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CHAPTER 5

CHAPTER 5

THE KRISA EXAMPLE

S.1. People and Place: A Journey Through Time

Krisa: A People, Place and Language both Eternal and Ephemeral

Krisa community todaym comprises about 1,200 individuals who affiliate with six
major patriclans integrating a larger number of patrilineal groups. They claim a
territory of roughly 120 square kilometres, rendering population density 10 persons
per square kilometre. The territory stretches between the coast and the Pual river (see
Map 7), the rugged terrain ascending from sea level in limestone folds which parallel
the coastline; forming occasional peaks; then rising to the three mountains Sawa
(835 m), Dale (550 m), and Sau (580 m); and finally levelling out at some 300 m ASL
in a wide plateau which fans out in spurs and descends into the Pual basin (see
Plate 1).°” The breezy plateau affords panoramic views southward over the forested
plain and onto the blue silhouette of the Bewani mountains beyond (see Plate 2). It
supports Krisa main village, the focal residential cluster of the community and often
equated with it (see Plate 3). This residential centre is located roughly 20 kilometres
south of the Sandaun provincial capital Vanimo. Between 5-10 kilometres further
south are the villages of Krisa's Mbo-speaking neighbours, traditional allies. Towards
the east and northeast live Ningera-speakers, towards the northwest coastal people,
both largely Krisa’s traditional enemies and present-day rivals. Krisa people
themselves are the sole speakers of Krisa (or I’saka)*”, an untypical Papuan language
which has been classified as an isolate in the Macro-Skou family and recognised as
concurrent with Krisa community (Donohue & San Roque 2004: 1-2,6).%"°

Myth at once affirms and qualifies the present political and linguistic situation.
According to a widely endorsed version of the story of Creation, the first humans—
ancestors of the Krisa clans and by extension of all humankind—emerged on Dale,
the mountain therefore most sacred and revered on Krisa territory. Upon some
cataclysmic event, most of them were scattered over the world. They retained,
however, vague memories of their ancestral tongue, and thus aware that an important
part of themselves had been lost set out “to search for their language” (PAINIM TOK
PLES). This led them back from the various directions to their original homeland,
where they became reunited as the community of today.

If the assertions of primordial unity and eternal homeland sanction the current
condition, the reference to diversity and migration indicates its historic emergence.
Indeed, linguists have ascertained extensive population movements in the far
northwest of PNG and in north-central New Guinea at large, presumably triggered by
the ‘Bewani expansion’: some destabilising event south of the western Bewani
mountains approximately 200-250 years ago, which by domino effect set numerous
groups on the move (Donohue & Crowther n.d.:3,4f.; cf. also section ~2.1.).2“
Consequently, north-central New Guinea became “an area with the highest
concentration of different language families in a small area anywhere in the world”
(op.cit.:2). Krisa oral histories reinforce the image of generalised and turbulent
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CHAPTER 5

Table 11: Krisa Group Migrations (Synthesis)

group origin/ gbp | years AD group fusions & fissions presence in
migration route current territory

. pre-1580 pre-1580

W e X I I
m ~1850 | takes in D1 (adoption)

ore-1580 pre-1580
>Krisaplaeas | 15| o0
5 ~]1880 | takes in J * (2adoption)

. pre-1700
m
-lm

Mt Sau pre-1700/ 1

m ~1760 | marrage link wnh G
m ~18350 | massacre and dispersal —» D1

“ —> Krisa plateau 6 ~1850 | taken in by A (adoption) ~1850
4]  ~1880 [ marriage link with H

{Mt. Sau}/ ~1850 | taken in by E (7adoption) ~1850
from Pual foothills
from Pual foothills m pre-1700 post-1700
~-1850
- ~1850 | takes in D’ (7adoption)
takes in F1 (?sister)
F {Mt. Dale}/ (>15) | pre-1580
from SE

link with Samararu (marriage) _
~1760- { splits into F1 and F2 across a
—> across Wia creek 1820 brother—brother hnk
i-l
adopts name of previously
resident C splinter

