New York; Syracus University Press, 1976), and Elie Chalala, "Arab
Nationalism: A Bibliographical Essay", in Tawfiq Farah(ed), Pan-Arabism and
Arab_Nationalism: The Continuing Debate, (Boulder, London: Westview Press,
1987); Hisham Sharabi, Arab_ Intellectuals and the West, (Baltimore: Johns
Hopkins Press, 1970); Majid Khadduri, Political Trends in the Arab World: The
Role of Ideas and Ideals, (London; John Hopkins University Press, 1970): Kema?
H. Karpat(ed.), Political and Social Thought in the Contemporary Middie East,

(New York; Praeger Publishers, 1982) and Raif Khury, Modern Arab Thought:
Channels of the French Revolution to the Arab Middle Fast, Translated from

8



This, explains Azmeh, is a basic strand of Arab nationalist
discourse. "Like all nationalisms; it has generally asserted that
Arabism transcends history and society, that it 1s a vital forcé
on a par with other colossal forces of nature, that it 1s an
eternal mission, ... " Criticising this trend and what he sees
as that of the politics of the moment Azmeh concludes that

both views sacrifice intellectual rigor: the perspective of
eternity gives itself up to sentimentalism, the mainspring
of the politics of identity, and the perspective of the
moment is captive to immediate political lusts. Both regard
nations and nationalism metaphysically: They are either
accomplished and consummate, or they are chimerical. In
either case, they are beyond history and beyond politics.*

Although much has been written about Arab nationalism the

existing literature does little more than confirm the influence
of Western political thought on Arab nationalism.® Khaled Moh’d
al-Dmour while confirming that the literature attributes Arab
nationalism to Western thought without specifying the nature of
this influence argues that this 1is

inadequate, both because it lacks information on the full
nature of the influence of Western thought, and because
Arab nationalist ideology, even though it was influenced by
European thought, was in fact quite fundamentally different
in important aspects from  European theories of
nationalism.?*

Arabic by Thsan Abbas, (Princeton N. J.; Kingston Press, 1983)
4 Aziz Azmeh. "Nationalism", op. cit.., p. 5.

'> Examples may be seen in the following, Hugh Seton-Watson, Nations&
States: An Enquiry 1into the Origins of Nations and the Politics of
Nationalism, (London: Methuen, 1977); Albert Hourani, al-Fikr al-'Arabiy fiy
"Asr_al-Nahda: 1798-1939, Translated into Arabic bu Kariym "Azquwl, Fourth

Edition(Beirut; Dar al-Nahar 111 Nashr, 1986); Leonard Binder, The Ideoloqgical
Revolution in _the Middle East, (New York; John Wiley and Sons, Inc., 1964):

S. Haim, Arab Nationalism: An Anthology, (Berkeley: University of California
Press, 1964): Elie Kedourie, Arabic Political Memoirs, (London: Cass, 1974).

" Khaled Moh'd al-Dmour, "The Influence of The German Romantic Theory of
Nationalism on the Ba'th Theory of Arab Nationalism", Unpublished PhD.
Dissertation (South I1linois University at Carbondale, 1991) pp. 1-2, p. 20.

9



Focusing on the Arab nationalism of the Ba’th (rebirth) Party
Dmour concludes that "while influenced by German romantic
theories of nationalism" the Ba’th contribution to Arab
nationalist ideology "was developed in the Arab milieu."®’
Dmour identifies the non-German components of the Ba’th
theory of Arab nationalism as including the role it allocates to
religion compared to that the German theory has. In the Ba’th

theory "Islam was seen as one of the most important parts of the

Arab culture." This also applies to the relationshlp between
socialism and nationalism. Dmour explains that 1in Arab
nationalism there is to be found a "combination of nationalism
and socialism in a single ideological system."'® Most studies,
Arab or Western, emphasise the European effect. However some Arab

writers deny this effect and claim originality for Arab
nationalism in the historical development of the Arabs and in the

social conditions of the Arabs in the nineteenth century.

This leaves students of Arab nationalism 1in doubt, from
which the existing literature offers no escape. However some
studies take a more moderate stand on the issue. Anouar Abdel-
Malik points out that Arab thought has 1ts own content and themes

that express two main tendencies. First there 1is the Islamic

7 Ibid, p. 20.

® Ibid, p. 20. The same stand is expressed by A. Duri, The Historical
Formation of the Arab Nation, First Edition (London; Croom Helm, 1987): "Abd
al-Ilah Belqaziyz, Ishkaliyyat al-Wahda al-"Arabiyya: Khitab al-RaghDa wa
Khitab al-Mumkin (The Problematique of AraD Unity: The Discourse of the Wish
and the Discourse of the Possible) First Edition(Casablanca; Afriqiyya al-
Sharqg, 1991) Arabic Text(Present Author’s Transliation; Waliyd Qaziyha, "Fikrat
al-Wahda al-"Arabiyya fiy Matla’ al-Qarn al-"Ishriyyn" (the Idea of Arab Unity
in the Beginning of the Twentieth Century), in S. Hammadiy etal, Dirasaat t1y
al-Qawmiyya al- Arabiyya wa al-Wahda, First Edition (Beirut, Markaz Dirasat
al-Wahda al-"Arabiyya, 1980) Arabic Text (Present Author’s Transtation)

10



tendency whose essence is a call for the revival of Islamic glory
and a return to the pure faith in order to reconstruct the past
glory. Second is the liberal modernist tendency. This tendency
aims at founding a modern Arab society that resembles the West
in many ways. Abdel-Malik concludes that arguing for the
existence of any exclusive trend is not accurate particularly in
that thinkers advocating a liberal modernist trend include a
whole range of orientations, from conservative liberalism to
Marxism.*’

The Lebanese economist and historian George Corom
acknowledges the view that Arab nationalism was affected Dby
European thought with qualification. He argues that to say that
Arab nationalism was the work of Christian Arabs and therefore
must have been under the effect of EBurope is to advance a view
that echoes Eurocentrism. This is to portray Christian Arab
intellectuals as having been the channel for European thought due
to their minority situation. This, argues Corom, disconnects the
writings of Christian Arabs from their social, political,
economic, and historical contexts. This 1s Dbecause their
writings, argues Corom, were 1in fact less Europeanised than thé
writings of many Muslims. There was no firm dividing line between
Christian and Muslim Arab intell'ectuahls as was evident 1in the

thought of this elite as a whole.*f

9 Anouar Abdel-Mali k(ed), Contemporary Arab Political Thought, (London:;
Zed Books, 1980). Abdel-Malik views are well presented in his two-volume work

entitled: Civilisations and Social Theory, First Edition(New York; State
University of New York Press, 1981) -'

0 George Corom, Uwrubba wa al-Mashriq al-"Arabiy min al- Balgana ila al-

Labbnana: Tariykh Hadatha Ghyir Munjaza(Europe and the Arab East rrom
Balganisation to Lebanisation: A History of An Unaccomplished Modernity) First
Edition(Beirut; Dar al-Tali'a, 1990) Arabic Text (Present Author's
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Apart from these studies which trace the roots of Arab
nationalism and generally agree on treating it as essentially
linked to Arab memories of a conceived glorious past, there 1is
another aspect of the literature on Arab nationalism which
started to appear when Nasserism and Ba’thism dominated Arab
politics. In this direction some studies see Arab nationalism as
arising during the process of modernisation in the Arab world.
According to this approach Arab nationalism is an ideology that
political regimes used to meet the needs introduced by the
modernisation of the Arab world in the twentieth century. Arab
nationalism was seen as a functional political tool needed to

facilitate the transition from the undeveloped to the developed

state of the Arabs.

