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ABSTRACT

'ABD AL-QADIR AL-JILANI:
HIS CONTRIBUTIONS TO THE METHODOLOGICAL
STUDIES OF ISLAMIC DA'WAH (MISSIOND.

BY
ABDULLAH MUHAMMAD ZIN

UNIVERSITY OF KENT AT CANTERBURY, 1990.

Abd al-Qadir al-Jilani, a Muslim scholar who lived
ih Baghdadduring thé eleventh and twelfth centuries_was
aCtive ih da’wah during his lifetime. Baghdéd at the time
‘was thé capital of the Abbaaid caiiphéte ‘and the centre

of the Muslim world.

ThiS_ thesis is an attempt to analyse al-Jilani’s
_ contributiOns to the methodological studies of Islamic _
" da‘’wah. He is commonly known as a great sufi ‘and the
founder of the Qadiri Order. However, in this study I
would like to highlight other _‘d-ime'nacms of al-Jilani’s
expertise; namély those in the fiéldofilslamic da’wah.
i |
Al-Jilani‘’s methodology in{ da‘wah can be taken

largely from his books al-Fath alfRabbani and'al-GhunyahL
After examinling the contents of these books, besides

\Y




other sources which were written by historians and
biographers, his methodo;logy in ‘da’wah can bé summarised
as fdllows: da’wah by goodly couﬁsel, education, fatawa
(legal decisilons or interpretat;ions), exemplary c'onducti. .

i
i

and providing services and aids.;

In his capacity as principal of his school .in
Baghda'ci, al-Jilani was resp'ongible for the spread of
Islam among the people. His preaching instilled "faith in
dead hearts" whilst simultaneously initiated productivity
and energy in the people. As a sufi al-Jilani introduced
a method of spiritual education for his disciples and.
made regulations for them to follow. and practise in his
book, al-Ghunyah. Al-Jilani frequently delivered fatawa

and he often gave religious opinions as guidance,  in

addition to being a prolitic writer.

Al-Jilani was therefore, an ou{:standing figure . in
the field of da’wah in his.time. His powerful personality
and broad knowledge coupled with his spiritual strength
helped him to spread Islam worldwide.'The combination of
sufi.sm- and shari'ah 1in .hi.s works showed his gener,al
spirit of reform in the fleld of da‘’wah. The connections
between sufism,‘ reform and da’wah are thus examined and

discussed for their importance in Islanm.
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INTRODUCTION

!

1., STATEMENT OF THE PROBLEM i

l
!

It is widely believed at i:he present time that the
Islamic.da'wah movements began és a late reaction against
western colonialism in Muslim Countries. But thorough
~study in the field of mm}ements in Islam must run deeper
into history than the ‘nineteenth century.. One becomes
aWare that much of Iwhat is recognized as da’wah activity
and methodology today are to be found in the eleventh and
twelfth--centuriés, the time of Shaykh Abd  él?Qadir
al-_-J'ilani, who was born in Jilan, a distric}: in Iran, in
470A.H/1077A.D. and died in Baghdad in 561A.H/1166'A.D..
After the completion of hié' studies, he practised the
spiritual life for about twenty five years, and travelled
alone in the. deserts and ru_ins' of Iraq. However 1in or '
about 521A.H./1127A.H. at the.age 6f fifﬁy-one, he éett1éd

in Baghdad and started to establish contact with people by |

- preaching and education. Subsequently his influence has

left its mark in all these fields.
2 PURPOSE OF THE STUDY

 The main theoretical issues that are directly dealt
withj_'iﬁ this study concern al-Jilani’s contributions to_
Islamic da‘wah. More specifically, how did al-Jilani bring

Islam to the public, or what is the methodology of his

1



da’wah?.

With regard to the above issues, the central purpose
of this study is to present a genuine understanding of
al-Jilani’s theory and practice of the Islamic da’wah from
thé point of view of Muslims. This entails a study of the
*significance of al-Jilani works for the Islomic da’wah,.
and .then a construction of his methodology for Islamlc-

da‘wah which may be viable for present and future in the
!_

|
?

field of Islamic studies.

This study also attempts to answer the question about
the criteria of sound sufism according to the Islamic
point of view and the relationship between 'sufism and

da’wah. More intensive study in the time of al-Jilani in

the éleventh and twelfth centuries, however, reveals that
the .trend of sufism at these times went far beyond _the
Islamic doctrine and was regarded by al-Jilani as
unacceptable and contradictory to the standards of 1the
Qur’anic_revelation and the Traditions of the Prophet. His
own 1ideas in his teacﬂing, preaching and legal decisions -
or interpretations (fatawa) showed substantial evidence of

his adhorence to the Qur’an and'the'Sunnah.

- On  the olther hand, sufism and ‘da‘wah are widely
belleved among common people to be 1in confllct because

they believe that the sufl is occupled exclu51vely w:l.th .

God ~and is lost in Him, attendlng* only to the most



fundamental duties of religion ?uch as prayer (salah), aﬁd
care little for himself or foriothers, wﬁile da’wah deals
with public affairs and is concerned with the welfare of
people. Al-Jilani was an outstanding sufi in his time and
was exemplary in this role. After his spiritual training,
he came to the public 1in Baghdad, inviting 'people to.
prlactise Islam and developing their spiritual education.-
Thus, he became an outstanding da’i, as well as a' sufi.

The works of al-Jilani show this general spirit of reform

in the field of sufism and da’wah.
3. SIGNIFICANCE OF THE STUDY

" To my knowledge, previous studies on al-Jilani have
been mainly centered around his mystical teachings. In
this research I attempt to uncover al-Jilani’s methodology

of the Islamic da’wah and his contributions to the

teaching of Islam.

This study wizll be of great value to the da’.is, the
sufi  orders, especially the Qadiri Order, da’wah
movements, political and religious leaders, and especilally
to those whé are responsible for the future development of
da‘wah 1in the Iworld in 1light of the past of the
al-—Jiiani's methodology in da‘’wah and his mystical
teaching and the Qadiri Order. It would be seem to be
even more useful to the members Qf the da’wah movement as-

a guide to them. 1




4. WORKS AVAILABLE

In spite of the importance of al-Jilani’s works in
Islamic da‘’wah, a few scholarsionly have concentrated on
his career in the field of da‘wah as an outstanding da’i.

He is more well-known among people as the famous sufi and

founder of the Qadiri Order who has a legendary status.

A selected bibliography is l attachéd -t.o the end of
the thesis and contains the most important sources
related to the subject which are aﬁailable in libraries.
Among the books listed, the following secondary sources
are particularly useful: Margoliouth’s article,
Contributions to the Biography of Abd al-Kadir of Jilan;
Abu al-Hasan Ali'Nadwi, Sa?iours of Islamic Spirit Vol.I;
al-Dila’i, Natijah al-Tahqiq; 'Salij{, The saint of Jilan;
Abd al-Hay al-Qadiri, al-Zawiyah al-Qadiriyyah ’Abra

al-Tarikh wa al-’Usur.

The greater part of 'my own study depends on
available primary sources such as al-Jilani’s books and

those of historians and his biograﬁhers.

5. METHOD OF THE STUDY

The method used in the present study of al-Jilani’s

contributions to the methodological studies of Islamic
da’wah falls into two main categories, namely, the

historical and "ideational".

4




Historically, I want to +trace more clearly the

influences that motivated al-Jilani’s life-history and

which directed him toward the respective aspects of his

intellectual, spiritual and social engagement. The

historical study of al-Jilani is in the second chapter in

which the historical background of al-Jilani’s period is

dealt with; in the third chapter his parentage,

education, teachers and so on are discussed; in the fifth

chapter al-Jilani’s activities 1n da’wah.

From the "ideational" point of view, I select
largely Thj:'ee of alj-Jilani's books and analyze themn.
‘These books are Futuh al-Ghayb which - illustrated his
mystical teachings; al-Fath 'al—Rabbanil which was an
example of his da’wah by preaching, and al-Ghunyah 1li
Talibi Tariq al-Haqqg for an analysi.s of his da’wah by
spirii:ual education accbrding to hlS tarigah (the Qadiri
Order). In addition, it will- be necessary to investigate
other ideas of his time to identify which were causes and
which were consequences of his activity in the fields of
sufism and Islamic da’wah. -

Most- of the data for this; type of research comes
from published and manuscript séurces. The research was
'conducted malnly in the School of Oriental and African
studies (SOAS) Library, UniversiLy of London; University
of Kent Library; Senate Library, University of London;

India Office Library and Records, London; Oriental



Institute Library, Oxford University, and Selly Oak.
Colleges Library. In these 1libraries I found a large
number of rare books, Jjournals and manuscripts which
related to my research. Additional materials 'were
obtained by friends of mine who sent relevant Imaterials

from Arab countries.