F2 | | 4| ~1880 | absorbs H hre-1880

{Mt. Sawa}/ pre-1700 | link with Jayapura, W Papua
from NW sister
~1760

m link with Pual basin (sister)
m ~1760 marna pe Imk with D1
—baseof Mt.Sawa | 8|  ~1790

R e N N =17 P
marriage link with D1
B 7l N N -
(Auali) taken in by B (?adoption)
R N N -5
(Auali taken in by C (?adoption)

mid-1980s | taken in by G and F1 mid-1980s

(For details regarding group names and chronological dating refer to notes 212 and

213; dates and locations in curly brackets indicate a presumably mythical rather than
historical residence.)
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CHAPTER 5

migration and ensuing relations between disparate groups; corroborate reconstructed
migration routes; and push the hypothesised event back in time. They provide
accounts—synthesised in Table 11 on p.200—for at least 12 different groups which
have come together in the current location and community over the course of the last
three centuries, memories of their migrations dating back up to 400 years.zlz‘ 213,214

for group and language as their own, assert continuous occupation of the area since
the 16™ century, rendering their mythical residence at Mt.Dale at once historical.
Table-top mountains like Dale do indicate potential settlement sites (Kuaso et al.
1998:35). Also, the large cave at its summit, commonly taboo for visitors, revealed
pot shards when exceptionally inspected in September 1997. If such signs neither
prove past settlement nor its connection with present populations, occupation of
mountain sites 1s a frequent theme in oral accounts from the region (Simet & Ketan
1992).*"° In Krisa itself, two further groups (C, D1) claim convincingly historical
residence at Mts.Sawa and Sau respectively. The latter report a cave still containing
human rematns, and dispersal upon a massacre—maybe the template for the mythical
dispersal from Mt.Dale, which though may itself rely on an actual event and thus
describe a common process of community disintegration in the past.

Any groups other than A and B remember only subsequent presence in the
current territory and/ or immigration from the interior.>'® Oral accounts trace both
their individual fates and their successive integration and increasingly collective
migration towards the present village site, their progress marked out by a string of
toponyms (see Table 12 below; also Map 7). The respective locations confirm the
tendency of traditional settlements to occur along ridge systems for reasons of
defendability (Kuaso et al. 1998:3,11); several of them yielded archaeological remains
during a reconnaissance survey (op.cit.:8-13).

Table 12: Successive Settlement Sites of Contemporary Krisa Groups

site resident clans other clans

Api C, G, D at Mts. Sawa and Sau; ~1580 -
| E approaching 1790

Wolu-Paltari-Duwi (+ outliers) A,B,E(C,G) | D1,D’, Fl, F2 join ~1790 -
1880

Yeble A-H J and J’ join ~1880 ~

1940
Desawa & coast I A-] | (W join) ~1940 -

The earliest remembered site is Api, “strategically situated” (op.cit.:11) on a
ridge jutting out from the east of the plateau. A and B maintain they settled there
following their descent from Mt.Dale in the late 16™ century. They kept separate
men’s ceremonial houses, indicating separate residential clusters, though in vicinity of
each other. They assert that during their residence there they dealt out land according
to its current distribution (cf. also Kara 1996:36), and were joined by all other groups
about 12 generations bp (~1670) (Kocher Schmid 1996). This suggests that they came
under increasing immigration pressure from the late 17" century onwards, which
coincides with the earliest remembered presence of C, G, D, and E, who may but
embody the surviving portion of a larger onslaught.
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By the late 18" century, Api was given up due to war pressure (Kocher
Schmid 1996). A and B relocated respectively to Wolu and Paltari, situated adjacently
on a ridge to the west; E moved subsequently into the neighbouring Duwi, little later,
most of the remaining groups arrived (cf. Kara 1996:36). Still, settlement remained
dispersed and men’s ceremonial houses separate, while C and G stayed largely apart
from the rest altogether, in sites towards their mountain of origin, Sawa.