Echoing this approach Tawfiqg Farah, for example, concludes
that Arab nationalism meets the need of the modernisationists.
As an ideology it can be a vital tool in bridging the gap between
the secularity that modernisation dictates and the religilous
nature of Arab political identity. Therefore, Arab nationalism
was an ideology that was the result of the secularisation of the
elites in order to enable them to avolid being alienated f£rom the
masses whose identity is based in religion. Ideology in this
sense helps the elites to "build bridges to the traditional and
religious masses."?*

As Islam 1is commonly viewed by the functionalists as
hindering modernisation thelr views on nationalism are compatible

with this orientation. Hence Richard Pfaff considers that

Translation) pp. 174-176.

* Tawfiq Farah (ed), Pan-Arabism, op.cit., p. xii.
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nationalism plays the role which Islam is inherently unable to
play. Echoing this common theme in modernisation studies of Arab
nationalism Pfaff writes that nationalism plays the role of a
secular religious structure put side by side with Islam.
He writes:
as the Arab moves away from Islamic traditionalism, he
finds moral guidance in the political religion of Arab
nationalism ... However, as each particular Arab polity
gains an historical depth of its own, as each develops 1ts
own peculiar social, economic and political institutions
the significance of Arab nationalism will surely wane
the evolution from Islamic community to nation-state

will have been completed with Arab nationalism handmaiden
to the process.?*

The debate on the death of pan-Arabism referred to earlier
is within this modernisation analysis. According to this approach
Arab states had no option but to rely on Arab nationalist
ideology in their drive for modernisation. But that applies only
to the early days of the modernisation process when these states
lacked the sufficient 1legitimacy needed to 1implement the
transition from undeveloped to developed or modern. At that stage
of modernisation Arab nationalist 1deology was an adequate and
indispensable doctrine that had to be adhered to rigorously. As
these states consolidated their legitimacy and gained historical
depth of thei; own the need to employ the nationalist doctrine

was greatly reduced.

As F. Ajami argues, once the state achieved modernization

% Richard Pfaff, "The Function of Arab Nationalism”, Comparative
Politics, vol. 2, Number 2, (January 1970) p. 167. Other works adopting the
modernisation/functional approach and explanation of Arab nationalism include:
M. Halpern, The Politics of Social Change in the Middie East and North Africa,
(Princeton; Princeton University Press, 1963); M. Hudson, Arab Politics: The
Search For Legitimacy, (New Haven and London; Yale University Press, 1977);

and Bruce Borthwick, Comparative Politics of the Middle East: An Introduction,
(Englewood, N.J.: Printice-Hall, 1980)
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the ideology of nationalism was replaced by pragmatic 1lssues.
Although many scholars, like Ajami, accepf this view and notice
the flourishing of Islamic fundamentalism in the 1970s and
afterwards, they offer no explanation beyond their conclusion
that state and society have become modern by the help of Arab
nationalist ideology. The modernists are unable to provide an
explanation of the persistence of either traditional Islamic

fundamentalist ideology or Arab nationalist ideology "except as

something deviant."?

This approach received wide criticism as to its evolutionary
notions in viewing nationalism.?* The central point of the
critics has been that modernisation theory’s view of natlonalism
is "at best, questionable when applied to the Arab World."?® As
Pritchett put it, the functional approach "argues for a
legitimizing and transitional role for the idea and ends 1in a
debate about whether the idea of Arab nationalism has died."**

Considered inextricably linked to pan-Arab aspirations Arab
nationalism is viewed as an i1idealist model which founds its call

for an all Arab nation-state on Arab-Islamic history. However

2 Diane Tuller Pritchett, "The Language of Arab Nationalism and Arab
Foreign Policy: The Relations of Egypt, Libya and Syria, 1969-1981",
Unpublished PhD. Dissertation, (Boston University, 1992) p. 54.

* For a review of the criticisms, see, A. Smith, Theories of
Nationalism, (London: Gerald Duckworth & Company Limited, 1971) pp. 45-57 and
Diane Tuller Pritchett, "The Language of Arab Nationalism", op. cit., pp. 50-
H5. However when it comes to Arab Nationalism Pfaff argues that it is only
"both a valuable and necessary referent for the emerging "New Man" of the Arab
world". This is because, he explaines the "quest of the Arab national movement
for a community with a political dimension is a false quest.” Richard Pfaff,
"The Function of", op. cit., pp.158-159.

*D. T. Pritchett, "The Language of Arab Nationalism", op. cit., p. 54
% 1pid, p. 58.
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this history is thought to argue against the existence of any one
Arab state at any time. Moreover, Arab nationalism’s concept of
an Arab identity is thought to contradict the mosaic nature of
Arab society. The contradiction is brought forward since there
has never been "a society like Arab society ... so divided,
fragmented, and polarized in reality."?’ Arab identity is a myth
that 1s seen as inconsistent with the aim of realising yet
another myth, Arab unity. Hence Western studies have tended to
use the term ‘the Arab World’ or further still ‘the Middle East’
in order to indicate the heterogenous nature of the region.?® The
failure of Arab nationalism is linked to this mosalc nature of

Arab society which makes the Arabs unable to "respond to the

27 Shlomo Avineri, "Beyond Sadam: the Arab Trauma", Dissent, 38, no.l,
(Spring 1991) pp. 150-151.

% Arab nationalists use the term "the Arab homeland". They argue that
this term indicates the unity of the Arabs in contrast to the term "the Arab
world" which emphasises its being a world and therefore implying heterogeneous
nature and multi-ethnicity. There 1s in Western Iiterature a persistent use
of the term the "Middle East”. This term 1is linked to the development of
strategic thought and it was first introduced and used by the American naval
captain Alfred Mahan. Arab nationalists and indeed many Arab social scientists
object to this term since it relates to the conception that the area is a
mosaic of peoples and cultural and national communities. They consider it as
not denoting a name that meets the particularism and nature of the Arab
region. In Western studies the Middle East appears as an area of a multitude
of nationalities, ethnic groups, religions, Tlanguages, and peoples and
nations. Therefore this term ignores the unity of the Arab people and includes
in the definition non-Arab states like Turkey, Iran, and Israel and excludes
Argbsc%untries 1ike Mauritania, Morocco, Algeria, Tunisia, and sometimes Libya
and Sudan.

Arab writers attribute this attitude in Western and Israeli studies to
their rejection of Arab nationalism and the call for Arab unity. Ali E. Hillal
Dessouki and Jamiyl Mattar, al-Nizaam al-Iqliymiy al-'Arabiy: Dirasa fiy al-

‘Alagaat al-Siyyasiyya al- "Arabiyya (The Arab Regional System: A Study in Arab
Political Relations) Fifth Edition(Beirut: Markaz Dirasat al-Wahda al-

‘Arabiyya, 1986) Arabic Text (Present Authors Translation) pp. 29-35, and A.
Bazzaz, "al-Istiqlaal al-Fikriy 1i1 Ummam”(The Intellectual Independence of
Nations) Al-"Arabiy, vol.44 (July 1962) Reprinted in Muhammad Al-Rumiyhiy(ed),
Araa wa Dirasaat Tiy al-Fikr al-Qawmiy al-"Arabiy (Views and Studies in Arab

Nationalist Thought) (Kuwait; Al-"Arabiy, 1985) Arabic Text (Present Author’s
Translation) pp. 12-15.
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modern idea of nationalism. "?