The major sources of imformation employed in the
study have been drawn from the School of Oriental and
African Studies (SOAS) Library, and the University of
Kent Library. In addition, I ihaé made used of ny
experlence gained from studying in Arab countries for

more than seven vyears as a student of the Islamic
University' of Madinah, Saudi Arabia for the degree of
B.A. 1in Da’wah and Theology, and a student of al-Azhar

University, Cairo for the degree of M.A. in Da’wah and
Islamic culture, and a student of ’Ain Shams university,
Cairo for the diploma in Education. After studying, I

returned to Malaysia and serving for more than ten years

first at Muslim College,'Klang as a teacherlfor about a
Yyear, and then subsequently_at the National University of
Malaysia (Universiti kKebangsaan Malaysia) ’ Bangi as a
lecturér in the Department of Theology and Philosophy and

later as a lecturer 1in the Depar'tment' of Da’wah and

Leadership.

The material will be presented in two categories.

The material for the first and second chapters of the

.
!

!
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thesis is derived from secondary sources including books,
unpublished' doctoral thesises and dissertations and
relevant refered journals. In.the third chapter ﬁp to the
last chapter of the thesis, primary soufces | have been _
~used extensively. These sources 1include the wofk_s of

' al¥Jilani, his contemporaries and biographers._

" The study begins with the conception and foundation
of Islamic da’wah, there follows an historical ‘account
begining with the conditions of the Mﬁslim community in
the time of al-Jilani and a b'iographical . study .of. him
wﬁich leads i:o the investigation of his doctrinal ideas
on mystical teaching‘baeed oahis book Futuh al-Ghayb and
other works of'him.'These ideas thenlbecome the framework
of' his ﬁystical views as he'applies fhem 'in his
activities in da’wah. - o

| | -

A con51derable number of Qur’ anic quotatlons appear
in the text the verses quoted appear in translatlon. The
references and translatlons are glven in footnotes ? I
_refer to_many transiatlons of the Qu’ran suchaS'A. Yusof
Ali. The Ho}y Qur’an} Text,Translation,COmmentry;USA:
' 198:}; S.AbuhAfla Maududi: The Holy Qur* an:‘ 'Tra_nslation
andfi Brief Notes with téart. Islamic PublicatiOn.s ' (pvt)

Ltd;pLahorenPakistan: 1987; and'others;'

This present study is 1limited +to al-Jilani’s

contribution in the field of sufisn and da‘wah. It is



limited to his tariqahh(the Qadiri Order) in his time in
the éle\}enth a-nd twelfth centuries. The 'stUdy dbes not
diSCuss 'thé 'r.ole of the Qadiri ;Order'after' the death of
al-Jilani up to th_e present ti:me. Nevertheless a brief
account bf the development of the Qadiri Order up to date

. | |
1s glven in an appendixX.

However, for the purpose of discussion and intensive
understanding in the field of Islamic da‘’wah, the general
conceptual and rﬁ_ethodolégical aspects of Islamic da’wah

is also made in the firséchapter.

The data used in this study is limitéd' to the

library reseach only and not field research.



CHAPTER |
- THE DEFINITION, CONCEPTION AND
FOUNDATIONS OF ISLAMIC DA’WAH (MISSION).

1, THE DEFINITION OF THE TERM "DA’WAH" AND "ISLAM"
A. THE TERM "DA’WAH"

The term "da’wah" is used in many contexts. It_more'

specifically covers the following range of meanings:

The word da’wah (plural da’awat) isl' a ndun derived
from the verb da’a. Its infinitive noun or verbal noun
(masdar) 1is 'du’a and da’wa, literally meaning,f desire.
~ for God (ragnbah ila Allah),l'the Qur’an says: "And if My
servants ask you, O'Prophét, concerning Me tell them tnat'
I am gquite near to them. I hear and answer the prayer of

the suppliant, when he calls Me (idha da'ani)2

It can 'mean an appeal for aid or -call for help
.(istighathah), the Qur’an says: PAnd you may call (ﬁad’U)
to your assistance whomsoever (of your deities) you can
except Allah, if you be rio:_:;ht'%..3 It can also mean an
appeal to God or prayer, the Qurian says: "And when a wave '
(in the sea) covers them like the mountains, they appeal
to Allah making their faith pure_for Him alone".4 Léstly,
the word can also be'applied.tormean an invitation . to a

meal (wali’mah).5




Accordimj to the FEncyclopeadia of Islam the word
"da’wah" 1n the politico-religious sense ﬁeans invitation
to ééopt the cauée of some individual or family claming
the right td leadership over the Muslims. It entails the
aim of founding or restoring an ideal theocratic state
based on monotheism. The orgénization responsible for a
attracting the greatest possible nuhber of people to this
idea and forgiving power to theif representatives, as
well as propaganda for this purpose, is thus called
da’wah which can ofteh' be translated as mission O
propaganda. The da’wah can be interpreted. as one of .the
means"of founding a new mempire...6 A goold example was the
Abbasid.da'wah which was a propaganda for.a.member of the
Prophet’s family denoted by the name of al-Rida min Al
Muhammad (the accepted member of the family of Muhammad).

This is the da’wah Bani al-Abbas (the Abbasid da’wah).’

Thus, from the above facts, the word da’wah can also
mean propagandé, i‘egardless of the exact intention the
propagandists. However present day Muslim Authors use the
word da’wah to mean by "calling or invitation to Islam
only". As an example, Abd al-Karim Zzaidan; thé author of

the book Usul al-Da’wah gives the meaning of da’wah as

follows:._

"By da’wah we mean the “calﬁ" to Allah,.as_Allah thé
'Exalted sayS: "Say: This is my way, I call on Allah with

sure knowledge, I and whosoever follow Mé",a so what is

10




meant by "call to Allah " 1s the call to His religion,
and that 1s Islam: "Indeed religion with Allah is Islam"’
which Muhammad brought from his Lord, praised and exalted

is He. And Islam is, the object of the da’wah and 1its

reality, and that is in fact the first basic or root of

10
da’wah".

We can conclude that the word "da’wah" in the Arabic
language gives a wide meaning, but all these are derived
from the primary meaning of call or invitétion. However,
in Islamic terminology, "da’wah" 1is an invitation
exteﬁded to humanity by the prophets. From the ‘Islamic
point1of view the religion of all the prophets is Islam,
and each prophet has his ownl da'wah. Muhammad’s da’wah

was the last da’wah among the prophets; it i1s commanly

known as the Islamic da’wah (al-da’wah al-Islamiyyah).

By a natural extension of: the application of the
word da‘wah among 'contemporary Muslims, is denoted also
‘the content of this appeal; the religion of .Ilslam (din

al-Islam), the message of Islam (risalah al-Islam), and

the Islamic 1law (shari’ah) J

So the words da’wah, din
al-Islam, risalah al-Islam and shari’ah are often used

interchangeably.

Besides the word "da’wah" which was applied to the
call to Islam, there are a lot of terms in the Qur’an and
the Sunnah used with the same meaning as the term da’wah

or at least 1n relation to da’wah. Some of these words
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are as follows:
Jihad in the way of God (al-jihad fi sabil Allah) e

Enjoining‘the right and forbidding the wrong (al-amr

bi al-ma’ruf wa al-nahy ’an al-munkar) >

Warning from the bad news and announcement of the

good news (al-indhar wa al-Tabshir) e

Witnessbefore mankind (al-shahadah ’ala al-nas)’ >
- Reformation ('al---Islah)16

Good counsel (al-nush) 17,

Reminder (al-tadhkir)'®

Conveyance ( a.l —Tabl igh) +

Presentation of the Religion (izhar al-din)®

Establishment of the Religi;on (igamah al-din)®

Exaltation of the Word"orf God (i’la" kalimah -Alllah)zz-

Exhortation one another with truth .(al—tawaSi' bi

al-haq) 23

12



Cooperation 1in the godliness (al-Ta’awun ’ala

al-birr).>"

B. THE TERM "ISLAM"

According to the Arabic diCtionaries, the term
wislam" is the infinitive noun or verbal noun (manar),'
deriVed from the fourth form; of the root (salima),

literally meaning, submission, total surrender (to God).%

-
' To know more closely the definition and conception

" of Islam, it is better to refer to the use of this word in

the Qu’ran and the Sunnah.

(I) In the Qur’anic verses the word "islam" 1s used
only eilight times whereas the word "muslim" and the plural
"muslimun", as well as the verb "aslama" are used very
often 'througtout the chapters (surahs) 1in the Qur’an.%
These words have the two méanings which merge 1into one
another, "Surrehder to God™” whidh is an inner action, and
"practice of Islam" which is an adherence to the message

of the Prophet.

Among the many usages of the word "Islam" 1in the

Qur’an are the following:

The use the word "Islam" with the meaning of 1its

13




quality of interiority:

"Whomsoever God desires to guide, he expands his

breast to IslamV .27

"Even as he is being invited to Islém, and God

guildes not those who do wrong".28

"Is one whose heart, God has opened to Islam so that

- he has received enlightenment from God".%

The usages of the word "Islam" with the meaning of '

the connection between islam and religon (din):

i

"Today, I have perfected your religon (din) for you;

I have completed my blessing up0n"you; I have

approved islam for your religon“.30

31

"The religon with Allah is Islam".