The next relocation was collective and occurred shortly after the last major
influx of immigrants. By the end of the 19" century, and under the guidance of a
legendary warrior (cf. also Kara 1996:37, Kocher Schmid 1996)217, all groups which
had so far assembled moved yet one ridge spur further, to Yeble, where they united in

--------------------------------

Roque 2001:31), which captures at once the unity and uniqueness of Krisa speakers.
Previously, the various immigrant groups had likely spoken vernaculars different from
one another and from that of the earliest occupants. Indeed, memories survive in Krisa
today of an ancestral tongue (cf. Kara 1996:20), whether in historical or mythical
terms. More recently, Mbo, spoken by Krisa’s southern neighbours, with whom there
has been extensive intermarriage for generations and who have continued the trend of
immigration, assumed the status of a second language in Krisa until about two
generations ago (cf. PR 49-50/13). On the other hand, some immigrant groups may
have shared one vernacular, arriving but in successive waves.”’® Their historical
reunion may therefore at once have provided the template for its mythical equivalent.
become inclusive rather by extension and requires suffixing with I (“dwelling place™)
to denote the village—seems likewise to date from the time of community
formation.”"” Also, it appears that then the groups abandoned their individual men’s
ceremonial houses in favour of a communal one in which boys were initiated together.
Likewise, the position apparently emerged then of a paramount leader, who tends to
be referred to as “village chief” (CHIEF BILONG PLES; in the vernacular “he who 1s 1n
charge of the village™), the first possibly the warrior who founded the village at Yeble.
Collective settling therefore highlights how the various groups assimilated at once
physically, linguistically, ideologically, ritually and politically to form the present-day
community.

War pressure probably constituted the principal force in this process.zzo The
migrations from Api to Wolu, and from there to Yeble clearly marked a successive
retreat from superior enemy forces, with relocations to increasingly inaccessible sites
(Kocher Schmid 1996). At the same time, population swelled through the absorption
of increasing numbers of migrants, themselves converted enemies or war refugees,
carried on the ripples of the Bewani expansion. If their assimilation occurred under
duress, rising group sizes at once enhanced security for the individual and provided a
larger force against enemy attacks. This benefit of residential concentration, realised
already in group-specific clusters vis-a-vis simultaneously practised dispersal in the
forest, was eventually carried to its extreme in the formation of the ‘old village’.**!

Ironically, this ultimate consolidation coincided with events which soon
rendered defendability as a criterion for settlement patterns obsolete. With the advent
of the colonial period, warfare subsided (cf. Kocher Schmid 1996) and had terminated
by the 1940s.%* At the same time, the rising influence of outsiders defined new
criteria. Just before 1940, Australian patrol officers instructed people to shift their
village to the exposed present site Desawa on the plateau, following construction of a
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government rest-house nearby (cf. Cheesman 1941:182). Around the same time,
emerging opportunities encouraged the first hamlets on the coast (see pp.216ff.
below). With this move northwards, Krisa people completed a trend set in motion by

the Bewani expansion and common to non-Austronesian speakers in north-central
New Guinea (Donohue & Crowther n.d.:6).

If the motivation for relocations therefore changed, the thrust northwards and
the pattern of transitory settlement remained. The drive towards the coast has overall
continued, while individual hamlets there appeared and vanished, and talks are
currently underway to shift the main village yet again. Similarly, pacification has not
arrested 1mmigration. Individuals representing groups J and J’ joined in peaceful
circumstances during the occupation of Yeble, and since the mid-1980s there has been
an influx of West Papua nationals.”*’ Neither has language remained immutable, as

the vernacular has increasingly been replaced with Tok Pisin since the mid-1970s (see
p.228 below).

Myth may therefore portray place, people and language as eternal, by
projecting a temporary condition onto a timeless plane. Its historical allusions, though,
reveal them as ephemeral. If unification generated a collective polity and ideology, it

did not fundamentally alter the dynamics that brought it about: Krisa society remains
forever in flux.

Landholdership and Kinship as Agents of Continuity and Change

The myth of dispersal and return not only turns history into destiny; through the
conjoining opposites of divergence and convergence it also captures in a historical
idiom the complementarity of competition and coherence between the Krisa clans.***
On the one hand, the clans are bound together by a strong ethic of unity, as they share
a common name, language and identity distinct from any of their neighbours. On the
other hand, they retain their political independence and hence potential rivalry, as they
entertain individual relations with these neighbours and claim distinct territories
which but combine virtually into a larger, collective Krisa territory.