Studies began to concentrate on the mosaic portrait of Arab
soclety and highlight the issue of minorities. Considerable
attention was paid to the conflict between political Islam and
the conceived contradiction between Islamic doctrine and Arab
nationalist ideology and indeed nationalism as a whole. In this
respect, the state of Arab political disunity was used to
discredit and pronounce dead Arab nationalism. It is presented
as entirely 1linked to personalities whose death meant the
subsequent death of their ideas or the ideology they might have
employed.

Discrediting any rationale that may be latent in the idea
of Arab unity, studies tended to emphasise the supposition that
nationalism should lead to political unity 1f ever it was to
deserve 1ts definition. This 1is again an indication of the
tendency to view mnationalist movements and indeed Arab
nationalism in terms of the European model. The only viable
alternative to Arab nationalism 1s seen in state nationalism.
Particularistic nationalism, it is argued, is the true reflection
of the Western bringing of the winds of nationalism into the
region. If Arab nationalism is ever to play a role other than
modernisation a frequent implication is that it is reduced to a

response to Zionism.’® Arab nationalism is sometimes reduced to

being a force for hardening Arab solidarity on the Palestinian

- © As’ad Abukhalil, "A New Arab Ideology: The Rejuvenation of Arab
Nationalism® ", The Middle East Journal, vol.46, no.1, Winter (1992) pp. 22-36.

P This is for example the view of the Israeli Scholar Yehoshua Porath in
nis book, In Search For Arab Unity: 1930-1945., (London: Frank Cass. 1986)

Porath goes further than that in explaining the thoughts of Arab nationalists
and their actions by the reference to the Palestinian issue.
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issue even though the history of Arab nationalism 1s much older
than the Palestinian issue.>*

These approaches basically concentrate on the failure of the
Arabs to achieve political unity and, therefore, £fail ¢to
understand the fundamentals of Arab nationalism. The approaches
most common in Western, Israeli, and some Arab literature treat
Arab nationalism and condemn it by using the European nationalist
experience as a methodological yard stick. This assigns primacy
to the European model and considers 1t a global ideal type of
nétionalism that ought to be applied anywhere despite the
differences in circumstances. Accordingly "Arab nationalism 1is
found to be lacking in its ability to play a progressive role in
the social and political development of the Arab World."??

Since the end of the 1970s which witnessed the obvious Arab
political disunity there has not been in the West a noticeable
interest in the study of Arab nationalism and Arab nationalist
thought. This may be attributed to the prevalence of the (end of
ideology) thesis which again shows the dominance of Western
oriented perceptions and methodologies in the treatment of all
aspects of Arab nationalism. All in all Arab nationalism was
declared dead as an idea and a political movement. It is clear
that Arab nationalism 1s presented as a romantic ideology

essentlially linked to the memories of a conceived glorious Arab
past that 1s questionable. If this expresses the idealist

approach to Arab nationalism, at the functional level it is

- %L P. Alter, Nationalism, op. cit., considers Arab nationalism in this
view. He even considers pan-Arabism as suffering "the stigma of being only a
veil for hegemonic ambitions.", p. 152.

* Erick Davis-Willard, “Theory and Practice”, op. cit., p. 18.
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considered to have died since it fulfilled its zrole as a

modernising ideology.

(ii) Hypothesis and Aims of the Study

This study assumes that to make such conclusions 1s to
overlook the fact that Arab nationalist thought and Arab
nationalism are Dbeing reconstructed and rejuvenated to
accommodate the developments in Arab society and politics since
1967. The debates which Arab thought experienced in the 1980s
provide evidence that such development was taking place. Hence
this study focuses on the contributions of Arab intellectuals and
social scientists in the 1980s which as will be demonstrated
establish this premise of development in Arab nationalist
thought.

The importance of the study and analysis of Arab thought on
Arab nationalism and Arab unity in the 1980s can be explained in
the light of the "End of pan-Arabism" thesis. Whereas this thesis
affirms that by the 1970s Arab nationalism was dead, this
research, in contrast, seeks to show that even though Arab
nationalism lost its hegemony over Arab politics, Arab thought
produced an entirely fresh contribution to the ideas of Arab
nationalism and Arab unity that defy the death verdict. The
contributions are vitally significant and peculiar since they
were produced right after the very same period portrayed to have
witnessed the death of Arab natipnalism.

Furthermore, these contributions, which are the subject of
this research, involve a fundamentally significant intellectual

meaning and content. They were made by Arab intellectuals, a
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large number of whom remain devoted Arab nationalists, amidst a
hostile and challenging environment wherein 1i1issues were
determined by anti-Arab nationalist trends and policies. They
testify to the desire and ability of Arab nationalist thought and
Arab thought in general to produce its own models and affirm 1its
distinctiveness. For Arab nationalists who participated in these
debates the argument is that Arab nationalist thought i1s as able
as ever to struggle for 1its existence. They are eager to
establish that it represents a viable alternative in its Arab
context particularly after the rise of political Islam.

The research also brings into the discussion an entirely new
dimension of Arab thought and its nationalist variant. Whereas
Arab nationalist thought before the 1980s was the domain of Arab
easterners, Mashriqgi Arabs, the period of investigation bore the
evolution and development of a major Maghribi (Arab west)
contribution to 1issues of Arab nationalism and Arab unity.
Although previous studies of Arab nationalism focused on the
Mashrigi mainstream Arab nationalist thought due to its
ideological, political and epistemological hegemony, the Maghribi
trend has not been researched. Consequently Arab nationalist
ideology was depicted as romantic and the idea of Arab unity
mythical. This view of Arab nationalism may be apprehended since

1t 1s based on Arab nationalist thought up to 1967. But to accept

the conclusions put forward on these bases would amount to

accepting the premise that ideologies and thoughts are frozen at

certain points of time and do not allow for the logic of

evolution.

This study attempts to qualify other previous studies of a
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judgemental nature and may play a role in qualifying the death
verdict issued upon Arab nationalism. This is to be attempted by
presenting and analysing new contributions and their ideational
system. Therefore the study will focus on the debates as far as
1ssues like the Arab nation, Arab unity, Arab state, democracy,
and minorities are concerned. The question as constructed here
has not been subject to any previous major investigation. This
work 1is. based on a discussion of the subject from an Arab
perspective. The principal rationale underlying this research
lies 1n 1ts effort to portray and analyze the un-researched Arab
thought of the 1980s regarding Arab nationalism and Arab unity.

Particular emphasis is put on the contributions of social
scientists and the contributions of Maghribi intellectuals that
broke the hegemony of Mashriqgi Arab intellectuals well researched
before the 1980s. The basic premise that justifies the choice of
the contributions analyzed 1s. that they are unknown in languages
other than Arabic. They are fundamentally different from what is
known in the West about Arab nationalism. Therefore, the death

verdict cannot indiscriminately be applied to them.

1-2: Significance of the Study

The question of establishing its history and content, and
whether Arab nationalism died both as an ideology and political
force, remalns one of the very contested issues among students

of Arab politics. This study presents and analyzes contributions

that have poured into the tide of Arab nationalist thought. The

concentration on utilizing concepts that prevailed in Arab

debates in the 1980s is a major departure from the existing
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literature on Arab nationalism.