"If 'anydne desires a religon other than Islam it

will not be accepted from him, and he will be a

‘loser in the hereafter".>*

The use of the word "Islam" with the meaning of
"return to God" (Tawbah), alconversion. The Qur’an speaks
of "conversion to islam” to condemn the unbelief (Kafir)

as Allah says:

14
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"They swear by Allah that they said nothing
(wrong), yet they did say the word of disbelief, and

did disbelieve after their surrender (to Allah) if

the repent it will be better for then" .

"They make it a favour to you (Muhamniad) that tlhey
have accepted Islam. Say to them [Do not make your

Islam as a favour to me, but rather Allah has done

you a favour that he has guided vyou to the

faithj" .

A very important verse makes a clear distinction

between islam and iman,the Qur’an says,

"The Bedouins say, "“we believe" say, Yyou do not

believe, but rather say: "we surrender'(aslamna)“. Falith

has not entered into your heart".,™

(II) In the collection of hadiths, the word "islam"
means "“submission to God, expressed by deeds, it is
therefore the prescribed acts of worship, includiﬁg a

feeling of great admiration and love of God, but also the

good deeds (khayrat)". Thus by way of example, 1in Bukhari
(hadith of Gabriel); after defining iman by its content
(to belief in God, in His angels, in His books in the
prophets, in the hereafter) , The f’rophet in reply to
gquestion " What is islam? replies: "islam is to adore God

!
;
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without associéting anything with Him, to observe the
ritual prayer (salah), to pay zakah, to fast during month

of Ramadan.) 56

The Musnad of Ibn Hanbal states, "Islam is external
faith belongs to the heart". The act of "surrender to
God" is therefore expressed by holding fast to the ritual
observances and socilal behav%our prescribed by the
religious law. God alone judge: men’s hearts, and hence -

the reality of faith; - the judgement of human being may

9 . ¢ 37
concern 1tself with 1islam.

From the above expianations, it is quite clear that
the word Islam_ means submission, "lcibedience and surrender
to Allah and giving oneself in God’s way. It 1is 1like
giving one’s 1liberty and initiative to Allah. To bow
one’s head to the commandments of 'God is Islam. Thus, a

Mus.lim is one who submits his will and worth to God. It
means that one has accepted the commandments of God as _
hils quidelihes. These comandments of God are 1in the form
of his book (Qur‘anj and the Prophet (Sunnah) . One who
'fbllows thesé guidelines in every walk of life is a real
Muslim. It means that he has surrendered. totally to the

will of Allah.

Let me conlude now the definition of Islam according

to the use of this word in the Quran and the Sunnah; it

means obedience to God and rejection of every law, faith
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and'order wwhich comes into_conflict with”the guldelines
set by God. This concept'has béen‘clearly'defined by The
Our’an 1n these words-: "‘Those who do ‘not give a . ruling
(décision) achrding toGod'sMéssagearethe peoplé who
aré m::m-l::»e1':'ievérs".38 - The chj:d. fuling (decision) do not
sténdherefor some judicial proceedin@only, but}.

rather, they stand for even the smallest decision which a

person makes in his day to day life.

*Nlevertheless, 1n European' 1anguag-es,- it has becomes
_customary'to speak of Islam to denotes the whole body of
Musiim  péople,. 1countries, ~and states, in théir
sécio—culturalor politicalasweil as in their religious

. 39
sphere.

This I explanation of Islam according to the Western
point l.of view is clearly' very wide beCause it includes
everything which connected and relateawith ‘Muslims. It
- 1s Dbetter to distinguish between Islamic and Muslim in
-the*presént time because SO many Muslims do not practice

Islam in their daily lives, and many of them are far away
from Islam. Thus, the origi*nality of Islam 1is bas'ed. on
thé.Qur’an and'the Sunnah,.andnotbasedonthepractice

of muslim people.

At the present time, we f?ind Muslim authors "like

Muhammad Abduh defines "The'religion'of'Islam,or Islam is

the r-eligi'oh brought by MuhammaQ".4° And the Whole_ final
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section of the Risalah cdnstantiy speaks in this Sénse of
Islam, its principles, its spirit and its extension in

the world."

Thus, Islam _i'-S d'efine_d;, .- acCording tb .this
interpretation as a religidn broughtlbyProphet Muhammad
it contains thrée aspects or grades:faitﬁin God (iman),
surrender to God (islam) godliness(ihsan).“a
Iman or faith 1s the .-f-o.undatioh of the building of

Islam. Uponit 1s built the Stucture ¢f islam (submlssion
'to God), and then ihsén.withoutiman, none of the other
two ' can.' exlit. similarly, weak iman means .that- the _up_per' :
struCture,'evén if it exists; will be weak. And a limited
iman meanslimifedislam and ihsan.Ihfact, a weak and
limited faith' (iman) cannot support 1any 'true super -

strugture at all.
2. THE CONCEPTION OF ISLAMIC DA’WAH

In this section, I will t'ry. to expound the concept
of Islamic da’wah in more detailwbasedxuponrtwo sources:
the Qur’an and the Sunnah. Before IgO*ény furthef, I want _
to address myself to three guestions which are related to
da‘wah: A. What is the nature of Islamic da‘wah?. B. What
isthemotiveoflsiamic da'wah, or to put it Vefy7simply
why '?'dafwah?; C-. And the practice of da’wah raises the

question_: what form should Islamic da’wah take?, or how
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da’wah?. The question of 'how d'a'Wah?“ is of course

closely related to the question "why da’wah?".
A. WHAT IS THE NATURE OF ISLAMIC DA’WAH?

The what of Islamic da’wah means as denoted before™

"an invitation exteﬁded to humanity by Pfophet Muhammad
to believe in Islam". Froin ‘the definition of Islamic
da'wéh we can understand that the word "invitation" is
including adfnissic-n, invii;ing, request, and call to COin'e"
to Islam as faith and as away of life, as al¥din; This.is
an invitation t6 all human beings and the _in#itation .
becomes more pressing for thdse who respond to this call,
for they have to engagethemselves in an unceasing
struggle to transform thelr own 1ives, individual ‘and
social, 1in accordince with -this. code -of. guidance

4

(shari’ah)." It is addressed _tq the "self " as well as

to the society, to the black as well'aslto the white, to
the Muslim as well as to the hon-Muslim. It cannot be

. | - T . ’ 45
restricted to any race, colour, community or religion.

l
~Da’wah 1s the most obvious 'Sunnah‘- of the Prophet. _
The Qur ‘an says: "O messenger!‘ deliver that whicrh has

been sent down to you from your Lord. If you do not, you

will not have deliVered His message. God will protect you

46
from men"

It should be mentioned '-here that the invitation is
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not only to a new faith (iman), a new oﬁt look-in life,
but also to a new order, the Islamic way of 1life. The
Prophet Muhammad represents the last expression ofIslam.
before him all prophets of God fulfilled this function of
invition (da’wah). The Qur’an contains the word of God as
it was revealed to the Prophet and his- sunnah provides
the 1living model which Muslims try to follow and to

. 47
approximate.

The word “al-din" (a faith and a way of 1life) 1in
Arabic applies to Imany meanings such as honour, state
rule, monarchy, authority wect. It can also mean

obedience, slavery and servitude. It can also mean
accountability, to give rulings, to punish and to reward.
This multifarious set of meanings'denotés the richness of

the Arabic language as well as the depth and magnitude of
the word "al-din”.'® In the Qur’an the word al-din has
been used in several senses. But the highest meaning 1is

clear in the verse: "For Allah, the real al-din 1s Islam

49

only".”” This means God has authorized that only Islam is

the only creed, faith or religioni to be followed.>

After having accepted that Allah 1is the Ultimate

Ruler and also that the Prophet is His deputy with powers

conferred on him by the Qur’an, the person has entered
the gates of Allah’s "din". Now to follow this din, the

Muslim should take the shari’ah as his guidence in daily

life. God’s will 1is not something'mysterious Or uhknown.