Their specific histories illustrate the mechanism of territorial maintenance and
shift in the continuing process of settling and migration. This relies on the dual
function of clans as landholding corporations and exogamous groups, and on
landholdership and kinship in turn as the key agents of continuity and change.”” A
Krisa elder captured their mediation through males and females, and thereby at once
the essence of Krisa (and regional) politics, by stating:

“This 1s our story: the men fight and acquire land; but the women don’t—the women
exchange against one another in marriage.”**

The mechanism relies in principle on the correspondence of territorial
sovereignty and exogamy, but in practice correlations are fuzzy (cf. n.224). Thus, the
historical assimilation of groups in Krisa has resulted in a constellation of six major
patriclans, which are paired on account of ancestral siblingship or political
association, and which subsume the remaining patrilineal groups, whose degree of
recognition depends on context and has varied over time (see Figure 10 on p.204).
They continue to claim distinct territories, which though may be shared by agreement;
in terms of marriage, however, only the six amalgams count. Rather than obliterating

political principles, this situation adds a further dimension of potential rivalry, which
may thus emerge as much within as across the major clans.
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CHAPTER 5

to his position through a combination of birth and achievement,””” and whose name

may substitute for his clan or indeed ancestor.””’ Between both stretches the
succession of past leaders as a string of names which mark the consecutive
generations and connect them to past events and settlement sites, thus lending
historical legitimacy to territorial claims. Down to 10-6 generations bp, they belong to
emerged through divine act. Below this threshold, ancestors assume successively
more human qualities, including procreation. If this entails the generic recognition of
women as mothers, their identities remain obscure, for, as leaders explained
repeatedly, “women do not acquire land”. Ancestral sisters, however, may
occasionally be remembered, even by name, as foundresses of clans or connecting
links between them (cf. Table 11). More commonly, the names of females begin to
emerge and marriage connections remain documented from about 5 generations bp.
Typically, this is also the threshold at which the string of single ancestors breaks up
into several lineages within a clan.*°

The concepts of both leader and clan remain unlabelled in the vernacular; 1n
Tok Pisin, they are respectively referred to as LIDA (“leader”) or BIKMAN (“bigman’™),
and GRUP (“group”) or KLEN (“clan”).”! The respective groupings are, however,
identified by individual names (cf. n.212), and Krisa vernacular may couple these
with the term for blood (SI) to emphasise their essence. Indeed, one clan’s myth of
Creation tells how the first human formed out of a lake of blood under the gaze of the
creator being. More generally, blood is the substance considered to uniformly suffuse
a clan and pass unchanged through the generations in the male line, resulting in the
clan’s synchronic and diachronic homogeneity. The former is reflected in a merging
terminology for agnates™*, which classes FB with F and FBC with G, thereby
collapsing the clan terminologically into a single patriline. The latter results 1n a
tendency to identify present members with their ancestors (cf. n.229). Together, they
render clan members primary kin and accordingly ban unions between them.

With the attendant mandatory clan exogamy, any acceptable®> union involves
the mixing of blood, although the balance is determined by the circumstances. In the
context of secure marriage, father’s blood predominates. It alienates his children from

their mother’s clan; integrates them into his own; and connects them to its land. As
one man declared emphatically:

“I can‘tzl;fturn to my mother’s land, I must return to my father’s land: this is my true
blood!”

Still, mother’s blood continues to run in the background, producing a strong atfinity
with her clan as embodied by her brother, and consanguinity with its members. In
fact, mother’s blood can be transmitted further to successive generations, infusing its
recipients with consanguinity. Transmission through males acts towards maintaining
the status quo, in keeping with the principle of diachronic homogeneity, whereas each
transmission through females dilutes the original blood, until it vanishes after a
maximum of two successive and/ or alternating transmissions (see Figure 11a and b
on p.206).