The 1980s as a period of investigation is significant in
many ways. Though the pefiod witnessed the victory of, as F.
Ajami maintained, raison d’etat, it also witnessed the current
of doubt in Arab thought and politics. Attempts were made,
intellectually and politically, to redirect Arab nationalism and
consolidate particularism or regionalism. The 1980s also saw the
establishment of many political unions among a number of Arab
states, as well as the foundation of three Arab regional
cooperation entities, the Gulf Cooperation Council, The Arab
Maghrib Union, and the short lived Arab Cooperation Council. The
oil power of the Arabs decreased or vanished amidst a process of
reconstructing the Arab regional system.

On the intellectual and ideological level the 1980s were

marked by a growing participation of Arab social scientists and

the demise of the role played by ideologues in determining the
direction and the content of the debates Arab thought was
undergoing. Particular emphasis in these debates is given to the
evolution of a new breed of Arab nationalist and unitary thought
which could be identified as realistic compared with the
romanticism of Arab nationalism which earlier may have justified

the death prognosis.

The contributions which the study presents are essentially
unknown 1in the West despite the fact that they represent new
thinking of Arab intellectuals about such issues as the Arab
nation and Arab nationalism. This would help in understanding
developments in Arab thought and therefore avoid the trap of the

‘End of Arabism’ thesis and the responses it triggered. The study
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discusses the contributions of the 1980s in order to understand
how they deal with the issue of the relationship between pan-
Arabism and the Arab nation on the one hand, and particularistic
ldentities and states on the other.

Of further importance are the contributions these debates
make regarding questilions like minorities and democracy. These
debates are analyzed to determine whether a rejuvenation of Arab
nationalism is taking place and whether Arab thought on Arab
nationalism and Arab unity is undergoing a dialectic between its
old and the newly emerging paradigms. The research aims to
establish whether these contributions deserve to be considered

in terms other than those argued by the advocates of the death

of Arabism.

1-3: Methodoloqgy

The research is basically carried out through a qualitative
approach to Arab thought on Arab nationalism and Arab unity in
the 1980s. Contributions are assessed, critically analyzed and
compared as to what they argue for regarding the issues of this
investigation. Although attention 1s paid to writings by Arabs
living abroad prominence 1s assigned to those in Arabic and
written by intellectuals 1n Lebanon, Egypt and Morocco. These

countries have been chosen for ease of academic access, because
of their Mediterranean locations and histories of Western

influence and because of their geographical locations in the main

sub-regions of the Arab world.?

3 Although the intention was to conduct field work in those three

countries the author was not able to visit Lebanon. Therefore all field work
was restricted to Egypt and Morocco.
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In addition, Egypt during a considerable time of 1ts
contemporary history approached the idea of Arabism as part of
state policy. Indeed Arab nationalist ideology owed much of 1ts
content and political movement to Nasserism. Lebanon’s scholarly
affiliation with the idea, amidst political £fragmentation,
provides another level of comparison. Egypt and Lebanon have
known their own brands of particularistic nationalism. Whereas
in Egypt Arabism gained the upper hand during the Nasserite era,
in Lebanon competition and contradiction have marked the debate
between Arabism and Lebanism politically and intellectually. In
this context, Lebanon still experiences the continuation of this
phenomenon as a feature of Lebanese politics.

Egypt after the mid 1970s witnessed the reemergence of
Egyptian nationalism in a way which the Sadaat regime sought to

utilize in an attempt to upset all Arabist forces which opposed

his peace accords with Israel. As a matter of fact the policies
of Sadaat’s Egypt were at the core of the split in the Arab World
and therefore were used to help prove the arguments behind the
‘End of Arabism’ thesis. Morocco has not been associated with
Arab nationalism on the political level. However studies would
stress that in Morocco and indeed 1in the Maghrib context Arabism
1s 1nseparable from Islam and this was particularly true during

the struggle against European domination.
Nevertheless, in Morocco today particularistic nationalism
1s coupled with Islamic overtones. This makes an examination of

contributions from Morocco <carry a significant weight.

Furthermore, the 1980s witnessed a clear interest of Moroccan

intellectuals in issues related to Arab nationalism and Arab
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unity. The contributions of Moroccan intellectuals are distinct
in many aspects. They reflect the effect of borrowing from
European thought concepts and methodologies that are used to
provide a new reading of Arab history, culture and reality. The
fact that Moroccan intellectuals are more open to European
contemporary debates gives their contributions the ability to
utilise these in discussing Arab issues in light of developments
in philosophical and social science more than do their Arab east
counterparts.

The field work is based on interviews and intensive research
in prominent libraries in Cairo and Rabat. The important task of
the field trips was to conduct interviews with a number of
intellectuals and academics in the two field work locations. Each
chapter provides a summary of approaches in Western literature,
proceeds to a general disquisition of Arab approaches, and then

concentrates on the debate within the three countries.

1-4: Organisation of the Study

In Chapter Two, ‘The Evolution of Arab Nationalism’, the
focus 1is on analysing the 1intellectual history of Arab
nationalism. The chapter analyses and explains the historical
context of the evolution of Arab nationalism. The different
factors that may have led to the evolution of Arab nationalism
are evaluated while discussing the environment in which the idea
was born. As an intellectual history it examines how Arab

nationalist ideoclogy developed and how the thoughts of one

generation or author influenced anothexr. The chapter reviews the

referents and intellectual antecedents of Arab nationalist
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ideology as well as the ideas that competed with 1t.

The focus of identity of early Arab nationalism 1s also
discussed to determine whether it was Islamic or secular,
particularistic or regional, or pan-Arab. The chapter also
provides a general portrait of the developments of key concepts
of the ideology itself. Of interest are issues like the changing
conceptual boundaries and political implications of the nation
itself. This is done by drawing on the writings of 1its leading
articulators. This, however, is undertaken without isolating the
intellectual content of the ideology from the activity and
movement associlated with 1it.

Therefore attention is given to the relationship between the
ideology of Arab nationalism and the political movements of the
Ba’th Party, Nasserism, and the Arab Nationalists Movement as
well as the experiments towards Arab political unification. The
chapter concludes with remarks that relate to the debates that
followed the 1967 Arab defeat in the war with Israel and up to
the 1980s when the pan-Arab i1deal was considered dead.

Chapter Three, ‘Arab Nationalism and the Idea of a United
Arab Nation’, is an evaluation of the concept of a united Arab
nation with its single nation-state, which is very central in
Arab nationalism. This i1s done in the form of a critical study

of Arab nationalism and 1its specific component of pan-Arabism

1.e. the concept of building a single nation-state that includes

all Arabs under its banner.

The discussion explores, defines, and analyzes the

ideological premises of Arab nationalism as expressed in concepts

of the Arab nation, Arab identity, and Arab unity. These premises
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were the result of the period between the end of the Second World
War and the defeat of 1967. Therefore, they expressed Arab
nationalism 1in 1ts greatest moments of political power and
intellectual fertility. Attention is also given to analysing the
arguments behind particularistic identities and minorities and
examining Arab nationalist thought'’s response to the challenge
these posed.

The concentration i1s on the debates that Arab thought had
regarding the i1ssues and presents material that is essentially
in Arabic that hitherto had not been known in other languages.
The evaluation of these contributions and the ideological
premises of Arab nationalist ideology presented in chapter two
1is very important in pinpointing the major issues that compose
the content of the debates till the 1980s. The discussion then
focuses on providing a critique of these premises as presented.
The criticisms traditional Arab nationalist thought received are
distinct in at least two features. First they deal with Arab
nationalism in a manner that is entirely different from the
eulogists’ point of view. The Arab intellectuals who made these
criticisms are attempting the reconstruction of Arab nationalist
thought. Second, these c¢riticisms are an evidence of the
emergence of a new trend of Arab thought and indeed Arab
nationalist thought.