20




It is revealed in the code for human conduct, 'th'el law,
the" shéri’ah. Islam. ac]_(no_wledg‘es no separation between
the feligious and the ._;'.ecular,i the realm of Caesar and
rea‘lm' of God. It is a complete:religion, it _is a din; I_a

- complete way of life.®! _ b

Thﬁs, the shari’ah 1is acoée planned by God as a. way
for'aCting on the din. And this hasbeenrevealedbyGod _
through His Prophet. The Prophet told people what is good
and what is bad, how to pray and worship, how to take the
right path, how to be pure and clean,ihow_to-distinguish
between right ahd wrong. In short, he 1aiddownthecode |

’ '- ' . e -. 52
of life i1in accordance with Divine Law.-

- Another pcin-t. to m’ake_' here is ,that the faith in
‘God'is one fromthebeginning totheendof_life bh eafth,
but the codes (shari”ah) have'changed. Cédes came and
went, because faiﬁhbelongs to Allah and the code to the
prophets. 'I;rophets Noah, Abraham, Jacob, Joseph, tMose's, I
- Solomon had the same faith, but their codeé were
different-according to the times and their situations and

conditions.%?
~ B. WHAT IS THE MOTIVE OF ISLAMIC DA’WAH OR WHY DA'WAH?
L Humanity,',' according to Islam, does n_oi: 'n_eed to know
the person of God, but has need of Divine guidan_ce

(hidayah) . The Qur‘ah says: "Show us the straight way“.gl
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This hidayah 1s very important. to him as- a gﬁidance to
know: the commandments of God and to practise this in his
deeds. Prdphét Muhammad 1is thé last probhéf and messenger
to mankind, who canme to' close thg _cYcle of prophecy, | SO
how dées the mechanism for guidance 'bperfate -afte”r h'i_m?.
The Islamic position is ensured:*first by preservation of
the Divine guidance in its pureiand pristineform in the'

Qur’an :-and. sécondly by making 1j:he Muélim umme:-sl‘h,.":’5 every

Muslim and all Muslim the WitneSS-of Truth before mankind

in the same way as the Prophet whs a'witness df'the Truth -

unto then. >0 '

| The Muslims have a-lso_'be-en enjbined . in a number of
places 1in the Qur’an as also by the Prophet. The Qur’an
Says: "There' should alv}éys be among you somé '. peopl_e' who
invite to what 'is good' and enjoin what is ri-ght and

' forbid what- is wrong".>’ "Now:you ‘alre the best community
- which has been ralsed up for the guidance of'mankind:fybu

enjoin what is right and forbid-what'is wrong and be;ieve'

in Allah. ">C

ACcordihg to Islam, da’wah is an obligation. This_'
~ task should be per formed by every Muslim as an individual
and by the whole nation on a1.- collective ];'.>as:"u=,q..59 This was
the call to Islam- addressed by all the prophets to the
people and | they were ordered to con\}ey this message of
Islém-tb mankind; as Allah says to Prophét Muhammad, "He

had ordained for you that religion which ‘He commanded
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unto Noah and that which We inspire in you (Muhammad) and
that which We commanded unto Abraham and Moses and JeSus,

saying: "Establish the religion‘_and be not divided

. 60
-therean".

After the passing of _thé ‘Prophets of Allah, their
Successors were made responsib_le for the 'fulfilmen.t of
this obiigation,asAllah says: "And verily We sent Noah
and Abraham and placed prophethood and the scripture
among their progeny.and among them there iS’bne-who goes

right,.but many_of them are evil doers".®

In short, the ummah of _HProphet Muhammgd is
responsible for the discharge of the duty of da’wah. The
Prophet says: "He who sees indecency and has power to
change it Qith the force of his hand, he must.change it.
But if he has not thé power, hé muSt.db itby his tongue,
and if he has not lthe power, he must deprise it in his

heart, and this is the lowest stage of religious

beliefn ©°

The above discussion should be 'enou'ghﬁsl to Ihelp us
formulate most of the general principles énd ideas.bf the
motive of Islamic da'wah or the why of da’wah?. Da’wah 1s
seen as the personal duty of every indiﬁidual Muslim, who
is cal‘led. as part of his or her responsibility a_nd‘
dbligation in Islam. The evidenc:e 'iSI found in a lot L_.éf
verses 1in -the.scripture; the Q:ur’an and the Sunnahh.h

! 4
i -
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Da‘wah is the fulfilment of those 'commandments_ to call
‘mankind unto the way of Allah. Besides, it is the effort

by Muslims to enable other men #o share and benefit from

i

the teachings of Islam.
C. WHAT FORM SHOULD ISLAMIC DA’WAH TAKE OR HOW DA’WAH?

In this section I-do not.intend to discuss in detail
what I shall explain about the methods .a'nd the means of
. da’wah under the topic da’wah methoc::lolmgy'.'.64 _Rather, I
shall attempt to formulate in  brief the basic

conception of the how of the da’wah.

Following the examples which Prophet Muhammad has
set in da’wah methodology, one can say that he presented
Islam primarily through preaching among the people,'_ and
by practising 'the_ Islamic teachings in his words and
~ deeds to give people the best examplé.-He taught them by

doing himself what he wanted them-to do.

Thus, the Prophet’s methods and means in da’wah were
methods and meané of planning, communication, discdssion'
and permission on the one hand, education anc‘l
purification and exemplary godliness (qudwah)-in lives of
the people on the other. The Prophet hals ruled out

coercion by instrument of da’wah. So da’wah is gentle in

its methods and means.
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3. JIHAD, AMR MA’RUF AND NAHY MUNKAR AND THEIR
RELATIONSHIP WITH DA’WAH,

The words "“jihad", "Yamr ma’ ruf"™, "nahy munkar" and
"da’wah" are often used interchangeably. In the following
pages, I will try tb explain the concepts of 'jihad, amr
ma’rﬁf and nahy munkar and their relationship witﬁ
da’wah. This explanation is very ' important, especially
with regard to jihad; the media have tfiedto explain the
meaning of jihad, but their explanations are misleading
from the Islamic point of view. The_ purpose of this

explanation is to clear this misunderstanding.

A. JIHAD IN ISLAM

Before we go into further details about jihad in
Islam, let us raise the following questions: (Ij What is
the concept of Jjihad? (II) How many kinds of jihad?

(III) What 1is the relationship between jihad, war and

da’wah?.
|

(I ) WHAT IS THE CONCEPT OF JIHAD?
| |

1
; _
The word "Jihad" is commonly translated into English
as "the war" or Y“the holy war". A. J. Wensinck
explanation of the word as war treats the two were

synt:u'qlrn'ac:m.c.;...“'5'5 Further more, "The Encyclopedia of Islam"

under the article of "Djihad" explained that "the djihad

consists of military action with object of the expansibn_
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of Islam".°® This statément further suggests that the
word Jjihad meant not only war, but holy war undertaken
for Lthe da’‘wah or propagation of Islam. These two
explanations, inténtionally or not fail to explain the
truémeaning of jihad because the word jihad is unique in

Islam.

If they were to refer to any ordinary'dictionary of
Arabic lahguage,_or_to the Qur’an and the Sunnah fdr the
true meaning ‘of the word, they could avoid the

misrepresentation of the meaning of jihad.

The word "jihad" in Arabic is derived form " jahd" or
"juhd" 1literally meaning ability, effort, endeavour,
exertion of pover. Meanwhile W"jihad" and "mujahadah" mean
the exerting of one’s . power and effort.®’ ,Another
explanation of jihad is that the word "jihad" is ‘t_he
infinitive noun of "jahada, yujahidu, jihadan". This
signifies the using or exerting of one’s -utmost' power

effort, endeavours or ability in cOntending with an

object of disapprobation.68

If we refer to the word " jihad" ih the Qur’an, we
find that jihad is freely used fn he contaxt of exerting
one’s power and ability witihout 'implying war or
aggression. In the text of theQLr'an there is this verse
"and those who strive hard (jahadu) for us, we will

certainly quide them to our ways and Allah is surely_with
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those who do right".®

As we have mentioned before the Arabic word (jahadu)
is dérived from jihad or mujahadah; here, indeed, the
WOrd jihad means "all that man- ban do to si:rive in the
cause of Allah. As soon as he does that with might and
maiﬁ, with patience and endurange, with constancy and
determination, the Light and Mércy; of Allah are his
reward". The jihad in this case 1s the spirituai striving
to attain nearness to Allah and gain His mercy and the

reward is Allah’s guidance.

Among the later revelations, we may mention al-Nahl,
the 16th chapter (surah) "Then -surely the Lord, with
respect to those who flee after;they are persecuted, then

struggle hard (jahadu) and are !patient (sabaru), surely

the Lord after that is Protecting, Mercif'ul".'m

Another two more examples, that may be quoted
regarding the use of the word jihad are 1in the Mecca
revelations, Firstly, "And strive hard (jahidu) for Allah

' And in the other "So obey

with due striving ( jihad) 7
not the unbelievers and strive (jahid) against them a

mighty striving (jihad-an) with itn,’s

In both these cases, the carrying out of a jihad is

clearly enjoined, but in the first case it is a jihad to

attain nearness to God, and in the secondly, "it is a
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'jihad which is to be carried out against the unbelievers,

but a jihad not of the sword, but of the Qur’an.