People therefore commonly recognise ancestry from four clans—F’s, M’s,
FM’s and MM’s—with decreasing strength (Figure 11c). All of them provide
potential avenues for affiliation, though with steeply declining relevance. The
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Figure 11: Transmission of Clan Blood Through Females

Diagram a) shows constellations which Krisa people regularly recognise as
consanguineous; they represent abstractions from a statistical survey of over 50
pedigrees describing defined kin relationships.

Diagram b) shows constellations which were exceptionally recognised as

consanguineous; they represent specific cases, the gender-neutral diamonds being
used for consistency.

| I 111 1V
successive &
single successive alternating alternating
female female female female
transmission transmission transmission transmission

Diagram c¢) shows commonly recognised ancestral clans, the blackened diamonds
representing ego.
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CHAPTER 5

classical case of secure parental marriage produces patrilateral filiation. This, though,
1S less a product of the father’s corporate membership than of his child’s
straightforward socialisation into it, following its mother’s typically virilocal
residence. Deviations from this ideal arise with diminished social and/ or legal
presence of the father, which may result in the mother’s patri- or fratrilocal residence
and consequent socialisation of her children into her own clan, although other
scenarios are also possible. The most extreme case is illegitimacy, whereby the
absence of a recognised parental union leaves the genitor socio-legally nonexistent
and therefore his children totally in the sphere of their mother’s clan.”’ More
ambiguous situations arise in cases of marital separation, potentially aggravated by
poor compensation of the dissolved union (see p.225 below); death of the father; and
conversely adoption with or without mother’s remarriage. The younger the child at the
event, the more fully it will be socialised into the subsequently caretaking clan: that of
the mother; of her new spouse; or of any other adopter. In the case of inter-community
unions—traditionally in particular to Mbo-speakers and occasionally to Ningera and
coastal people—the fact of a mixed marriage alone, without any destabilising factors,
entails a degree of arnbiguity.236 This is reflected in the preferential use of the term
HAPKAS (“half-caste”) for children from such unions, which highlights a person’s
maternal origin.>’

Any ambiguities entail the potential to realign one’s affiliation during
adolescence or adulthood (an option which only affects men, though, for their role as
representatives and perpetuators of their clans). Realignment may occur for personal
and/ or political reasons, and is classically to the maternal clan, although occasionally
more distant kin links may be followed. It ensues almost automatically from
residential shift but may be corroborated by express adoption. In any case, it confers
classificatory consanguinity, which persists throughout the adoptive situation. If this
continues over several generations, fused clans result, exemplified by the

amalgamations of A/ D1, and possibly B/ J°, C/ J and E/ D’ (cf. Table 11 [p.200]).
Any adoption, though, is potentially reversible. Clan fusions, therefore, carry the seed
of renewed fission, waiting to be activated by changes in the sections’ rapport and/ or
prosperity. While fusion involves actual adoption by an ancestral group, this is but
virtual 1n cases where clans and their territories were left ‘vacant’ after the extinction
of all male members and subsequently taken over by descendants of erstwhile female
members, to be continued under the old name and (classificatory) blood (Ketan
1992:43; Simet 1992:53).°

Ancestral connections not only allow (infrequent) realignment of one’s
affiliation, but are common avenues for political association and consequent access to
land and resources. Hence, individuals have at once manifest claims to resources on
their own territory, and dormant claims to the resources on ancestral clans’ territories,
which can be activated through social relations with the respective consanguines.
Again, the strength of claims typically decreases with the number of female links (cf.
Ketan 1992:15; Simet 1992:56).

If ancestral connections therefore provide important points of reference for an
individual, marriage connections provide important points of reference for the entire
clan. This asymmetry arises from that of the underlying brother—sister dyad, which for
Krisa people forms the central element in kin relationships (see Figure 12a [p.209]): 1t
allows the sister’s descendants (but not their fellow clan members who lack kinship
with the sister) to relate to their ancestral clan, while it allows the brother and all his
clan members (who rank as the sister’s primary kin) to relate to the sister’s husband'’s
clan. Kin terminology reflects the central role of this dyad; implies the principle of
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marriage transactions; designates the relevant parties; and indicates the political
consequences. (For an overview of the terms introduced in the following, see Table 13
on p.210).