The critique 1s based on the premise that traditional Arab
nationalist thought suffers from ideological, conceptual and
epistemological deficiencies. The critique concentrates on the
theoretical loopholes of Arab nationalism, in its traditional

paradigm, as far as issues of identity, culture and state are
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concerned. The discussion aims at establishing that the
traditional premises are belng questioned to a greater rather
than lesser degree. They are no longer universally accepted at

theixr face value.

The issues dominating these critiques will be utilised as
methodological concepts and background for analysing the
signlificance of the contributions of the 1980s. The critique 1is
employed to make a comparison between the traditional ideas and
how they were viewed 1n the 1980s. This provides a background to
the analysis in chapter four which concerns itself with
determining the nature of the new paradigm and the content of the
dialectical relationship it has with the old one.

Chapter Four, ‘Arab Nationalist Thought in the 1980s: The
Dialectic of 0ld and New Paradigms’, presents and analyses the
contributions of a number of Arab intellectuals in Egypt, Lebanon
and Morocco. Concepts of the Arab nation, Islam, secularism,
minorities, and democracy are evaluated. The aim is to establish
the existence of new approaches to these issues offering a new
conceptualisation that corresponds to the realities of Arab
socliety, history, and the need to view Arab nationalism on a
realistic basis.

While the discussilon starts with outlining the main theses
of the old paradigm, it is essentially a comparison between these
and the new contributions. The discussion seeks to establish that
Arab nationalist thought in the 1980s was undergoing a process

of renewal and restructuring. The major task is to establish the
main features of the new paradigm and trace any residue of the

old one
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Chapter Five, ‘Arab Nationalism and the Arab State System’,
takes further the discussion of the dialectical relationship
between the old and the emerging paradigm. It deals with the
question of the particularistic territorial Arab state as debated
in the contributions of Arab thought in the 1980s. Traditional
Arab nationalist views towards the state system since 1t emerged
are discussed. The discussion evaluates the effects the
consolidation of the Arab state system has had on the development
of new apprbaches within Arab nationalist thought towards the
relationship between the aim of Arab unity and political
fragmentation.

The analysis traces the change of attitudes Arab nationalist
thought has had towards the state i1n general and the Arab state
system in particular. The bulk of the discussion is devoted to
analysing contributions of Arab intellectuals in the 1980s. The
aim is to establish whether a new approach is clearly evident in
the contributions discussed that may justify the claim that they
represent a markedly new paradigm that is more realistic than the
traditional one.

In Chapter Six, ‘Arab Nationalist Thought: The Premises of
the New Paradigm’, the analysis starts by outlining the

developments the Arab world witnessed in the 1980s. These are
seen as the underlying factors behind the emergence of the new
paradigm. The effects these developments had on the intellectuals
whose contributions are the subject of this study are evaluated.

This is accomplished through an analysis of the contributions of

Arab i1ntellectuals towards the issues of Arab nationalism,

Arabism, Islam, secularism, minorities and democracy.
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The essential and fundamental premises of the new paradigm
are underlined. By analysing the premises of the new paradigm the
chapter concentrates on establishing that in the 1980s Arab
thought had a new understanding of issues of Arab nationalism and
Arab unity. The Chapter draws on the discussion and the analysis
provided in the five chapters. It outlines the findings of the
research and address itself to establishing the nature of Arab
nationalist thought in the 1980s in comparison to traditional
Arab nationalist thought.

The Conclusion is a summary of the findings of the research.
It sets out the main features that support the main argument
behind the hypothesis of the study. The conclusion also employs
the arguments outlined 1n the body of the previous chapters to

suggest further areas of research.
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Chapter Two

The Evolution of Arab Nationalism

To understand and grasp the roots of Arab nationalist
thought and the movement related to Arab nationalism, there 1s
a need to go into its history. This is necessary to provide a
background to evaluating the circumstances that witnessed the
birth of Arab nationalism. In addition an historical review of
the sort proposed here would serve the purpose of understanding
the debates concerning the issue of the research.

As scholars do not agree on a determined history of the
evolution of Arab nationalist thought and Arab nationalism, the
aim here is to deal with the issue by tracing the content of Arab
nationalism of modern Arabs who differ from thelir ancestors in
their nationalist ideology. Attention i1s then given to the
evolution of Arab nationalist thought and 1its wvariety of
manifestations up to the point where an Arab nationalist ideology

is manifest.?

2-1: The Arabs and the Ottoman Empire

The Arabs came under Ottoman rule in the sixteenth century

(1516-1556) when the Turks spread their control over the lands
of the Fertile Crescent, Egypt and later on North Africa. The
Islamic concept of nation bound by religion (umma) was prevalent

at that time and this played a vital role in the success of the

! For an assessment of these debates see Mahmoud Haddad, “The Rise of

Arab Nationalism Reconsidered” International Journal of Middle East Studies,
12(1994) pp. 202-216.

30



Turks in uniting Muslim peoples under their banner. The Arabs and
indeed other Muslims accepted Ottoman rule as that of fellow
Muslims. The Arabs accepted the domination of the Ottoman Empilre
since it came after a long period of fragmentation and with the
hope that it would serve the interests of Islam.

The Ottomans in their early days were very efficient rulers
and they maintained for the Empire a favourable international
position. The Empire was, in the eyes of its subjects, an Islamic
one that checked the greed of Christian Europe and a state 1n
which, theoretically at least, all Muslims were equal subjects.
The concept of nation enhanced its Islamic substance that does
not imply ethnic or linguistic nationalism. Other concepts like,
homeland and Arab were limited to their narrow meanings. The word
'Arab’ was used to differentiate between the Turks and Arabs but
not in any nationalistic sense.?

However, Ottoman rule deteriorated as the later sultans were
involved in corruption and the government became centralized and
runing counter to public interests.’ Foreign interests and
influence were felt at all levels with the introduction of
foreign concessions and intrusion 1n the affairs of the Empire.

On the other hand, while the Ottomans presented thelr government

in an Islamic fashion, there was an ever growing realisation on

* Aniys Saiygh, Tatuwr al-Mafhum al-Qawmiy "ind al-"Arab (The Development
of Arab Nationalist Concept), (Beirut: Dar al-Tali'a, 1961) Arabic Text
(Present Author’s Translation) p. 45.

> From the end of the seventeenth century the Ottoman Empire began a
process of weakness; pressures from European powers, esp. the Austrian and
Russian empires, coupled with rising nationalism in the Balkans escalated 1ts
decline. Hans Kohn, “"Nationalism and Imperialism”, in Ruth Nanda Ashnen(ed),

Mid-East: World-Centre: Yesterday, Today and Tomorrow, (New York; Harper&
Brothers Publishers, 1956) p. 286.
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the part of many peoples, and indeed the Arabs, that this was
only superficial.

The Ottoman rule was marked by an attempt to seal off their
subjects from any ideas that would jeopardise their hegemony.
This was strongly the case as far as the Arab provinces were
concerned. Not only did the Ottomans deprive the Arabs of their
place as the guardians of Islam, but they also stripped them of
any right to govern themselves. Arabic, which however remained

the language of theology, lost 1ts prominence and the Arabs

became second class subjects in their own land.®

(i) The Encounter with the West:

Despite the fact that the Ottoman Empire was heavily
involved in contacts with Europe, it kept its Arab provinces at
arms length from what was taking place outside its boundaries.
Hence, there was no realisation on the part of the Arabs of how
far behind they were from other civilisations. They maintained
their traditional view that the world of Islam was the most
glorious of all worlds.