Even the word jihad in the Traditions is not used
exclusively for fighting. For example, pilgrimage (hajj)
is called a jihad, as the Prophet said, "The hajj is the

most excellent of all jihads".73

Al-Bukhari in his book
of jihad has séveral chapters speaking of simple
~invitation to Islam. For example, the Prophet Said, "To
pray for the guidance of the polytheists sd as to develop
reiatiohs of friehdship with them",” and in another
plaCe "The invitation '(to the unbeliévers) by the Holy
Prophet to Islam and prophethood, and that they may not

take for gods others besides Allah".”™

From the above traditions,, it i1s shown that up to
the time of Bukhari, the word jihad was used in its wider

sense as it is used in the Qur’an. Invitation to Islam
being looked upon as jihad, asiwell as the service to

Islam in any other form.

Thus, Islam correctly rejeCted the word "war" (harb)
and other Arabic words bearing the same meaning i.e.

gital and mugatalah and used the word jihad.

Indeed, if we look back to the life of the Prophet
and Campanions, we can easily find the meaning to the

concept of jihad by thelr words and deeds because they
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lead a life which revolved around the concept of jihad.
In Mecca, they strove hard to control their evil desireé,
impfoved their understanding of Islam and applied it by
their words and deeds and thien they strove hard in
| ; )
propagating the inessage. After ‘;l:hey emigrated to Medina,
their striving eventually involved the taking up of arms
and fighting in the way of Islam. All of these were

undertaken with full dedication. Thelr sacrifice and

martydom were the perfect examples of jihad.

S0 let me raise this question, what is the concept
of jihad in Islam?. According to the Islamic point of

view, which 1is based on the Qur’an and Sunnah, Jjihad
means to strive to the utmost to gain and achieve
one’s goal. Jihad does not only revolve around aspect of

war and terror, but rather represents a total effort to

bring about Islamic revival.

Thus, we can conclude that any effort made according
to the shari’ah which satisfies this de-fi'nition,
constitutes jihad. Its meaning covers efforts to improve
oneself and even to become a better Muslim 1s also a
jihad. So the word jihad should be understood in this
ccmpreheﬁsive sense which applies more widely to all

Muslims 1in general 1in various situations and in many

different forms.

As had been understood, the examples of jihad in the

29



present Muslim world are very far away from the ideal of
‘Islam. Islam is not being practised completely, whereas
the1 Muslims are all aware of their obligation to
implement its commands. So it is upon every Muslim to do
jihad to raise the dignity of Islam and briﬁg it back

into practise.

From the above discussion Iand explanation, we can
see clearly that the concept of 3jilhad 1s 1indeed very

wide.
(II) HOW MANY KINDS OF JIHAD? ;

According to Ibn al-Qayyim in his book Zad al-Ma’ad
there are 13 kinds of jihad which can be divided into
four main categories: jihad against self (al-nafs), jihad
against satan (al-shaytan), 3jihad against wunbelievers
(al-—kafirS) ,76 and 'jihad against 1 hypocrites
(al-munafiqs). An almost similar classification of jihad
was also noted by al-Asqalani in his book Fath él-—Bari,77.
but his classification of jihad against hypocrites was
more general and he instead termed it as Jjihad against
the disobedient (fasigs). Another writer al—Ra’ghib in

his book "al-Mufradat" explained that jihad 1s of three

kinds, the carrying on of struggle against a visible

enemy, agalinst the devil and against oneself (al-nafs) e

The above classification of 9jihad shows that the
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enemies of believers can be divided into two: the visible
enemies and invisible enem:‘ies.IE The visible enemies are
unbelievers and the disobedient, while the invisible are
oneself and the satan. So, in‘the following pages, we are

going to describe the various classifications of jihad in

brief.
a. Jihad Against Self (al-nafs)

This 7jihad 1is aln effort directed upon oneself for
the attainment of moral and spiritual purification
(tazkiyah), so that he strives to purify himself from
evil desires and inclinatibns, énd to turn away from
disobedience, and then to give guidance to follow the

commandments of God.

This kind of jihad is one of the most difficult for
the Muslims because évil desires and inclinations are
always 1in conflict with the requirements of faith and
commandments of God. The Prophet said: "The worst of your

™ and the Qur’an said

enemies 1s yourself whithin you",
about the story of Prophet Joseph, "And yet, I am not

trying to absolve myself, for verily, man’s inner self

does incite (him) to eviln,®

Thus, jihad against oneself is the first rank of all

the jihads, it is put before jihad against the enemies;

the Prophet called this jihad asiﬂthe greatest jihad", he
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said ﬁo a group of people whd had just return frdm a
battle, "you all came from gdod*advent; you all came from
the the lesser jihad "jihad asg@ir“ to the greatest“jihad
"jihad akhbar". The Companions ésked him; O messenger of
God! "what 1is the greatest jihéd?, the Prophet said: it
is Jjihad against oneself "al-nafs".®! Also it was
narrated that the Prophet said: "The warrior (mujahid) is
a person who fou'ght against himself and the emigrant
(muha jir) 1s a person who emigrated from the thing which

is forbidden by God" . °° |

This kind of 7jihad was described as the greatest
jihad by the Prophet because of the difficulty 1in

carrying out the struggle against oneself (al-nafs) in
evefyday life as it needs constaht effort all of the
time,whereas the struggle against visible enemies is not
very often, probably at some particular times only. From

another point of view, the muslim could never defeat his

enemy unless he overcomes himself first.

One of the many kinds of jihad against oneself 1s an
effort directed upon oneself to improve one understanding
of the Islamic teachings and to put them into practice

and then upon attaining the correct understanding and
practise, to move to impart this ' to other people

(da‘wah) . This kind of jihad was mentioned in the
Qur’an: "And strive hard in God’s cause with all the

striving that is due to Him",”" and in another verse the
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Qur’an said: "And those who strive in Our (cause) We will

cerﬁainly guide them to Our paths"‘.85

b. Jihad Against Satan (al-shaytan)

Every effort must be made by all Muslims to fight
off the satanic temptations which always go against the
. requirements of faith and God’s commandments. It is a
fact that Satan invites people to the Way of Héll. The
Qur’an said: "Indeed, Satan is your enemy; therefore, you
also should treat him as your enemy. He 1s 1inviting his
followers towards hilis way so that they may 3join the

dwellers of Hell® .86

Satan has always tried to lead astray Muslims from
the correct path except the pious Muslim. The Qur’an
narrates the saying of the Satan:ﬁ "By your Honour! I
shall certainly lead them astray except those of Your
servants whom You have chosen".’’ And in anothér verse
the ‘Qur'an narrates: "Iblis replied, "Lord because You
have beguiled me, I will create alluréments for them and

seduce them except those of the servants whom You have

chosen for Yourself from amongst Ethem",..BB

?

From the above verses of the Qur’an, it is clear
that Satan invites people to falsehood and commands them
to do evil and cause calamity. His invitation is just a

lie and untruth; the Qur’an says: "O believers, do - not
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follow in Satan’s footsteps, for he will 1incite to

indécency and wickedness any who will follow him". %’

Therefore the jihad against éatan is a duty of every
muslim; each individual must fight against these satanic
temptations which invite people to falsehood, evil and
calamity. Allah taught the Muslims to take refuge 1in God
from the promptings of Satan, "And pray, "Lord, I séek
refuge in you from the prompyings of the satans; more
thaﬁ'that; I séek'refuge in you,.my Lord, even from their

: 90
comling near me",

c. Jihad Against the Disobedient (fasiqs) 

Muslims must strive to put under control the efforts
of the hypocrites., and the disobedient. This 1is done in
several ways, including debates or eVen by physical means
1f he has the capability to do so wi{:hin his
jurisdiction.gl The Prophet said: "H.e who sees indecency
and has power to change it with the force of his hand, he
must change it. But if he has not the power, he must do
it with his tongue, and if he has not the power, he must

deprive it in his heart and this is the lowest stage of

religious belief".””

|

d. Jihad Against Unbelievers (kafirs)

[

Muslims must strive against wunbelievers. This
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involves several means including debates, the use of
one*s possessions and even risking life;ga as the Qur’an
said; "And to encounter them, provide whatever force.and
trained ever-ready horses you can afford whereby you may
strike terror into the enemlies of Allah ahd your enemies
as well and others besideS'them whom you do not know but
whom Allah knows. The reward of whatever you expend 1in
“the Qay of Allah shall be repaid to you in full. and you
shall not be 'wronged in any way".gd Muslims are asked by
Allah in this verse always to be 1in readiness wifh the

necessary military equipment and an organised army, SO
that they may take military action immediately when

required.

Another verse of the Qur’an told Muslims to do this
Jihad, "And exert your utmost 1n Allah’s way with your
possessions and your lives".” ' The Prophet also told
Muslim to do this jihad in several means including tongue

(Da’wah). "Exert your utmost against unbelievers with

: : 96
your possessions, your lives and your tongues'.

Thus, from the above explanation of the various
classification of jihad, jihad is all encompassing. It is
very comprehensive, because there are many Kkinds of

jihad; jihad against self, Satan, the disobedient and
unbelievers. And in several means including jihad with

possessions, lives, tongues and hearts.
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(III) WHAT IS THE RELATIONSHIP BETWEEN

JIHAD, WAR AND DA’ WAH?