To begin with, it labels opposite-sex siblings by means of generic gender

------------------------

symbolic of the elemental human pair and its procreative potential, whose realisation
though the incest taboo prevents (Figure 12b).”° The traditional sister-exchange
marriage (AMU, SENIS) resolves this impasse by swapping siblings between two
brother—sister pairs,”*® which at once compensates the involved clans mutually for
their loss of females and hence future members. This operation momentarily balances
the asymmetry of the brother-sister dyad, which though returns in the subsequent
generation, as the persistence of mother’s blood retains consanguinity and hence the
incest taboo for both unions’ offspring (Figure 12¢).**!

The continuing asymmetry is again terminologically highlighted, as cross-

from the respective pole in the parental brother—sister relationship (Figure 12d). This
concept of classification is retained in the Tok Pisin glosses BRADA MAN KARIM EM
(“sibling/ brother begotten by the man”) and BRADA MERI KARIM EM (“sibling/ brother
begotten by the woman™). They at once indicate that practical use of the terms 1s
preferentially for two males, who on the basis of their special kin relationship tend to
maintain close personal ties, while fulfilling complementary roles in the political
relationships between clans (see p.212 below). Opposite-sex individuals, in contrast,
siblingship into a single origin, akin to the terminological merging for agnates, and
highlighting the incest taboo between them. Upon a similar operation, their
descendants in turn continue to recognise each other as cross-cousins or siblings,
depending on their relative sex (cf. Figure 11a).

Whereas cross-cousins therefore carry complementary terms which manifest
their complementary political roles or gender, MB and ZC,,s. carry a self-reciprocal
term, ONI, which manifests the reciprocity between access to one’s maternal clan
through MB and the control exerted in turn by him over his ZC (Figure 12e).2*% **
The former aspect predominates for male ZC, with principally political implications
(see p.212 below); the latter for females, with implications for marriage transactions.

Any marriage creates claimants and debtors, as it alienates a woman’s
procreative potential from one clan and confers it to another. In Krisa, therefore, a
marriage 18 to be balanced against an exchange marriage, ideally through the

swapping of sisters (cf. Figure 12c), a process regularly described as:

“The [bride’s] brother calls out to him [i.e. the groom] to send a sister over.”**

Want of eligible partners, though, may delay marriage exchanges, and thus transmit
claims and debts to the subsequent generation, where the incest taboo between cross-
cousins interferes with a straightforward compensation. Whereas a groom may return
his true sister (or clan-sister)* to the bride-giving clan, his daughters have become
consanguines for all its members and must therefore not return to it as brides
themselves (cf. Figure 12a). Instead, their clan may settle its debt through recourse to
females who are not similarly related to the claimants. Otherwise, it may activate its

own claims in turn, to bestow women from clans still indebted to them, who they can
likewise not marry themselves.
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Figure 12: Centrality of the B-Z Dyad
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level agnates, who in Tok Plsm are collectively classed as KANDERE. Through
mother’s marriage, they are by definition in the claimants’ position and hence retain
the power to pledge her female offspring against their own mothers or brides. As the
same applies to these women in turn, Krisa marriage exchanges follow the principle:

“Your brother or KANDERE is in charge of you, and you go to her brother or
KANDERE,"2

With the converse perspective, the respective men may likewise be said to swap,
which in Tok Pisin is reflected in the gender-neutral term SENIS (“exchange[-bride/
-groom]”).