However, the close of the eighteenth century brought about
dramatic developments that paved the way for the realisation that
the world of Islam was highly stagnant. The extent to which this
was primarily a result of direct contact with the West is an
issue of controversy among investigators of the subject. Some
would maintain that this realisation preceded the Napoleonic
invasion of Egypt(1798)and was a result of the literary Arab

renalissance, "nahda", of the nineteenth century and the works of

* Aniys Saiygh, Tatuwr al-Mafhum, op. cit., pp. 48-54.
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Christian missionaries and thelr schools in the Arab East from
1748.

However a close examination of the effects of the Napoleonic
invasion and subsequent occupation of Egypt would place the
argument 1n favour of those who give 1t prominence. The French
invasion of Egypt ignited.the;process of direct cultural contact
between the Arabs and Europe in modern times. It also opened the
gates for European intervention in the Arab world and brought the
interests of other European major powers to the politics of the
region.’ This played a significant role in bringing to the minds
of the Arabs the shock of how wide was the gap that existed
between them and Europe. The Napoleonic invasion of Egypt led the
Arabs to discover the painful truth of how distorted their world,
when compared to the real world, was.®

The impact of this experience was vital in the emergence of
the West as the greatest challenge ever faced by Muslim society
which had only a traditional religious structure to employ in the
encounter. Not only was the challenge a technological one but it
also included very strong intellectual and political elements and
implications. These intellectual and political components had

several consequences and impacts on the traditional way of life

of the Arabs.’

The interaction of these elements and the reaction they

> K. S. Al-Husry, Oriqgins of Modern Arab Political Thought, (New York:
Caravan Books, 1980) p. 3, p. 6.

| ° F. Ajami, The Arab Predicament: Arab Political Thought and Practice
since 1967, (Cambridge; Cambridge University Press, 1992) p. 56.

Shlomo Avineri, "Arab Nationalism”, in Eugene Kamenka(ed), Nationalism:

{—ng, (London; Edward Arnold, 1976) pp. 101-
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provoked, in the desire of the Arabs to catch up with Europe, was
the corner stone and the basis for Arab political thinking 1in the
nineteenth century.® The manifestation of this desire was the
flourishing of the writings of some intellectuals. They sought
to defend and revitalize Islam to enable 1t to resist the
inroads of the infidels 1. e. Christian Europe. Intellectuals
tried to find an answer to the very question of why Europe
progressed and Muslims stagnated, and what were the appropriate
measures to overcome the gap. They tried to find a combination

between Islam and what they considered acceptable of modernity.’

(1i) The Birth of Arab Nationalist Thought

Recapitulating on what 1s said earlier, it is possible to
see the origins of Arab nationalist thought in the crisis that
Islam faced in the nineteenth century. Islam encountered a
Western assault in the form of a military attack as well as a
criticism of its value system. The response was a sincere attempt
to defend the faith and salvage it.'® This gave birth to a
political, social and intellectual movement in the Arab world.!?
But to attribute the birth of Arab nationalist thought solely to

the effects of contacts with Europe would overemphasize these

° K. Al-Husry, Origins of Modern Arab, op. cit., p. 3.
> F. Ajami, The Arab Predicament, op. cit., pp. 54-55.

'S, Haim(ed), Arab Nationalism: An Anthology, (Berkely: University of
California Press. 1964) p. 6. |

' Majiyd Khaduwriy, al-Itijahaat al-Siyyasiyya fiy al-'Alam al-'Arabiy:
Duwr al-Afkaar wa al-Muthul al-'Uliyya fiv al-Siyyasa (Political Trends in the
Arab World: The Role of Ideas and Ideals in Politics) (Beirut: al-Dar al-

ggtahida 111 Nashr, 1985) Arabic Text (Present Author’s Transiation) pp. 19-
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effects and underestimate the active role of indigenous factors.

This refers to the developments that took place in the
region long before contacts with Europe. The region witnessed an
Islamic revival that began with movements like the ‘Wahhabiy’
reform movement .*? The reforms of M. Ali (1805-1848) in Egypt had
considerable effects on the region.* These movements do not,
according to S. Haim, stand the test of nationalism. Haim
classifies the Wahhabiy movement as a religious puritanist
movement whereas she considers M. Ali’s attempts at creating an
Arab empire as an expression of the ambitions of an
opportunist.?* Nevertheless, they were 1in fact independent
movements that sought the liberation of some Arab provinces from
the Ottomans.

Hourani provides an explanation that would classify these

movements as an expression of Arab feeling but not of Arab

12 The Wahhabiy movement was the work of Muhammad Ibn 'Abdulwahhab (1703-
1791)in the Arabian Peninsula to revive Isiam. It stressed the vitality of
going back to the early Islam of the Prophet and his first successors. Though
this movement had no Arab nationalist ideology it was a rejection of Ottoman
rule. It was a revolution led by Arabs to deny the Ottomans what it considered
as Arab natural rights. Also by stressing the old ways of Islam it Tent itself
an Arab character. |

It is important to note that the Wahhabiy movement and its call for
religious revival had the effect of instigating similar movements: of these
mention can be made of:

* The movement of M. Shukaniy in Yemen (1756-1834)

* The movement of M. AL-Alusiy in Iraq(1802-1854)

* The movement of M. AL-Sanusiy in Libya (1785-1859).

Anuwar al-Jundiy, al-Fikr al-"Arabiy al-Mu'asir fiy Ma'rakat al-Taghriyb wa
al-Taba'iyya al-Thaqafiyya (Contemporary Arab Thought in the Battle of
Westernisation and Cultural Dependency), First Edition(Cairo: Maktabat al-

ggg]uw'a1-Masriyya, n. d.) Arabic Text (Present Authors Translation) pp. 29-

- 7 M. Ali engineered the modernisation of Egypt and attempted to widen
his domain at the cost of the Ottomans. He invaded Asia Minor in 1840 but was
defeated at the hands of European powers. Alan Palmer, The Decline and Fall

of the Ottoman Empire, (London; John Murry, 1992) pp. 61-62, pp. 107-109.
' S. Haim (ed), Arab Nationalism, op. cit., pp. 3-4.
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nationalism. According to Hourani’s analysis, the Wahhabiys were
a movement that tried to restore Islam in its purist form, and
that meant a revival of the memories of the Arab period 1in
Islamic history. M. Ali’s empire was Arab in terms of geography
and Hourani cites that Ibrahiym Pasha, son of M. Ali, was
reported to have said that he was an Arab seeking the
establishment of an Arab state and the maintenance of Arab
nationalism and political existence.?®’

However the movements of the Wahhabiy and M. Ali were not
supplementary to each other. On the contrary, they were engaged
in mutual hostilities and M. Ali proceeded to inflict a heavy
defeat on the Wahhabiys 1n military confrontations upon the
request of the Ottoman sultan.'®* The trend, however, was mainly
of Islamic character and fundamentalist in tone. This can be
understood by the fact that fundamentalism (Salafiyyah or the
ways of ancestors) mixed with Sunni suffism (mysticism) was the
only living trend of Islam at that time. But the failure of this
Salafiyyah in checking the enemies of Islam paved the way for the
reform movement. This was in essence a movement of reformist
compromlise, aimed at countering the Western challenge and the
state of internal decay.'’