It 1s an .accepted fact that permission to fight
against unbelievers was given to the Muslims 1in the
Medina period. When they reached Medina and had a
comﬁunal identity, they-had to take up military action in
self—defence. T.his struggle also came under the nane 6f
jihéd; but even in the Medina verses of the 'Qur’an, the
word is used in the wider sense of a struggle carried out

by words or deeds of any kinds.

On the other 'hand, Islam is against aggression;
permission 1is given for war only in self-defence and
under well defined requirements and justification. If it
becomes necessary, it must be pursued with vigour. And it
can be undertaken, only to restofe peace"and the fréedom
of the worshipper. In any case strict limits must.not be

transgressed; women, children,  0ld and infirm persons

should not be molested nor "treels and crops be cut down,

nor peace objected to when the enemy comes to terms.

|
|

Thus, war in Islam is allowed provided there is a
good reason for it. War is distasteful ‘and Islam

preserves life and sacredness, so war is only allowed
under strict conditions and as a last resort to defend
Islam against an attack of its enemies. War is only waged

against the combatants.’’ Islamic history is witness to

this. During the time of the Prophet and his Campanions
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this concept of war was closely adhered to.

Now, it 1is better to raise this question, why was
there so much war between Muslims and unbelievers 1n the

time of the Prophet and his campanions?.

The sword was .talken up tg annihilate the Muslim
community or to compel it to return to unbelief. That was
the Challenge'thrown'at them, anﬁ the Prophet had to meet
1t. The -Qur'an bears  the ; clearest testimony to
it, "pPermission (to fight) 1is given to those on whom war
is made, because they are oppressed. And surely Allah 1is

able to assist them. Those who are driven from their
homés without a just cause except that they say: "Our
Lord is Allah".’° This permission was given to péople
upon whom war was made by théir enemies (Yugataluna); and
it LWas not a permission. to make war against people 1n

general, but only against people who made war on thenmn.

The second verse giving to the Muslims permission to

fight, "And fight in the way of Allah against those who
fight againSt you, and be not aggressive ; surely Allah

> In this verse of the Qur’an,

loves not the aggressors".
the Muslims shall not the first to attack, they can fight
but only against those who attack them first, aggression

was expressly prohibited. So Islam is against aggression;

permission 1s given for war only in self-defence.
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A good example 1s that of the Prophet Muhammad with
his small group of followers who braved the whole of
Arabia in the midst of idol worshippers; these had taken
up sword to annihilate the Muslims for the sole reason
that they were believers in the Unity and Oneness of God.
Historical facts indicate that Islam spread 1in the
peninsula of Arabia after the entrance of Mecca, Without

any bloodshed, and only on the basis of da’wah .

The da’wah of the Prophet was to proclaim the

Oneness of God'® and the unity of the mankind, and to
guide humanity to the path of virtue and righteouness.'”

In conveylng his message to mankind, the Prophet was not

b

to exercise any compulsion. The Qur'an states that "There
is no compulsion in religion, r:iight has become distinct
from error".'°® This verse of the Qur’an 1s quite clear
that there is no compulsion in religion, and the reason
is mentioned in the following verse that the right course
is clearly distinct frém the wrong one. Furthermore
compulsion is incompatible with religion, because
religion depends on faith and will, and these would be

meaningless, if approached by force .

Another question we could raise about war and da’wah
~concerns the words "in the way of God"' (fi sabil Allah)
which follows the jihad in the Qur’an. The question 1is
whether there 1is conversion of non-Muslim by force to

Tslam?.

38



The answer to the above question probably lies 1in
the 1literal translation of the Arabic word "fi sabil
Allah" into English with "in the way of God or the cause
of God". I think this translation has misled people into
believing that Jjihad "in the way of God, enjoined
conversion of non-Muslims by force to Islam. ISo we do.
have a cleér misconception here regarding the word
"jihad" in Islam because jihad is not fighting against

non-Muslims with the object of forcing them to become

Muslims.

And also the ekplanation of jihad among the jurists
confused the people further, because their explanation of
jihad has lost its original wider significance and 1is
limited to the narrower sense of fighting (qgital). -The '
books of jurisprudence (fiqh) classified in detail the
subjects of fighting (gital) But the subjects of da’wah
or invitation of Islam, though a primary meaning of the
word jihad, are very hard to find in these books. So the
jurists who had to deal with fighting (gital), therefore,
used the word jihad as synonymous with gital; the meaning
of the word jihad in juriprudence is only applied to and

not turned away from fighting. Thus, the true meaning of

jihad is lost.

The da’wah is no doubt very important in Islam, to

strive hard in da’wah 1is to: be creative, to show
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initiative, to be able to present Islam in its true form,
so people can choose between right and wrong, truth and
falsehood. The da’wah is a religious duty of every
Muslim, but '"the spread of Isiam by force" is rejected by
the Qur’an. But the Qur’an had given protection to the
idolators who asked for 1it; "And 1f anyone of the
1dolaters seek pi:'otection by you, protect him till he

hears the word of Allah, then convey him to his place of

safety. This is because they are a people who know

not'.

On the other hand, peace is recommended, even in the
" middle of a war 1if the enémy ‘'wanted it. "And if they
incline to peace 1incline you ;also to it and trust 1in
Allah; surely He 1s the Hearer; the Knower. And 1f they

- intend to deceive you then sureiy Allah 1is sufficient for

you" - 104 | | | i

Thus, the order contained in these verses to make
peace with the idolaters, if they desired, combined with
the practice of the Pfophet are clear proof that the
theory of preaching Islam by sword is pure myth so far
as the Qur’an is concerned because Islam looks upon life
as sacred. Its preservation is a priority. Islam hates

the desecration of anything even animals and planté. But

Islam also treasures justice. Unjust deeds are

distasteful .!'°°
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B. AMR MA’/RUF AND NAHY MUNKAR (ENJOINING THE RIGHT
AND FORBIDDING THE WRONG)

Generally, enjoining the :right and forbidding the
wrong (amr ma’ruf and nahy munkar) is a methodology of

da’wah among Muslim. This sort of da’wah is based on the.

l

saying of the Prophet. "He who sees indecency and has
power to change it with the force of his hand, he must
change it. But if he has not the power, he must do it

with his tongue, and 1f he has not the powef, he must
deprive it in his heart and this is the lowest stage of
religious belief".mﬁ Here the Prophet has used the word
(taghyir) which means to change disobedience into

submission and goodness as an obligation.

It i1s an accepted fact that the word da’wah 1includes
"amr ma’ruf and "“"nahy munkar" because amr ma’ruf is a
call or 1invitation to good deed and to stick with 1it,
wh-ib]l.e nahy munkar 1is a call or invitation to keep away
fror:t; the - evil, mischief, calamity and so on. Both c-f
these are a call or invitation to good deeds by
doing (affirmative) and abandoning (passive). Thus "amr
ma’ ruf and ""nahy munkar" are very ~ often use
interchangeably, but here we would like to include amr
ma’ruf and nahy munkar in the term %“da’wah" as a matter
of methodology of da’wah and to apply among Muslims only.
So we can define amr ma’ruf and nahy munkar as "The
activity of adaptatioﬁ to or application of Islam among

the Muslims and the encouragement of Muslims to obey the
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Islamic teachings without deviation and crookedness" 107
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4. FOUNDATIONS OF DA’ WAH
A. DA’I (ISLAMIC MISSIONARY)

Now I will _discuss the term '"da".,i_"'. But : before
taking .up this point, there is a ﬁeed to 'Ifihd 'ah.' answer
to these important questions: '(I)' Whét 1s man inl_ the
universe?. (IT) How can he give meaning tb his iife or
what rcI)le-' has he to play?. (III) Lastly, what are the .
characteristics of thé da’is?. The best way to answer
- these questions lies .in study.ing various_' theories about
the'creation; the origin_ofmankind and,the universe, but
because of the 1inii_tétions _o.f space, it 1s not possible
to go intodetaii, therefore, let me”concentrate*on only

the Islamic point of view.
' (I) WHAT IS MAN IN.THE UNIVERSE?

Man according. to I the Islamic point of vié_w is a
dualistic creature. Man is not born by coincidence, but
is cr.eated by 'Afllah.' He is a being composed of soul and
body. His bbdy is a physical being and:made of matter or
clay. Allah .saySﬁ "‘We created man from sounding clay,
 from mud. moulded into shape“.mB There are three Qur’anié:
references which fefer . to the source of man’s creation.
They are as follows: : -

o , ! ,
Firstly, "dried clay“(salsglkal fakhar).the Qur‘’an

} :
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says: "He. created man from dry, rotten clay like the

p'c:wtte:r:"'s"'...109 - Secondly, "black mud"  or "odorous
~earth" (hama’iﬁ masnun) . The Qurfan says: "We greated_man

110 and

from dried clay of black mud or odorous earth".
| -laStly; from'“Simp1e earth" (teén). The Qur’an Sayé:'“We
created man from an essence of Simple clay".'.l.“'

o
?