Hence, Krisa exogamy rules and the attendant creditor—debtor relationships
divide opposite—sex individuals into two mutually exclusive categories: consanguines
exchange partners; and non-consanguines, identified by the absence of such labels,
who are potential marriage partners. Krisa ‘sister’ exchange is therefore, more
accurately, the exchange of non-marriageable consanguines, related through a
brother-sister pair, for marriageable non-consanguines.**’

Table 13: Selection of Krisa Kin Terms Relevant in the Context of Marriage

principal kin | vernacular Tok Pisin gloss English gloss
type term

sibling/ brother
begotten by the man,
“penis gourd”

sibling/ brother
begotten by the woman,

“fibre skirt”

| o

Exchanges among the principal kin types still manage to achieve a balancing
of claims and debts among up to four clans, which though relies on the concurrent
availability of suitable marriage partners. With more distant consanguines, however,
balancing becomes increasingly difficult. In any case, a symmetry once achieved
dissolves through the incest taboo among the offspring. Hence, recognition of the
brother-sister dyad as fundamental for consanguinity at once carries its imbalance
into the next generations, which combines with the absence of positive marriage rules
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to promote unions between politically dispersed spouses. The simultaneous demand
for compensation binds the clans together in an open-ended, reticulate pattern.

The number of clans thus connected relates to the extent of recognised
consanguinity. Thus, appropriate unions involve minimally a system of four ditferent
clans, as the incest taboo excludes clan members and cross-cousins for both the
spouses and their parents, but does not extend to matriparallel cousins or their agnatic
analogues (see Figure [3a below).”*® The more (clan-)sisters therefore marry into
different clans, the higher the relative numbers of matriparallel but variously affiliated
offspring and hence of eligible partners in the next generation. Conversely, the
marriage of (clan-)sisters into the same clan will subsequently reduce choice. Absence
of matriparallel relatedness for the spouses and/ or their parents then raises the
number of involved clans to at least five or six, which exhausts the present
complement of exogamous units in the community (Figure 13b).

Figure 13: Suitable Marriage Partners

(various coloured shading indicates membership in clans A-F)

a) minimal number of clans required for an appropriate marriage:

b) minimal number of clans required for an appropriate marriage in the absence of
matriparallel relatedness for the spouses and their parents (excluding any
constellations recognised as consanguineous in Figure 11a):
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Exogamy rules alone therefore considerably constrain partner choice.
Marriage practices reinforce this tendency by further inflating the number of required
clans. Multiple unions play a key role in this process. They are a characteristic feature
of Krisa kinship, manifesting for women as successive marriages upon widowhood,
for men additionally as polygyny, especially in the past.**’ Either produces offspring
who as uterine or agnatic siblings are barred from marriage, hence reducing choice in
the next generation.”° The constraining effect of polygyny was multiplied in the past
through its frequent occurrence with sisters, which eliminated their potential to
produce eligible matriparallel partners (see above).>! Any of these consequences
became the more significant through the relative lack of females in the region, which
polygyny exacerbated.>* In addition, remarriage of women reduces partner choice in
their own generation through a prohibition of the levirate®®’, which requires that a
woman'’s successive husbands affiliate with different clans, thus successively limiting
alternatives for both herself and any prospective spouse. Finally, the desire to find an
agreecable match in an appropriate age cohort restricts availability further.**

Extensive exogamy rules and constraining marriage practices consequently
force people to find spouses abroad. This encourages not only expansion but supports
a community on the move, by opening up the social channels along which migration
can occur. Within the community, the multiplicity of reciprocal kin relationships
between clans balances their individual asymmetries and strengthens community
cohesion. The same applies to a lesser extent with extensive intermarriage, as between
Krisa people and their Mbo-speaking neighbours, which under stationary conditions
ensures mutual support and, formerly, allegiance in war.”> Across less enmeshed
communities, though, and in the context of trans-territorial mobility, the lower
incidence of kin connections brings their asymmetries and attendant political
implications to the fore. If the asymmetrical relationship between opposite-sex cross-
cousins has implications for marriage transactions, that between same-sex male cross-
cousins has thereby at once implications for group size and territory.”® Tok Pisin
vividly reflects their contrasting roles, by labelling maternal cross-cousins, PE, as
KANDERE (“kindred” [Mihalic 1971:105]) and hence clearly relatives, paternal cross-
cousin, SAI, though, as BISNIS BRADA (“business brother”)257 and hence potential
competitors (cf. Table 13).

Thus, PE represent an ancestral clan, offering use of ancestral land and
satisfies claims, as these but activate dormant usufructory rights (and may even
contribute territory, depending on their political standing) while adding me<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>