The conclusion that may be drawn from the debate would not

help 1in deciding upon the nationalist character of these

> Albert Hourani, al-Fikr al-'Arabiy fiy 'Asr al-Nahda (Arabic Thought

in the Liberal Age)Fourth Edition(Beirut: Dar al-Nahar 1i1 Nashr, 1986) Arabic
Text (Present Author’s Translation) pp. 312-313.

° F. Sayegh, Arab Unity, Hope, and Fulfilment, (New York; The New Devin
Company, 1958) pp. 24-25.

""A. Alnasrarwi, Arab Nationalism, 0il. and the Political Economy of
Dependency, (New York; Greenwood Press, 1991) pp. 7-9.
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developments. However, the advent of political concepts into the
Arab region as a result of Western influence was not an easy and
spontaneous process. Furthermore, prior to the West’s intrusion
into the region, there had been a consciousness among the Arabs
of some form of identity and affiliation among them. This trend
can be found i1n the insistence upon the importance of introducing
new sciences and imitating Europe.'® This is obvious in M. Ali’s
attempts at modernization and the revival of Islam and later on
in intellectual contributions that gave prominence to the revival
of Arab thought as a vital component of Islamic thought. Writings
lent an obvious attention to the issue of Arabism. Islam was no
longer ‘real’ because 1t had been corrupted by the Turks and
hence was de-Arabised (lost its Arab essence)in the process.?®
Therefore, while reform was directed towards the revival of'
Islam, the call for the restoration of the pure religion involved
the tendency toward a revival of Arab Islam. Thus writers like,
M. ‘Abduh and Al-Afghaniy, for instance, can not be considered
as Arab nationalists but those who participated in introducing
Arabism.?° By the turn of the century the Islamic reform movement
was spreading in the Arab provinces of the Ottoman Empire. This
movement was in defence of what some writers calléd the "injured
self-view" and 1in the course of its development it played a

significant role in the early foundation and formulation of Arab

" K. Al-Husry, Origins of Modern Arab, op. cit., p. 129.
¥ 'Abdullah ‘Abduldaiym, "al-Idyulujiyya al-Qawmiyya al-'Arabiyya:
Tatuwruna wa Duwruwha wa Afaaqiyha" (Arab Nationalist Ideology: 1Its

Development, Role, and Prospects” Shoun Arabiyya (Arab Affairs) vol. 61,
(1990) Arabic Text (Present Author’s Translation) p. 81.

“ K. Al-Husry, Origins of Modern Arab, op. cit., pp. 116-118.
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nationalism.??

(iii) The Impact of the Nineteenth Century Literary

Renaissance

The impact of the nineteenth century literary renalissance

or ‘nahda’ on the evolution and content of Arab nationalism 1S

a major source of controversy in the debate among scholars who

investigated Arab nationalism. Of interest also, 1s the role

played by Arab Christians, malinly Lebanese, in the making of Arab

nationalism considering their active participation in the

literary revival.?® As explained above, the trend of criticising
the Ottoman government coupled with the encounter with Europe

resulted in the Islamic revivalism described earlier. This trend

expressed itself 1in different ways: the Salafiyyah response as

in the Wahhabiy movement, and the Westernisation and compromise

al-Tunisiy.** The obvious

approach of R. al-Tahtawiy, and K.

consequence was a new stress on Arabism of some sort. This in

turn found expression in a literary-linguistic and cultural

renaissance ’‘nahda’ in the nineteenth century.

The renalssance was marked by the call for concentration on

2L WiTlliam Cleveland, "Sources of Arab Nationalism: An Overview". in M.
Curtis(ed), The Middle East Reader, (New Brunswik, New Jersey USA and Oxford

UK; Transaction Books, 1986) p. 3.

“ R. Khalidi, "The Introduction", in R. Khalidi etal(eds), The Origins
of Arab Nationalism, First Edition (New York: Columbia University Press, 1991)

D. X11.
® Sa’iyd Muraad, "Usuws al-Hadatha fiy al-Fikr al-Qawmiy: al-Hadatha fiy

al-Fikr al-"Arabiy al-Hadiyth’'(Bases of Modernity in Nationalist Thought:

Modernity in Modern Arab Thought), in Ma’an Ziyyada (ed), Buhuwth fiy al-Fikr
1, First

al-Qawniy_al-'Arabiy(Reserches 1in Nationalist Thought) vol. 2.
tdition (Beirut; Ma’had al-Innmaa al-’Arabiy, _1985) Arabic Text (Present
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the learning and teaching of Arabic and its promotion, and
revival of classical Arabic literature.?®* The nahda gathered
momentum 1in the 1870s and 1880s. Even though this renaissance
can, 1in some aspects, be linked to the modernisation policies of
M. Ali, 1ts unique characters are the work of a catalogue of
factors. As stated above the figuring of different issues that
can be linked to Arabism in the developments examined since the
beginning of the nineteenth century, should be unders_tood in the
making of this nahda. However, the establishment of literary,
scientific and cultural societies played the most important role
in making the renaissance.?” These societies stressed the goals
of nahda and put its waggon on the rails.

The arrival of Christian missionaries with their schools and
presses considerably helped in enhancing the role of nahda.?¢
Nevertheless it is 1mportant to point out that the missionaries
did not instigate the process. Even though the Levant had
received missionaries and their schools since the seventeenth
century, their activities remained confined to religious
matters.?’ Therefore when they arrived again in the nineteenth
century they relied on the help of indigenous people. They
employed some Arabs as translators and teachers in their schools.

Till the 1870’s their presses had no active role in promoting the

“ Mahmuwd S. Mansiy, Harakat al-Yagada al-'Arabiyva fiy al-Sharg al-
Asiyawiy(The Movement of Arab Awakening in the Asian East), First Edition,
(Cairo; Dar al-Fikr al-"Arabiy, 1972) Arabic Text (Present Author’s
Transiation) p. 49.

“ A. Duri, The Historical Formation of the Arab Nation. (London: Croom
Helm, 1987) pp. 147-149.

® A. Alnasrawi, Arab Nationalism, op. cit.. p. 27.

“ Mahmuwd S. Mansiy, Harakat al-Yagada, op. cit., p. 44.
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use of Arabic or the revival of Arabic heritage.?®

But the arrival of American Protestants in 1820 initiated
a competition between the missionaries.?’ Arabic became a major
concern of missionaries and combined with the efforts of scholars
concerned with renaissance, this had the unintended but wvital
consequence of "revitalising a national culture"?®° The nineteenth
century witnessed this renaissance in the works of a number of

pioneers who held its banner. Mention can be made of Butrus al-

Bustaniy (1819-1883) and I. A. Yazijiy (1847-1906) who wrote
books, published journals and papers and established national
(L.e. Arab) schools.

These piloneers called for borrowing from Europe to achieve
progress. Yazijiy, in particular, was outspoken in his call for
the revival of the Arab heritage and called for the awakening of
the Arab nation. Their contribution can be estimated through the
study of the societies that sprang up in that time. Of importance
are societies founded in Cairo, and Syria: (The Society of
Refinement (founded 1in 1845); the first Arab cultural society
which dealt with topics of language and literature and the issue
of patriotism; the Beilirut Society of Science and Arts (founded
1847) ; The Oriental Society (founded 1850); The Syrian Scientific
Society (founded 1857), and the Society of Education (founded
1868) .