His soul belongs to the spiritual order partakingaé
it were, of the Divine spirit. Allah says: "when I have
fashidned him (in due proportion) and breathed into him

of My spirit". Hie

As a . result, ‘the soul ‘belongs to :—i
lhigher order than that of body which depends_upon it for
its 1life and motion. Inl other wdrds', ‘man- at one pole.
 follows meanness, sunk in mud. But othér dimension‘ofrman
wants_to grow and reach the highest possible level, that

1s the spirit of God;l_l_3_ .

Man in Islam is born pure, potentially perfect and
"in ”the bést structurev,''* He pbssesses inteliigence,
will; speéch, moral_ity, | If.a-ith and.- an_imal instinct. 1In
other words, man ils- bc:.:-rnj with the will of Allah. It is
_Said.in the Qur’an: "Behold, your Lord said to the angel,

. | : 115
I will create a vicegerent on earth'",

"And He taught
Adam the nature of all things",''® "And ~behold, We said .
to the ahgels: "Bow down to Adam, and they_ bowed down,

not so Iblis“.117

In summing  up the discussion one comes to the
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conclusion that man is a superior creature of Allah. He
1s appointed his "vicegerent" 1in this world. He is given
the delegated power to work in this world for the

pProgress and welfare of humanity.
(II) WHAT ROLE HAS HE TO PLAY

In spite of the perfection of mankind, his greatest
weakness is forgetfulness (nisyan) or negligence
(ghaflah)'.. Allah eays: I"We had already beforehand taken
the covenant of Adam, but he forgot .and We found on his
part no firm 1:'es.:r:.\lve“-_118 Because of this weakness ef

mankind, God had sent His message through His Prophets to
guide people to the righteous path, And Prophet Muhammad
was the last and seal of the prophethood. Allah says:

"Today I have_perfected yOur faith (religion) for you and
have completed My beunty upon yoh".“g

After the  death of Prophet Muhammad, the
responsibility of da’wah is to jbe shouldered by Muslins

till the Day of Judgement. Allah says: "Say, this is my

way, I do invite unto God, I and: whoever follow me“.120

Thus, a da’i is one who invitesotherstoilslam. In
other words, - Ithe , individual ‘undertaking = the
responsibility of da’wah is called a da’i. ‘So the word
da’1i includes every person who is involved in Striving to

build man’s relationship with God on the principles of
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:

God’s sovereingnty, and acknowledgement of the authority

of the Prophet as the source of c_:]uidaujlceq.,1"’21

From the above explanation of j:he word "da"i",' we
kno_w that a da’i’s du'ty is to in\}ite people to come to '
Alleh; towards worshipping and serving Him alone. It
could be translated into English as Islamic miSsienary or
da’wah worker; caller; preacher and so On.- Allah says: I
"You | are the best' ‘community, evolved for mankind,

enjoining what is right, forbidding what 1is wrong and

2 In this 'verse, the followers of the

believing in God".
Propnet are being reminded that they have been appointed
to the leadership of the worid. ‘Muslims have been
appointed to that office because they posses those moral

- qualities and believe that there 1s no God other than
Allah, and to put into practice the implication of this
belief. They should, therefore, understand the

responsibilties of the work which has been entrUSted to

them. '
(III) WHAT ARE THE CHARACTERISTICS OF DA’ I?

The person who has the responsibility of da’wah is
first a human being. Being an Islamic missionary does not
change that human nature. The Pfophet himself, the model

of da’i, declared he was a human being. But he' excelled

|

by controlling his human desires.

:
!
1
;
:
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The charge of da’wah does not by itself make the
da’i a better person. What makes a da’i better is his
possession of noble qualities. We find these ;nbble
qualities in its perfection in thé personality of Prophet

Muhammad, and at its best in his companions.

According to Abu al-A’la Maududi,124 Islamic morals
are based on basic human morals. The basic human morals
include all those qualilites that form the basis of man’é
existence as a morél being. These contain all the
gqualilties necessary for 1man'si success .:'Ln this world
whether he works for good or evil, whether or not a fnan
believes in God, revelation, pr;ophethood or the Day of
Judgement; whether or not he has purity of soulland good
intentions does not come into tl’%l]'.S question. ‘That is to
say, 1f a man is able to be effeétive, he should possess
the attributes of strength of will, power of decision,
ambition and determination, courage, preparedness and
diligence, a love for his goal, ahd readiness to make
sacrifices for iﬁ, whateﬁer be the demands in time, money
or even his own life. Similarly, other essential
attributes are caﬁtion and vigillance, far—sightedness and
prudence, insight and capacity td adopt and make creative
responses to the different situations, discipline and
restraint, the ability to attract, pl‘anj, organise and
maintain support and co-operation from others, etc.. The

most desirable qualities are: self-control, generosity,

syampathy, a sense of 3justice, breadth of vision,
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truthfullnesS, trustworthiness, 1integrity, .respécﬁ for

pledges and commitments, fair-mindedness, moderation,

cqurtesy, purity and discipline.

The work of da’wah is not easy, so there needs to be
among Muslims a group which is gifted with an ability for
such work; Allah says: "There should be among you a group
of people calling '(Ipe'ople)_ to good, - enjoining what is
right and forbidding what is hatéful; They are the ones

: 125
to attain success",

As 1is cleafly enough from the verse this is another_
| - | b
group of the Islamic missionaries among the Muslims who

have the virtues of both scholarship and godliness. They
might be either wholly or part time Islamic missionaries
devoted to this task of convejing the message of Islam

to mankind and they . must  possess special

characteristics in order to fulfill their duties in

|
’ | |
Islamlic da’wah. o
I
|

a. Understanding of Islamic Teaching

The missionaries mUSt understand the 1Islanic
teaching to include the pure understanding of Islam as a
compl_:ehensive system of life. Islam 1is' not only a systenm
of beliefs and worship, but it is a comprehensiv'e guide
covering all aspects of life . I As well the missionaries

must themselves seek guidance from the Qur’an and the
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Sunnah. One must understand.the principles of the Arabic
Language, 1n order to gain'a clear piCturé of Islam, its
law, objective and so on. If they understand it well then
they can communicate 'it to the people. They éhould give
time to memorizing the Qur’an aqd-in particular the most
.imp"ort'ant chépters (surahs) or, verses (ayahs) of the
" Qur’an such és sura'h al—Fatihab. Moreover, they should
have the ability to understand #he detailed commandments
) of_ shari’ ah, és ‘well as beiﬂg able to avoid evefy
innovation in the religion (bid’ ah) which is introduced
in'islam.due to people’s personal desire-with hdlbasis in

s . 126
shari’ah.

This level of understanding of missionaries
requires that thefe exist ”well—planned' programes and

institutiOns_to prepare them.
b. Correct Motivation and Sincerity

The correct motivation (niyyah) is very'important to
Islamic1 Lmissionaries, becausé 1t gives' courage,
determination and patience. Without motivation 'rl;o good
deed ca'n_ reach its conclusion. The missionaries ~should
strongly feel that they must.‘take. the message -of
propagatihg of Islam to all mankind who_dd not knbw it or
haw{e lost ‘the way. They Iwill not be shaken by the
difficulties _. which might come. in. thé ' path. ﬁeanwwile
sinéerity 'is' particularly important in _the work of
da‘wah. It méahs fhat the sole purpos.e of the. sayilngs ‘

- actions and indeed all ~activities is in achieving the
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pleaSUre'of God.

lAbu:' al-A’1la Maududilm' uses tﬁe term Y“ta’allug bi
Allahf? - (Attachment to Aliah) rather '-than_ correct
motivation ahd- sincerity._ Its meaning according to the
'__Qur'r'an_; is that a person should live and- die for Allah,
~and his wOrship 'and sacrlific_es should also bé meant for
Him‘- alone. The Qur’an Says: "say O Muhammad! - surely my
prayer and my sacrifice, my life and my death are all for

Allah, the Cherisher of the worlds".'®

c. Good Actions and Deeds - ;

' 'Along, w-it'h' calling people to I Islaa, the 'Isllamic
"missionaries themselves act according to tha Qur’ an and
the Sunnah, and they ara 'embodi'me'nts' of thé true faith
- for ’others.The -Qur'ah éays abouta thém; "And rthe"
believers, men and wamen,rare protectors one of another.
- They ;anjointhe right-'and forbidding the wrong, and they
'abééfve r'egu_lar prayers, practise regular charity .,and'

obey Allah and His mes;senger"*..1-29 |

; The = Islamic missionaries  -musti build  ideal
personalities. They5 :shoﬁld have, healthy - bodies,
impeccable manners, mature and 'bala_rn‘céd thinking, good '
and .]'.awful (halall) means of_ earning. "-I‘hey should be
_.energetic and progressive. Their daily lives must be well

organised. they should build good Muslim families and
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should be respected by theirfaﬁily-members.Theyshould
| persuade them to practlse Islamlln allaspects of famlly
| '_11fe - They should choose pious wives and they ! shou].d
provide the best Islamic education for their children and
- other ralatrves. Moreover, - 1n society, ' they should
struggle to spread their message _'.of_ good ‘and ' fight
against evil. But at the same 'time,' they are polite .to

their opponents and merciful to people. Their hearts are

free £rom the sentiments of hatred and _enmitY- on the | :

other.hand, they extend forgiveness towards the behaviour
of their opponents, Allah says' -"Tell those who belieye

to forglve those who hope not for the days of Allah". 130 .