These socleties were mailnly interested in the promotion of

science, the reform of the education system and the study of

€ A. Duri, The Historical Formation , op. cit., p. 152.
“ Mahmuwd S. Mansiy, Harakat al-Yagada, op. cit.. p. 45.
® A. Alnasrawi, Arab Nationalism, op. cit., p. 27.
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Arabic. They stressed the need to revive some aspects of Arab
heritage and in that an induction of nationalist feeling may be
seen. Although some studies would underplay any relationship of
this sort, a correlation between the two 1s theoretically
logical. Whenever national feeling faced a threat there arose a
need for a revival of national heritage and vice versa. The
rediscovery of heritage would induce national feeling and
crystallise it.?>!

The attack on cultural symbols brings forward the need to
enhance and protect identity.?? For the Arabs Arabic has been at
the centre of their cultural heritage and sense of community. Its
revival was seen as the appropriate measure to protect the
identity of the Arabs. The discovery of the national heritage,
which was the major feature of nahda, 1nvolved the struggle
against the hegemony of the Turks and, thus, was an inducing
factor behind the early beginnings of Arab nationalist thought.
However, the literary nahda and the works of its societies would
not form an Arab nationalist 1deology of any kind. Its effects
can be described as putting a more Arabist ingredient to the

movement that preceded 1t. It strengthened the call for a

distinct position for the Arabs vis-a-vis the Turks as well as

the Europeans.

As the nineteenth century was closing and the next century

' Nuriy H. al-Qaiysiy, "al-Fikr al-Qawmiy wa Ihyya al-Turath"
(Nationalist Thought and the Revival of Heritage), in Saalih al-"Ali etal.
Tatuwr al-Fikr al-Qawmiy al- Arabiy(The Development of Arab Nationalist
Thought) (Seminar Papers) First Edition (Beirut: Markaz Dirasat al-Wahda al-
"Arabiyya, 1986) Arabic Text (Present Author's Translation) pp. 84-87.

3_2 William Bloom, Personal Identity, National Identity, and International
Relations, (Cambridge; Cambridge University Press, 1993) p. 146.
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was approaching, the Arab provinces of the Ottoman Empire were
witnessing the growth of a national consciousness. This feeling
was a response to the worsening of their conditions under Ottoman
suzerainty and the penetration of Europe. The early years of the

twentieth century were marked by the tightening of the grip of

the central government, corruption and all illnesses associated
with bad and dictatorial government. The reign of ’‘Abdulhamiyd
(1876-1909) was marked by these i1llnesses and its relation with
its subjects deteriorated.

The backward and authoritarian nature of ‘Abdulhamiyd’s
regime was resented everywhere 1in the Empire. The Arabs in

particular were outspoken in their opposition. This may be at
least partly attributed to the impact contacts with Europe had

in introducing new ideas and i1ideals to the Arabs and the role
played by the Islamic revivalist movement.??® The nature of these
developments and the direct link they had with the evolution of

Arab nationalism in the twentieth century will be the subject of

the investigation below.

2-2: Turkish Nationalism and Arab Nationalism

(i) The Islamic and Arab Policies of ’‘Abdulhamiyd: The
Failure of Appeasement
Sultan ’‘Abdulhamiyd’s answer to problems of internal decay
and external challenge was 1n maintaining absolute rule. The pan-

Islamic 1dea of an Islamic League was the hallmark of his

initiative to check both his internal enemies and the European

* A. Alnasrawi, Arab Nationalism, op. cit., pp. 25-26.
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menace.** In the Arab provinces ’‘Abdulhamiyd took some steps 1in
favour of the Arabs hoping that they would lend him their
support .?*® The steps taken by ’‘Abdulhamiyd were met with favour

in the Arab provinces. A sense of Ottomanism that sought the
preservation of the Empire as a means to face the European
challenge was felt in the Arab provinces.

The existence of such Ottomanism may be attributed to the
feeling among the Arabs that the Empire was the only device
available to confront the increasing European invasion. However,
this 1s not to say that all Arabs accepted this as an
indispensable fact. Arab attitudes towards the Ottoman order were
fragmented. In countries 1like Egypt and the North African
provinces, where Western 1invasion was a fact of the time, the
stress was on Islamic ties while in other countries, like in the
Arab East, the emphasis was on Arabism coupled with Islam. That
meant preserving the Ottoman Empire in a way that would increase
their share in the government of their provinces without breaking
away from the Empire.*>°

The attempts the Sultan made towards conciliating Arab
feelings were outweighed by the centralisation policy he adopted.
Resentment and opposition were 1increasing everywhere. The
resentment was stronger among Christian Arabs who saw in the
Islamic policies of ’‘Abdulhamiyd a new threat to their already
inferior position under Turkish rule. The mushrooming of what is

known as the Arab Socleties heralded a new era in the development

* A. Duri, The Historical Formation, op. cit., p. 184.

+ Mahmuwd S. Mansiy, Harakat al-Yaqada. op. cit., p. 66.
* A. Duri, The Historical Formation, op. cit., pp. 183-184.
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of Arab nationalist thought. These were secret societies that
aimed at reform and, in some cases, 1independence 1n the Arab
province.

Although the Beirut Society was established by Christian
Arabs, 1its members soon realised that the success of their
efforts would only be accomplished i1if they had the help and
participation of the Muslim Arabs. The society’s membership,
hence, was to become of Christian and Muslim composition. This
trend was later on evident in all societies that were founded in

different Arab provinces and the Arab Muslims took the lead.’’

(ii) The Young Turks and Arab Nationalism

The Sultan’s attempts were losing strength and in 1908 the
Young Turks revolted demanding the restoration of parliamentary
government. Their party, the Committee for Union and Progress
(CUP), exercised power 1ndirectly through the sultan and his
ministers under the threat of the army. Parliamentary elections
were held and 'Abdulhamiyd’s orchestrated counter revolution was
suppressed promptly. Eventually the CUP ousted the Sultan on 29
April 1909 and it became the actual government.?3®

The CUP embarked on a programme of reform and the
proclamation of the constitution was met with appreciation among
the Arabs. The Arabs saw this as an opportunity for a more

favourable status. These hopes were, however, short lived.?® The

¥ Mahmuwd S. Mansiy, Harakat a]-Yagada; op. cit., pp. 70-74.
* A. Duri, The Historical Formation, op. cit., pp. 215-216.

* N. Izzeddin, The Arab World: Past. Present. and Future, (Chicago:
Henry Regnery Company, 1953) p. 92.
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CUP initiated a policy of Turkification (tattriyk, 1i1.e. the
attempt to convert all national groups into Turks). In the Arab
provinces they adopted policies of degrading and humiliating the
Arabs and their dignity particularly 1n 1ts cultural

components.*°

The policies of the CUP were a manifestation of the
emergence of Turkish nationalism which underplayed religion and
called for the superiority of the Turks.*' Consequently, the
Young Turks Revolution was a landmark in Turkish-Arab relations
which underwent a radical change after the CUP’s emphasis on
Turkification. Initially the Arabs had great hopes 1n the
Revolution. Thy were willing even to postpone if not abandon any
demand for independence.?? But the interlude was a brief one
followed by utter disillusionment.®’ The Turkification policy was
paramount as early as the elections of late 1908. There were only
60 Arab members of the parliament 1n comparison to 140 Turks out
of the 250 seat parliament, and the Arabs saw themselves as the
major victims of new policies.

These feelings became more widespread after the humiliating
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