Thus, to put these ideals'- into 'practice, every ,'

Muslim should develop his or her personality in

'accordanoe 'with the Qur'an and the sSunnah. Anllah says:--
"and_Say . - Work (rlghteousness) soon,WillfAliah observe

| your'work- and His Prophet and the bellevers" nn

d. Struggle and Sacrifice.

. The ”'Islamic 'miSsionaries should be ready to -

_.sacrlflce thelr belonglngs, time and everythlng they have o

 _for the way of da’ wah-because any struggle in thislworld
requiressacrifice TheQur'an'says: "Say; “Ifitbethat‘
' your‘fathers, yours sons,.your wives or your klndred the
wealth that you have galned the c:ommerce lln uhich you__

fear decllne or the dwelllngs 1n Wthh you dellght are
i

|
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dearer to you than Allah or His Prophet or the striving '
in His cause, then wait until Allah bfings' about His
dec:*ision; -alnd Allah Idoes not gu:{de the reb‘ellious“....ll32

%

This verse  of the dur'an-; teaches Islamic
missionaries to consider no sacrifice too great in the
way of da’ wah‘. They should devote time, spend money, in
short everything, for the {»:ay of dafwah,“ especially,
- being prepared to forsake the love of their parents and
‘relatives and consider their belief and its demands as
gregter than everything; the Ihardships in the way of
da’wah do not worry ‘them, but they continue their
struggle with complete sacrifice of everythingf they must
be bbntinuoustly active and march forward toward his
objectives. No matter how many 'moﬁﬁhs or Years “the

struggle may continue.
B. THOSE CALLED TO ISLAM (MAD'U)

In this section, I shall attempt'to highlight those
called to Islam (mad’u). My discussion of this subject
will be based on the two basic sources: the Qur’an and

Sunnah.

But before I go any further, let me raise a simple
questioh; who are those called to Islam?. To answer this

question, it is better to refer to the Qur’.an: "O
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mankind, I am a Messengger to all of you",ma_ and another
verses of the Qur’an: "And (O Prophet) We have sent you
to all mankind as a bearer of good news and a warner, but

134

most people do not know it". From the two verse of the

Qur’an we know that the word mankind refers to all human
beings 1in general without any exception: all matﬁre and‘
intelligent pérSons are called to accept Islam regardlé55'
of their nationalities, races, tribes, seve'ral groups,
sexes (male or female), classes and so on. We know that
among those who belliev'ed in the Prophet’s da‘’wah were
Arabs like Abu  Bakar, Abyssinians like Bilal,
Byzantines/Greeks '1ike Suhayb, Persians like Salman}
wome.n like Khadijah, children 1like Ali, thé rich liké

Uthman ibn Affan, the poor 1like Ammar. >

Thus, the call to. Allah in ‘general includes
everyone, as the Qur’an states: "O Hankind, submit to
your Lord, who created you and those who were before you;
in this way only you may exPeCt to save yourselves“.mﬁ
Since, the word " mankind " (al-nas) refers to everyone,
it is therefore cléar that the Qall to islém is.directed
to all human beings. *

|

| o
THE TYPES OF THOSE CALLED TO ISLAM

In any traditional society, people are normally
divided into two main catogeries; the ruler and the

ruled. The rulers are those people with authority and
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influenCé who control society; This is the first group of
people, _ thaii is called to Islam. IThe Quf’an réfers to
them as "al-mala’" (chief). The ruled are the common
peop.le who normally makes up the majority. This is the
- second gfoup of people that 1is called th Islam. If these
two groups are responsive to the da’wah énd aCcept Islam,
they will form- a majority of believers and the society
' Will-become an Islamic society; There is andthergroup of
people who outwardly give the impression that they-accept'
Islafﬁ, but in actual fact they 'c'l-o not. Thése hypocrites
are the ;third group of people called to Islam. On the
other ha‘nd, there are those who havé accepted ISlam as
théir religion, and beliéveintheIslamic teachings but
their faith is weak which can easily 'l_ead .them to being
disobediént. They are known as the .d'i?sohedient' (’asin
- plural ‘usah) who are the fourth kind_of'peOple called to

Islam.

It 1is better now to . 1oo.k more closely into the
characteristics of .thése four types of those called to
Islam, as each of them has their dwh "characteristics.
Thus a cautious da’i wiil have to deal with each of them
in thelir own particular'way'. The '-success of his message
will depend to a large extent on this consideration,'lf a
da’i fails to distinguish thése different. types of

people, it will be difficult for him to make the ' other
accept Islam. E

!
i .
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In view of the importance of this problem, in the
following pages, I will further highlight the various

characteristics of each group.

(I) NOBLE PEOPLE (AL-MALA’ )

The Qur‘an employs the word "al-mala’" 1in the
narratives of the Prophets and their people. According to
the commentors of the Qur‘’an, the word "“Yal-mala’" means

noble people, leaders, chieftains and lords.137

They,
therefore are the people with influence and authority in.
society, and are respected by the people as their leaders

and chiefs.

The Qur’an describes the mala’ generally as

opponents of the Prophets because they opposed the da’wah

of the Prophets. The Qur’an gives many examples'of their

opposition which took many forms, e.g., the following:

The narrative of the prophets’ da’wah in general:
"It has never happened that we sent a warner to a
habitation and its people of means did not say: we
disbelieve the messega you have brought. They always
sald: We have more weaglth and 'children than you, and .we

shall never be punished".”38

The narrative of Prophet Noah and his peolple:"We

sent Noah to his people, he said: O my people, worship
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Allah, you have no deity other than He. I fear lest the
chagtisement befall you on a dreadful day. The chiefs of
his people answered, We clearly see that you are in

[ ] ] L 139
obvious deviation".

The narrative of the leaders of 'Qu'ra'ish: "These
people wondered that a warner frdm among themselves had
comé to them. The d.isbelievers- began to say, He 1is a
sorcerer, liar. And their chiefs went away, sayilng, ~ Go
and stand firm in the service of your -gods; for this

thing is being said with a purpose".“o

Ibn Kathir said that al-Mala’ in this verse were the
leaders of Quraysh who said to their people: '"contilnue
with your religion and do not respond to the oneness of

God (tawhid) which Muhammad was inviting you ton, '

In the story of the Prophet Muhammad numerous events
are narrated about the oppOSition of the Quraysh’s

leaders and other Arab tribes to the da’wah of th

l

Prophet. For example, it is nrarrated' that once, the
Prophet went to meet' the many Arab tribes around Mecca
calling them to believe in the oneness of God. But his
uncle, Abu Lahab who was one onuraYsh's leader followed

him and said to the people: "..... Do not obey him and do

not iisten to h:'i.m"..I'sl2

Likewise, when the Prophet went to
Ta’if and met its leaders,'® they rejected the da’wah :'m_

the most uncompromising manner and then they instructed
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their men and slaves to insult the Prophet and to create

scan.dal to further embarrased him.144

It 1is worthwhile to assess here the reasons. why
these people rejected the da’wah ' of the Prophets in
general and the da'wah of - the Prophet Muhammad in
particular. If we study the storyl of the Prophets .and
their people in the Qur’an, we see dquite rclearly the
reason for the opposition by the chiefs to the da’wah.
There are various reasons behir;d"their oppoSition; but
three are Considered major; arrogance, ‘desire to rule,
ahd'ignorance, These three reasons 1in their confrontation
with Islam are very similar, but in their spirit are

'totally_different from one another.

Firstly, the Qur’an tells us about arrogance: "They-
rejeoted those signs out of sheer -injust-ice and vanity,
whereas in their heart of hearts they werec'.on—vinced“,..”’5
In this verse of the Qur‘an, is revealed how Pharaoh and
his people rejected the prophethood of Moses, although in

their hearts, they believed in him; for arrogance clearly

made them oppose him .

Another example of the arrogance of the 1leaders
is narrated, thus in the story of Prophet Noah and his
people already mentioned above,‘146 and in the narrative

of Prophet Hud and the leaders of ‘Ad: "“"The chief of this

(Hud) people who rejected his message, answered, "We
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cle'a_rly see that you are of unsound mind and we think .
that you are a liar".i”

The second reason is the desire to rule and glory.
It is a well-known fact that leaders are generally very
keen to remain in power or to hold on to their leadership
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